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prefr ce 


life of the 

themes of the Islamic faith -the U Allahu alayhl wa 

I**-*" ° f ' d< “' * ni a,, “ ,esos 10 

T«i. I» - -* » m*to.pp.— »I 

excessively rational. The theme clearly transcends the ori ° inary 
categories of rational discourse. A significant aspect or the hie 0 
any true Prophet inevitably touches upon the mystical an 


nal discourse. A significant aspect ot th 
any uuc nupiti inevitably touches upon the mystical and the 
metaphysical. The prophetic miracles, for instance, is a topic 
which does not admit of hard-headed, rigorous analysis. Our line 
is therefore to accept and acknowledge accounts of miracles 
whenever they are given in credible versions by our sources 

ln a sma| l measure, it will honefnll v. S ^ success ful, even 

understanding of a life that ha "°. pefully contribute to a better 

—-A* ’ ai ■'-*>' i»SS 

Hwdon, London 

August 1977 „ 
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to the Revtse \ m , n „^;S 

2gs 

Uswah hasanah ( he “ f the life of the Prop" dd his name 
multi-dimensional asp ts Crucible has tried t he 

Bashierby writing Themkan bjographers . White, o 
to the illustrious list of the Y P some thing on the life or t 
one hand, it is a great honourt p respons jbiIity and indeed 

kssss-i. i-1*-:? sm 

“ S Mg■— ««!»' have — g 
limits while others have not been able to adequately hignlignt t 
multi-dimensional aspects of the Prophetic life. Dr. Zakana 
Bashier however has succeeded in striking a balance and present¬ 
ing a graphic and inspiring picture of the Sirah of the Prophet. 

He has not only breathed a new freshness into the subject but 

asreflected Ztn'- C0I,teXt ° f the Pr 0 P het ’ s mission 

of the 

Khurshid Ahmad puts it, ‘beaut^L a 35 Prof ^or 
histor y’- The resilt m of C o° n 7 le , 0f eve| tts to 
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powerful restatement of the Makkan life of the p ro . 
searching analysis of the Jahiliyyah environment i n and a 
blessings of Islam produced a generation of people who„' h > 
became the finest embodiment of human conduct but ivn^ n, v 
highest virtues of faith and endurance. ypille dth e 

Dr. Zakaria Bashier in this pioneering work also ehall 
some of the popular assumptions about the Jahiliyy an societ S 
suggests that many of them possessed great qualities of head ^ 
heart which under divine guidance and the leadership 0 f ^ 
Prophet transformed them into individuals of exemplary stren th 
and moral worth. The book lists and discusses some of the 
qualities in some detail. The study is marked for its patiem 
unravelling of the tribal and clanish allegiances and tensions of 
the Arab society which often played a crucial role in the career 
of the Prophet and his Sahabah (Companions). The details of the 
lives of these Sahabah give an important dimension to The 
Makkan Crucible, demonstrating no doubt that ‘it is in the regime 
of rigour and even hardship rather than in the lap of ease, comfort 
and plenty that immortal deeds are wrought’. Because of his 
unique style and masterly treatment of the subject, I am sure, 
both the general reader and the specialist will find The Makkan 
Crucible quite informative and stimulating. 

The first edition of this book was published by the Federation 
of Students Islamic Societies in the UK and Eire (FOSIS) in 1978 
and received wide acclamation from all quarters. The book has 
been out of print for many years and the need to bring out a new, 
revised edition was felt keenly. I am extremely grateful to my 
able colleague and brother. Dr. Zakaria Bashier, for giving 
permission to bring out this edition from the Islamic Foundation. 
Not only have certain editorial changes been made, two very 
useful appendices have also been added. The first appendix, by 
Dr. Zakaria Bashier, highlights the significance and lessons of the 
rophet s isra and mi'raj and the second one, by me, provides a 
sharp rebuttal of the Orientalists’ obsession with the so-called 
* °/ ui 1 u ^ atdn ' c Verses' - a concoction which has been turned 
Dih\\rl a tinn en ? y »K and profanit V in Salman Rushdie's outrageous 
and ex™ n r? name A P ro P er anatomy of the story' 
called for The V s pre P osterous nature was once again very much 

"or^karia BaS?" had the of publishing 

Zakarra Bash.er's outstanding contributions on the 


cssen "ready- the ^,‘bal A ^*tan dsU f th» nKS i ^ 
when/*' ric s ° n Ma wlan a h the p ecia' bo oK- f 

Bicester 


14 



chapter 1 

Pre .lslamic Arabia 

he Red Sea ^ 

•ST&* TXSAm H,, t S^W« « 

*' P t ,1 H of f»e W®' ,|*5 i*l of Iho s'"" 

S5£-2£?ife.-; 

With the exception of a fe j$ ari( j desert. A samp 

rather green oases, lhe bu ^ . jm as he journeys from Jeddah 
of this can still be seen by P 8 . hj[ | an( j t, are - even 

to Makkah. The landscape is stnki g y moves a ) on g 

desolate - and there is nothing to catch the y 
breathlessly, and in great awe and expecta ton, to have the first 
glimpse of the Ka'bah in the most sacred of sanctuaries. Here in 
ihe valley of Makkah itself, the vegetation is but sparse and for 
miles around the terrain is scorched and barren. Yet from this 
very area arose men and women who, under Divine guidance and 
the leadership of the Prophet, salla Allahu ‘alayhi wa sallam, 
became the finest examples of human conduct and behaviour 

has kZ'n he h ' gheSI VirtUeS ° f fa ' ,h and endurance 'hat the world 

a primitive, fragjle^nd'debased^ociet ,ransforma,ion from 
often depicted in popular accountsl m'' 3S P re ' ,s,am ' c Arabia is 

lhe values ofdisposition of its ;„ul and l,s 

CWlll "lfactsuno«, 
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that it is partly at least in the interplay between tl , 
and the disposition and aptitude of the Arab that^ % 
to understand the phenomenal speed with which lY musl Y ll ' c 
Arabia and covered the face of the then known worto at °Yh lslS 
it for all time to come. We will suggest that it is i n th be 

rigour and even hardship rather than in the lap of eas ^ 

and plenty that immortal deeds are wrought. This is not a' C ° mt °" n 

approach and will not preclude us from taking a close^- 1 * r« 

look at the composition of Makkan society in particular 1 

tensions and conflicts which characterized it at the turnf 5 
sixth century C.E. But for the moment we suggest thatYt 
Arabian personality of the desert catches the imagination at if 
it could open up a whole field of research for the sociologist and 
the philosopher of social studies. It is into this field that we now 
venture. 

The population of the Hijaz was both nomadic and sedentary 
but there was considerable interaction, as we shall see, between 
the two types. The nomadic bedouin roamed the large desert and 
semi-desert terrain and formed a vast network of tribes and clans 
which characterized the Arabian scene just before the rise of 
Islam. The sedentary folk inhabited the cities of Makkah, Yathrib 
(later to be known as al-Madinah) and at-Ta’if, towns which had 
grown out of the bedouin desert. These towns in fact were places 
where bedouins and sedentarized folk mixed freely for trade and 
pilgrimage, and for marriage and cultural pursuits particularly 
during the famous fairs which attracted poets from all over Arabia. 

If the bedouin were not totally free from the pull and influence 
of the towns, neither were the Makkans or Yathribites ever quite 
distant from the ‘deep’ desert. Many of the latter were former 
nomads or descendants of nomads and it was the practice of 
wealthy Makkans to send their youth (as the Prophet, salla Allah 11 
alayhi wa sallam, himself was sent) to the surrounding desert to 
grow- up healthy, tough and self-reliant and to speak the pure, 
uncorrupted Arabic of the bedouins. We should be justified in 
saying that a sedentarized-bedouin type was common in Makkan 
at the time. 

th?f^ e bedouin and lhe sedentary forms of social organization. 

‘UmarThn ??w bt the earlier and the more fundamental. 

«eTe the r^™” . ,S I ep ° rted <° have said that the bedou.ns 

" the raw matenal of Islam. Perhaps he meant simply that 


r 0 ^t- 


"' mend 005 v 
tr^'nv to 




Lentiat'V , p0 we'r. e na f0 heCO m e intetp re ’ ha sic 


P» teI "Sica> P oW „henon’ ena ! 7 o W*** * intetp^ ba stc 

and then P 1 disp0 sed 1 tein en• ^es hab its 

" a ! f V -A '^1 ertainlvCaeq^lflft. 


a j ivins ana 1,1 .i v disp u 
hards^'P natur^ Tjn^ar - 

made Hof; v * cia tio' 

ssSsr.'S-; 

eXpieSSe . mentioned that th 


u selves 10 


ioi ihe 

“aerat'd (he baS “ bas the 

life.' 

ut us now consider in some detail the influences of the desert 
mode of life which constituted the major single influence upon 
the pre-lslamic Arabian personality. 
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The Bedouin Mode of Life 

Life in the desert is such that it produces a man who, o' ce 

characteristic is that of the tough tighter. The main < cS< 

this life are the following: Urcs 0| et'< 

(1) excessive scarcity of food; il0 

(2) the great effort needed to produce it; he 

(3) the need to undertake lengthy travels in the desert tr 

the need of the bedouin to be his own guide on th^ * 

travels; 

(4) the need to provide for all the requirements of his o\* n S 

security. 1 

Of these dominant conditioning influences on the character of 
the bedouin, the scarcity of food is perhaps the most dominant 
It results in a healthier body and a stronger physique. Although 
the bedouin's meal is small in quantity, it is not lacking in proteins, 
consisting as it does of milk, meat (sometimes) and dates. Cereals 
are a luxury and sweets are unknown. 

Ascetics of all schools of mysticism believe that eating very 
little is part of a training which results in the expansion of the 
inner consciousness of a person. It is believed to foster and 
develop certain psychical powers in the person who follows a 
scheme of systematically decreasing the amount of food and drink 
which he takes. Eventually the ascetic training is supposed to 
result in a clearer and healthier complexion, a greatly increased 
power of perception and well-developed faculties of understand¬ 
ing. Those who eat to excess become slothful, unimaginative and 
dull. The habit of eating little may help a person to endure hunger 
for longer periods. This develops fortitude in the bedouin and 
enables him to survive when he is totally without food. 

The other three needs are also conducive to the development 
of fortitude, courage and self-reliance. They greatly develop the 
well-known bedouin qualities of vigour, strength, vigilance and 
the ability to act swiftly i„ self-defence when he is ambushed or 
exposed to sudden danger. These traits enable him to retain his 
submh 3 eas'n atWe a and his personal independence. He does not 
uninhbited Heir* " 0t eas > lo c °"trol. He is brash and 

of eating. talkine and'd C ° me 3nd 8 °’ tree in his P ersonal Sty ' £ 
eating, talking and dressing. He is not encumbered by the 




set. 


sh°° .crist' cS ; 


di Ve s > 6 <a> r Sd 

^ er ^t n einca P acttieso't e iCfe velat.ons- j ^ belie f and 


Qur’antc i 


unbelief 


irn r ^npd about — 

uninf ° r His messenger- 


' Th t o«oW Quran ' ^firmed inthe 

h ^ cn l which Allah ha h 

But Atolt is all-Kn° wng ’_ h£ taUen to have 


C BuV Allah is aH-Know... B . takenW have 

This is a It were ther 

I^edouins of all followingqualifying verse 

^Ult-Repentance),wefind ^ ^ in A Uah 

And of the desert Ante the'e w hich he expends (in the 

^^> D an y d £ IheVaver. of the Messenger. 

^»r=^.Soonwi«A«ah 

admit them into His mercy, 

For Allah is oft-Forgiving, Most Merciful. 3 

Thus, although verse 97 does not imply that all bedouins are 
confirmed unbelievers and hypocrites, it nevertheless makes a 
general characterization of the psychological make-up of 
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bedouins. This psychological attitude must be unde™ 
context of the conditioning of environmental and 
conditions of bedouin desert life; it is not somethino^ 0 ’ 0 ^ ' 

them as a racial group. It can be said that whenever a sic h ’ 

people live under these bedouin conditions, they invariable 
to develop modes of feeling and behaviour conducive t 0 V"" 1 
and hypocrisy. It may be that tough living conditions bom 
on poverty and starvation tend to harden the hearts 0 fS 
rendering them cruel and quite devoid of love and mercy Ah'" 
which is so devoid is a heart which is, prima fade, not disc 
towards generosity, deference to others or general moral 
lence. 

Ibn Khaldun, however, maintains that bedouins are mo 
disposed towards goodness than sedentary people: 

The reason for it is that the soul in its first natural state o( 
creation is ready to accept whatever good or evil may arrive 
and leave an imprint upon it . . . Muhammad 4 said: 

‘Every infant is born in the natural state. It is his parents 
who make him a Jew or a Christian or a Magian.’ (al- 
Bukhari, Sahih). 

Bedouins may be as concerned with worldly affairs as 
(sedentary people are). However, such concern would touch 
only the necessities of life and not luxuries or anything causing 
or calling for, desires and pleasures. The customs they follow 
in their mutual dealings are, therefore, appropriate. As 
compared with those of sedentary people, their evil ways and 
blameworthy qualities are much less numerous. They are 
closer to the first natural state and more remote from the 
e\i habits that have been impressed upon the souls (of 
se entary people) through numerous and ugly, blameworthy 

Ciutnmc 5 o J ' 


auotabon^ir vu ake « 0l J bn Kha ' dQ n’s view as stated in this last 
bedouin as more'* °( tbe stron S Qur’anic denunciation of the 
pTans the hes, ™ ed unbelief a "d hypocrisy’? 

toputit?nitstrue conUxt t0 Th ndemand lbn Khald0n ’ s rem ® rk '1 
is compared to the city-dwHer^ 1 °" ewh u ' ch the , bed ° U |" 
accept new ideas amt u , th . res P ect to his readiness to 


rec d,v hil nd 
r oh c b ’otl' c ill er 

. „ ,nO fC £ Oh ll , ( the d ^jsli 
,i fln to of t,lC sP e3 k . i th e 3 V 


d t the ne* r %f ^ ta ,io 0 . ,bl \ who 

aan’s ttm» tk ! lhe Ottl 


to\vn c ° un U Mief and ny , P c that n eW \. p( - not 111 -.a to o e ’ 

towards w htcb s * a re ligi° n ^ not be s j 0 i 0 g- 

^'5 with respec^ b edou>h s c ° chic ally a ndS be very 


new beliefs in general. The bedouin is 


ically- 0nlhe ^i mo the trying C0l u ‘ tha t those - 

do produce some p 

The Town-Dwelling Folk w akkah Yathrib and at-Ta’>f 

L Pa m“eDenffor tSv’elihood on the long-distance trading 
which* they actively pursued in Syria and Egypt to the north and 
with the Yemen and Abyssinia to the south. No doubt the traders 
were men of fortitude, courage and self-reliance. They must have 
been of such physical and mental powers as enabled them to 
endure the harshness of the long desert journeys and survive the 
dangers inherent in them. 

To these qualities they must have added the shrewd acumen 
necessary lot the success of every trader. Some of them became 
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extremely rich due to the large profits of their Ion 
trading. Unlike their bedouin kinsmen they could afford ? is N 
some of the luxuries of the civilized world with which 
into contact in the course of their trading activities Tu % 
more and varied food, and they possessed softer and ha<i 
attractive clothes and beddings. Their sedentarized social ^ 
enabled them to reap the benefits of mutual help and cJuS 
organization. The existence of specialized crafts and the div^ 
of labour which was made possible by the development 0 f tu 0tl 
crafts gave the Makkans and Yathribites time and leisure tew* 
these benefits. Thus the Makkans had more time to spend°' 
speculative activities and to attend to the higher needs of the sol 
and the intellect. They had more time to socialize and more time 
to enjoy poetry and literature, two things in which the pre-Islamic 
Arab had achieved a very high level of excellence and distinction 
Admittedly, the vast majority of these Arabs were illiterate. But 
they possessed exceptional powers of memory, and were able to 
memorize entire poems consisting of hundreds of well-knit beaut¬ 
iful verses. Long pieces of prose, usually full of proverbs and wise 
sayings, were also committed to memory. 

Although the Makkans and Yathribites were subject to social 
rules, these did not encroach upon the personal liberties of the 
pre-lslamic Arab. These rules were inherent in the social system 
which he had adopted and with which he identified himself. They 
were rules and laws that were, in some sense, entailed by the 
tribal ‘Asabiyyah (group solidarity) which was deeply ingrained 
in his psychical make-up. They were thus rules that were freely 
accepted and obeyed. The Arab who was a citizen of Makkah or 
Yathrib never felt encumbered by them. Nor did they, in any 
way, encroach upon his dignity (karamah) or his personal liberties. 
Thus these Makkans were largely free from those political and 
social ills which one finds in societies governed by stern, unjust 
and inhuman laws. 

Characteristics of the Pre-lslamic Arab 

the Ar e a b°cihzen 8 nT\l y lv ls u generall V correct, it would seem that 

-VT»’if,.combined^ 

pre-lslamic Arab who was confrontecTwtth* the invitation t<Ta<S*t 


> ch '! socie^’ 

— — ■“* ^ ri nginB r- this 

Qur - . .. u — 


l ern' J "'"'| me !in vA < ra bia ued 3 s 

and ot W^Lioi 1 

rtW 1 '- ' ♦ soci e ^‘ f e rs t° P u is ^ *he 111 „#>< 
M abl ^ a l in ,ha ' s ocie‘y | l n ora nce ' ( )escf ibeS 


s 

A6 e 

Mul] 

from 


M *^S5** 




into 


"fiS* of . 

ance which manifes« . intnn sicbadnes -fj m ar and 

It does not necess y 0 f Islam, i/ihiliv)’ a ^ ways 

of the mos, VffigX their 

Hamzah, were both know^ ^ ^ Their bas c psy 

mike-up was potentially good an^teady wex ^ p rop het, salla 

if they were taught the way ft t 8 a$ having various 

AUdhu ‘alayhi wa sallam, reterr P V ^ a i s0 str ong 

and are rightly-guided. Thus there 
seems to have been intrinsic goodness even in Jahil persons 
which could be brought out and developed by the high demands 
of Islamic moral standards. 

A more detailed and specific investigation will now be made 
into some other characteristics which the pre-lslamic Arabs 
possessed and by virtue of which they had outstanding noten- 
hahnes despite their Jahiliyyah. That is to say, they possessed the 


basic psychical and sociological properties which 
further stimuli, were readily convertible into greatu 
and characteristics. Moreover, such a group of peonle^ vit C d f a l 
these basic properties will in any place or at any nv < 

vigorous, energetic group that is naturally qualified i n t u e ; ^, ?osf 
nature of things, to become the dominant leader of so? bofl 

energy renders it outward-looking and dynamic and it „ y ^ 0 l a 
seeks to perpetuate and extend its world-view. It is easily ^ q ui< 
by a sense of mission which irresistibly induces it to underM? k ° r 
process of expansion in the course of which other less * * 
groups come under its domination. This sense of mission persua? ^ 
the more energetic group that it has a moral and civic duty? 
fulfil by educating those who are less energetic. This they ll of 
quite qualified to do. By virtue of possessing the qualities and NV 
characteristics we are about to consider, the pre-Islamic Arabs e 

were well qualified to become staunch adherents and supporters v 

of the new, militant faith with its universalistic, revolutionary call ' 
and vigorous activist programme. 

Karamah ( Dignity) 

Perhaps karamah (or dignity) is, in a nutshell, the source of all 
the great qualities which the pre-lslamic Arab possessed. It is also 
the reservoir of all that is noble and praiseworthy in him. And 
like a reservoir, if the karamah of a person is exhausted, those 
subsidiary qualities which contributed to it cease to exist in the 
person concerned. These subsidiary qualities are, in this respect, 
like tributaries and rivulets that flow into the reservoir and keep 
it from drying up. In fact the simile of the reservoir is perhaps 
more appropriate, because karamah is increased in a particular 
person when he acquires certain particular virtues and faculties^ 

It was and still is, the essence of a good, traditional Arab 
upbringing. The cultivation of the right degree of courage* 
physical and moral honesty, fortitude, self-restraint and generos¬ 
ity, naturally culminates in the cultivation of karamah. So, 
karamah is the most consummate virtue an Arab (or any other 
lVZ n J° T l maUet) can Possess. Lacking any of these 

karamah 1 i, V th U v. S ’ if P erson s karamah becomes eroded. Thu. 

karamah is the highest of aU virtues 

To the Arab of Makkah and Yathrib, his karamah is his ultimate 


th e 1 


„id "f t >"> s i„life-. •£ deatn- ^ jf 




d hie s ° P' s in ' 

nfte i fUVeS 




t in«eg>h 

V’ 1 ’ , . heatT °' 8 in of ""’ue ,s s ' 1 

iWobil*')’* . is n ob' e jt c llC h > s a m ahotify-. fi,ieO ce 
who is na ner son, ca P t0 which reS pect I s , v hofl° ur , 


,uite» jihott te at »>-* , *orv 

U"' <> . h eart. ° f8 0 f m or ^ e is 3 n 

iWobil'O’f is n obl e at' is a j t y. “ oC 6 

who is person* t0 whi , resP eCt . \„ a tlv ho n ° 


a rian or ■' c en se anu . .i n t 0 others* 

iSV*!! dialedS.«*'?« r*zts** ba iL°, r 


word ‘karam Afia e d with « iwn * an ' „ indefinable - 
w hichismor e «s°ct ^ he unseen ^ effect. 
The onginal gen is the moreta8 f -foram : 

cause, while thedenve tang ,b\e effects 

The following are some u 

0 * (GenemUy} „ , stin are ,o the present day, a 

The Arabs had always been, a who are influenced 

They give away much more than the prospective recipient, who 
is unfamiliar with them, initially expects. Not only are material 
things given away but they are given without 'rnanri or reproachful 
reminder; sympathy and personal care are also readily given. It 
is perhaps this unselfish and immaterial component of jud which 
is especially attractive, and even very fascinating, in an age which 
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fast becoming more and more materialistic 
everything tends to have a price tag attached to it '» v,w 
component becomes closer to every human heart ‘SSS 
scarce these things relating to spontaneous and sincere t S 
become in this world, the more they are valued and sou,* S 
This jiid is no doubt related to that other great Arab chara ,1 '" 

- hospitality. The Arabs have a way of making the gue st f e .>* 
at home in the first few moments and this is no doubt ih! 
of an ancient tradition that has been cultivated for verv ' 
centuries. ■ 

(ii) Muruwwah (Chivalry) 

This is another way of rendering help. It is a great human virtue 





,heV arel, Iving op 0 erfo t ' 11 

is< 


•*&&!' 10 d«h fo, 'I'ltohis c ' 1 * n ’i t v among u c an 


because it makes a great demand on the person who is render^ r 

it. Quite often, the person who seeks to render it not only has To • 

suffer loss of money, property or time, or all three at once, but 
he may be forced to confront hostile and unjust forces. The Arabs 
Mumwwah makes it imperative for him to render help to weaV 
or oppressed parties, and this brings him face to face with theii 
oppressors. For instance, an Arab’s Muruwwah is greatly per¬ 
turbed if a woman is threatened with assault or if a gang of men 
attack a peaceful man who is unable to defend himself. The 
Alliance of the Virtuous (Hilf Al-Fudul) was a pledge undertaken 
by Banu Hashim and their allies in Makkah just before the advent 
of Islam. This alliance condemned injustice committed against 
persons who did not enjoy strong tribal ‘asabiyyah in Makkah. 
The immediate cause for concluding the alliance was that a 
Yemeni failed to recover a sum of money which he had lent to a 
man from the powerful clan of Sahm. He complained to Banu 
Hashim and their allies about his grievance, and this complaint 
must have deeply shaken these Makkans. It must be remembere 
that Sahm was an old adversary of Banu ‘Abd Manaf, who were 
parties to the Fudul Alliance. (See pp. 66-7.) . 

Muruwwah is also associated with chivalry. An Arab who 

^S s ^ uru Tf h may feel called u p° n to stand again - 

EnvoWet T of the weak and the oppressed even > 
this involves risking his own life. It thus entails a great deal of 
personal courage and fighting skill xhL is a very 

noble kind of giving u k "vfjf!’ ThlS Muruwwah 1S a ,L& 
s g it is a kind of generosity which sometime 


em eT p >\r\vto a v .1, foTnw hisc> ai ’. a flnou& t* can 

sfe 


Cces 'vhichptovided fot h serious ly. AL war (see 

They took the* ^ commitment to the 

defended even if ple 0 f the Arabs con ^ we re 

Sety^cunty of function. But 

Instances in wbich thts ^aks out is a reasonably 

10 mainta,n and observe 

characteristic vindictiveness for which the Arabs were 
famous was often a device for deterring and preventing injustice 
and aggression. Blood can only be compensated for by blood, 
and the deliberate, cold-blooded killer ought not to be allowed 
, to feel that his own life could not be taken in retaliation and 

5 retribution. A human life taken unjustly can only be redressed as 


maintain and observe this 





an injustice by taking the hte of the killer. For 
retribution in this respect must be absolutely just • K, 
fact that the Arabs operated this law is indicative 0 f "jj S 




sense of justice which they possessed. This is karfafM 
order and related to it is the famous Arab ideal of ' 


and honour, in particular sexual chastity. A prostitute k ^ 
nor has a man or woman who commits adultery or fo N 
The idea that fornication was widespread in Makkah 
towns of pre-Islamic Arabia must be understood i n a 
which does justice to the fact that the Arabs were known**? 1 
possessed a very high sense of ‘ ird . Fornication was ^ 
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widespread only among women who belonged to a certain 5 
class. They were mostly women who were brought to MakkT' 
slave-girls, or women who belonged to poor families or clans^ 
for the most part, did not belong to the Quraysh. Hind bint‘\Jibjfc 
ibn RabVah, wife of Abu Sufyan, was sought by the Muslimsalte, 
the conquest of Makkah, because she had mutilated the corpse 
of the Prophet’s uncle Hamzah who was killed in the Battle o' 
Uhud. However, she managed to find her way to the Prophets 
home and without revealing her identity asked to become j 
Muslim. In the course of teaching her the fundamentals of the 
new religion, he remarked that it is illegal for Muslims to commu 
fornication, to which she immediately retorted: 

‘But, Prophet of Allah, could a freewoman (who is not a slave! 
commit fornication?’ 7 

So the idea that fornication was a common practice in Makkan 
society must be revised. It would seem natural to suppose that 
marriage rather than laissez-faire sexual behaviour was the predo 
mmant mode of sexual association in Makkah. The Arab sense 
of honour and ‘ird cannot possibly be reconciled with the existence 
AraTTT? fotni «tion. The strong sense of ‘ird which * 
F Iml Zr ' IT have led ‘o strong and coherent family 

ahve. It would seem that T about the practice of burying i 
tribes, and even here wa, ' 3racl ' ce was restricted to ce 

6 was n °t widespread. 
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gifted statesman he was quick to realize the political imp l 
cations of the breach of the Hudaybiyy ah pact by the Quraysh. He 
hunied to al-Madinah to meet the Prophet and to save what he 
could. 

His mission achieved absolutely nothing and he was received 




very coldly, lbn Ishaq reports that Abu Sufya n > 

Habibah who was married to the Prophet, salldAu^\ \ 
sallam, quickly rolled up the Prophet's linen wh ^ U 
her father was going to sit on it during his brief caV he 
in al-Madinah. When he angrily asked what she \v 
bluntly told him that, as an unbeliever, he was najisT 
thus could not sit on the Prophet's bed. Nonetheless 
is still to be credited with having made the attempt 
military confrontation with the Prophet. In view of the d!° ^ 
consequences which this breach of contract brought 
Quraysh, one cannot help but commend the far-sightedne^' 
excellent diplomatic perception of this Arab notable of pre-lsh"' 
times. 
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‘Abu JahV, meaning a man of ignorance, was a nicknameh 
the arch-enemy of nascent Islam. His real name was ‘Amtil* 
Hisham ibn al-Mughirah. He belonged to the powerful Qurayi 
clan of Makhzum. He was at the head of those who opposed ih 
Muslims. He ruthlessly led the wicked campaign of torture and 
persecution which the Quraysh relentlessly launched against 
them. There could be little doubt that Abu Jahl was a manoi 
courage and the foremost custodian of the legacy of the Quraysh 
and pagan Arabia. That legacy was no doubt seriously endangered 
by the inception of the new religion of Islam. He was also the 
guardian of the Quraysh aristocracy. That aristocracy was a so 
seriously jeopardized by the new revolutionary message of Is aI j| 
Abu Jahl was noted for the resolve and energy with wrnc c 
vainly tried to suppress the emergence of Islam. He was a 
noted for his great military courage and his great arrogance. 
Muslim who killed him at Badr was a humble shepherd e 
becoming a Muslim. His name was ‘Abdullah ibn M as ^ 
‘Abdullah had been severely persecuted by Abu Jahl b e * or ^. ^ 
made his way to al-Madinah as a Muhdjir (emigrant). When * 
Jahl fell on the battlefield, ‘Abdullah, who was a small m 
clambered onto his chest. Abu Jahl opened his eyes and when 
recognized Abdullah sitting on his chest, he said bitterly, 
have made a difficult ascent, little shepherd of the sheep,’ mean^ 
that, had the circumstances been different, it would have bee 
W- !. n ? eed for 'Abdullah to sit where he was sitting ™ , 
Abu Jahl did not lose his faith in himself and what he stood f° r ’ 
to the very last moment. Nor did he lose his spirit under the awful 
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And sons abiding ,v, and easy i° r him, 

And made (hie) smohi^t ^ give him more. 


Is he, how he planned! 

Again (self-) destroyed is he, how he planned. 
Then looked he, 

Then frowned he and showed displeasure. 
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company attractive 60 V° en Joy his m U „rj° her that the Pr 
later became a le j 3nd de hghtful » r n nf,dence > and foum 
most reliable S on d ' ng UrisT, and I V, ® w of ,he facl tha 
°f the sayings anHa ° f the history of / °/ / C fundamental 
have possessed a deeds of the Pr/i t y ' S ' am in general, 
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the goat to be skinned after betng 

slaughtered?’ inHaement continued fighting 

‘Abdullah, against his ^^8®”^? ! ibn yasu f a th-Tha- 

only to be killed by the cruel tyrant a . -M J After killing 

nafi, who was the commander of the Umayyad army. After killing 
him, al-Hajjaj ordered his body to be crucified in a public place. 
His body was left there for several days. People implored Asma 
to make an appeal to al-Hajjaj to let them take down his body 
for burial. But she adamantly refused. One day she went past his 
crucified body and, knowing that the body was still there she 
only said, ‘Is It not time yet for this knight to dismount’’ When 

r-arss r e ,rr ,he r» - * X 

ofahHajjaj is uncertain. At any rate '"th/tf,/ be3rt 0n P art 
eft h , an S‘ n 8 there forever but som th b ° dy might hav e been 
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-Awwam, •Abdar-Rahm.in ibn 'Awf, and so on. S „ n , 

Ire prominently later in our narrative. Here „ ne 

,o be made: that the personal greatness of these Arab’ n ' O 

,o be attributed to considerations relating to their r acp '^nn 
specific factors confined to them as a racial group ? r >o 
our contention that this greatness derived essenti a i| v r as C 
natural environmental and cultural factors then preva T r ° n ' Ih 
able anv race of people living in the same circumsta lng p roh 
have acquired the same characteristics. Whatever Ere nCes ' Vo u|h 
A rabs possessed was ipso facto, human greatnesses atness the s ° 
developed by what was best in both the bedouin f r ° du ced a „! 
forms of life in pre-Islamic Arabia. nc * Sc dent ar ^ 
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The Ancient Sanctuary w j t h his EgyP tia " 

JrId em^ 1n deed the hi S t° r y of that the cautious 

Ibrahim and his family, is very 0 ,, . eree 0 f certainty is that 
historian can assert with any reaso j ( commercial route 

u.ri.'ih »«an important station on the anctei ..j .i,. 


„ can assert with any reasonable aegrec u. route 

Makkah, as an important station on the anc ent commer 
between the ports of Arabia Felix on the Indian Ocean a 
Syrian ports of the Mediterranean sea, had been operative since 
time immemorial. However, the valley did not at first contain any 
permanent settlement. Perhaps the caravans used the valley only 
as a resting place and were not encouraged to settle by the 
excessive ruggedness and dryness of the locality. 

The uniqueness of Makkah, however, derives essentially from 

whkbiso'nroHhe^xpresl'ons'used 6 ^^ f ^ 

Ka'bah or the sacred sancmarv of T k °“ r 30 t0 refer t0 the 
refers to the cube-like shape of tht™^ The WOrd ‘ Ka ‘ ba h’ 
(j>ayt-Allah). It j s so ancienuhat th P 1 an , c,ent ‘house of God’ 

fa ouseever.obees,ablishedtmankmd f deSCribeS il as ‘the 

Veri 'y. the first house fof lnd > for worship of God’- 

It ,S safe,. here n are plain sig ns ^ and guidance 







foundation .... . am incljJS 

ot kind of building was m existence long 

**,. - S.*I...»”;? A '» b “- 

the advent ol h Qur'an itself. »t 

.hncanbefound'n b v , e(J the verse (3: 96, 97) whj t 
First, we * a 'l« n be'the Ka'bah as the first sanctuary^ 
unambieuoudy d s the worship of God. In view 0 f T 
r~* K Jation that .he truth of this verse was 
S o contested by anyone, it must have been taken by, 
douotea w v well-known fact. 

Arabs as slating which reports the building 0 f .h 

“rsSff- i* »• r «•“ -fv 

were the original builders. If anything, it rather impl.es just the 
opposite: 

And when Ibrahim and Isma‘Tl were raising the foundations 
of the House, (they prayed): ‘Our Lord, accept from us (this 
service) for You are the All-Hearing, the All-Knowing\2 

It should be noted that the words ‘raised the foundation’ used 
in this verse imply the prior existence of some kind of foundation 
on which the rest of the building was erected. This interpretation 
of the verse agrees more readily with verse 96 of Surah 3 quoted 
earlier. It is also in harmony with the description of the sacred 
House as ‘Atiq’. 3 

The existence of the ‘Ancient House’ which was an object of 
profound veneration for those pre-Islamic Arabs, must have 
provided a very strong motive for halting the caravans at this 
place. Itwas, however, the coming of Ibrahim's family that 
rpntrl l n e S erm of w hat eventually became a permanent, urban 
forth witU r , SOUrces4 ^ ave it that the well of Zamzam gushed 
God to the ? w< r et , and Plentiful water, as a blessing from 
Ibrahim had to lLv* and his mother Hagar, when 

fulfilment of God' 6 ^ In ^ at ar ‘ d ’ and unpopulated spot in 
Af ab tribes of AmaU?? 3 ^' Ibn Hisham5 a l so has that ! he 
northward in the courL 11 ?^ ,Iur huni, as they were moving 
the southern confines • r em ‘S ra tion from Arabia Felix to 
perhaps visit the anciem ^ st0 PP ed at Makkah to rest and 
C,ent ^tuary. To their great delight, they 
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in the ^ r . r0 " n Y e g men apparently one of se for the m ass 

Makkah h°» £ 0 f migration. The rea Da m 6 

northward on a major wa burst ,ng of the Ma >>o 

migration appears to have been * i oss of crops. 1 he 

which resulted in majo famous tribe of Khuza ah. 

newcomers from the south were th an< j established 

The Khuza'ah ruthlessly ousted the Uuraysn d " , 
themselves for some time as the paramount occupants of the valley 
and the new custodians of its valuable and famous sanctuary. 

Qusayy and the Building of Makkah 

Custodianship of the Ka‘bah was traditionally vested in the 
chiefs of the Quraysh and was passed on through hereditary 
succession. Their custodianship lapsed for some time until tU 
coming of one Qusayy ibn KilSh lihn k n 1 Untl1 the 
** -ched f By the 

member of the tribe Khuza'ah stodlan of the Ka'bah was a 

*"* * «*K h .a? **** H.b S h“ h a 

, f w as a promising youth 
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. iwhmi brought up by his step-father f ar a 
who had territory of Bani ‘Udhrah in southern K 
Makkah. m' (h after reaching manhood, and he ,l Syi ?». j? 1 
returned to * , ^ Habshiyah at the suggestj on arr 'edii t 

"^Tim eproved fruitful, and Qulay^* < 
"Ti'ier of n-any sons and daughters. Influence ^ H 
were* added to his great wealth and large family. He w as 
Z excelled and the Quraysh were the original cust 0 di> 
he ka'bah. an honour and privilege which they had >1 * 5 of 
from their fathers Ibrahim and Isma'il. So Ousayy f e | t 

was both entitled and qualified to claim the custodianship r hc 
ancient sanctuary, whose foundations had been laid 
ancestors. Ousayy came to be known as MujarnrnV ^ , his 
cumulator* because he accumulated so much power in his^- 9c ‘ 
Neither Islamic nor pre-Islamic Arabs favoured a ‘God-C^ 
dichotomy’with respect to sovereignty over the general aff ^ 
the Makkans. The Arabs insisted upon a total monistic f 
the two domains - the religious and the political 
authority was for them both based on and derived from rJt- 
authonty. As priests and custodians of the Haram or 
Sanctuary- the Quraysh attained the highest position of k ed 
poliiical authority and leadership among all pre-Islamic Arabs' 

The Conllic, Between the Descendants of Qusayy 

position of ™tfo?e?Makk h ah C bu, er ^ Abd ad ' Dar aSSUmed 

J e ws neither a stronc nnrH b ’ ascustodia n of the Ka'bah. 
hfothers, especially °J " | P H IS . ( ' n 8 u ' shed man. His younger 

“"■Patent than he wa s Bum Abd Man ^ were far more 

had drawn up his will i n S1 ?!! ?ayy preferred ‘Abd ad-Dar, and 

5 ut ° nlv Were inherited bv h a ^ ay tbat b ' s P owers and 

acknowTr? 0110 ^ 1 Was temnoraHl 0tber brothers felt bitter 

^manappH 1 the aut ^^ t y°orthp aV( |!? e< ^‘ The sons of 
themselvef' J t0 retain normal ^7 ^ br0ther ‘ Abd ad ' Dar ’ 
ma,and cordial relationships amongst 
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, A i.Muttal«b ‘Abd Shams 

H T h hi Umiyyah 

il-Muttalib (Shaybah) 


Manaf 

, ailength. ,he i ealou i ) ' an - d, A V bd ad-Dar, burst into open 

ig arrangement between the two powerful clans ot the 
ysh. The situation deteriorated till it reached the brink of 
When war seemed inevitable each faction feverishly soueht 


confederates). Members of these alliances were as follows- 

Band al-Harith'ibnRh^ Sad ’ B3nU Zuhrah - Ba nu Taym, 
(>') Al-Ahlaf: Makhzum, Sahm, Jumah, ‘ Ad j 

ofS r h the Perfumed ) were , he „• 
^d Shams, Hashim and others) while 







..,. re (he allies of Banu 'Abd ad-Dar. Act.,, 
^“however, averted A peaceful settlement was reach 
stipulated a sharing of powers between the two oppo " 
n no Ahd Manat' was invested with power and author 
provide the pilgrims with water which was known 
M-Siqovah (the right of giving water to pilgrims); (2) to " 
to the pilgrims and provide them with food and lodoi 
right was known as Haqq ar-Rifadah. 

On the other hand. Banu k Abd ad-Dar retained suh 
powers. These included (1) the custodianship of th C 
(al-Hijabah): (2) the supreme command of the armv (1 
and (3) the chairmanship of the Dar an-Nadwah or P y 
Thus it appears that the settlement worked more to th 
of Banu 'Abd ad-Dar than it did to Banu ‘Abd Manaf i 
the former did not continue to enjoy complete and 1 ’ 3 
power. However, the situation would have been ™ ^ nc 

actual fighting had broken out and the settlement string 
in firm control of the things that really mattered 

exception of the pilgrims’ affairs which were more l’ 
prestige. 9 more a mat 
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existence of any animosity 
. > Hashim and 

Abd Shams actually 
of his father, ‘Abd 
— 1 the two brothers 

about the relative ages of 
was al-Mutta]ib' , R 5 t |, that the 0,dest of the 
lam ' is mentimwi f s ^ lm ,s me ntioned next 
•AhH c‘' 0ned afte r that. 1 1 Ibn Hisham, 
^ as the eldest of the sons 
assign more importance 
'hey do to ‘Abd Shams. 

"A ^°d Shams as the head 
,n;«-* a ^ s Hashim as having 
" e an d as being the chief 
etween al-Mutayyabun 
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and lodging; r harisma who was 

(c) ^ sources describe him£ i^A uthorities. Ibn 
held in some esteem by t y „ jj us an d success- 
Sa‘d credits him with havmg hg Q ura ysh 

fully negotiated favourable trade terms I liravs h 

' Syria. These included a guarantee of safety t Q y 

.1_fliDi'r ctai/ in 
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merchants during their stay in Syria. 


(d) both Ibn Hisham and Ibn Sa‘d credit him with initiating 
and instituting trading journeys for the Quraysh caravans 
in winter southwards to Abyssinia and Yemen, and in 
summer northwards to Syria. These trips are mentioned 
in the Qur’an in the chapter entitled ‘Quraysh’: 

(We ctseTS ° f the ° UraySh: For their 
twe cause) the caravans *-- ' • 

summer. 1 


U t l h , e r ravans t0 ^t'foAh'in winter and 
Cord of this House 
has - ad e thi’m item? a ;73 a8amst hun 8 ^r and 
bshim is thus depicted h„ 
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nhmit his brother ‘Abd Shams. He was rath« 
information^ a|ld spenI mosl 0 f his life j n Un r Po 0t 

had / a "L U K< Although older than Hashim, according , esst tl 
lrad ' n? ’ n ot chosen to assume the important resp 0 n ? Ib n 

KS ,'St ,*r~ 0» ”*V com.,, 

?bv the source books, and ascribe it t of 
additions - seeking to glorify Hashim because of kinship^ 1 
Prophet. But. there is little or no evidence that such add°:' hc 
were fabricated. The Prophet completely dissociated himself ft ns 
any of his ancestors who were not monotheists. ,ro m 

The Animosity Between Umayyah and Hashim 

The feud between Umayyah and his uncle Hashim had f 
reaching consequences. Perhaps there are a few family qua i 
in history which lasted so long, and had such wide repercussi S 
In the history- of Islam, the feud between Banu Hashim anchh 
Umayyads raged for centuries, initiating and destroying wh i 
dynasties in its wake. Whether or not there was animosity betvvpT 
Hashim and ‘Abd Shams, there certainly was between Hash, 
and his nephew Umayyah. n,m 

Ibn Hisham totally ignores the existence of this feud But the 

th r urtes which asse '« 

r of how this animosity came' into bemg:'^ ' foliovvin g account 

gone(becauseofthem) ll Hash^ UraySh ’ ^ P rovisions were 

He ordered a great nnan^ 1 ™ * et out for ash-Sham (Syria). 
He loaded it on campk 1 ^ rea< ^ t0 He baked for him. 
br °ke the bread and n When he came to Makkah he 
^mels were all slauoh^ , ot TT sou P an ^ sau ces on it. The 
1 e food, then it was servV ^ or< ^ ere< ^ cooks to prepare 
until they were satisfied d ^ the P eo ple of Makkah ate 
a ? im (‘the one who brp l reason he was called 

imme! re i Ult ° fth i^eed thp S (bread > t0 distribute’). 

ibn P Abd d M y -i" 1 ’ (Seein 8 thi P )°i f ° f Makkah were g reatly 
bdM 3nafibnQ USa ^ ,s T Umayyah Ibn ‘Abd Shams 

• yy Became envious of him He was 
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if l' c f’of I he 
He “ cted me P e0p % ^ 
■ hie) ' vealt !l u ld " o1, heca^/ffc cdd ^ 

mayyah accep' Hash " 11 * ffere d the f°° d . sta yed 


wn of Hashim. to 

■Abd.l-WJ’**' 1 ''““X, Mahan,”* 1 ' 

the city on his way to Syria. She was a woman of outstanding 
beauty and bearing, and she managed her own affairs. Hasnim 
was attracted to her and proposed to her. She accepted after being 
told about his high status amongst the Quraysh. She was known 
to have declined many marriage proposals before and made it 
publicly known that she was going to reserve to herself the rieht 
to divorce in case she found that she did not like whoever she 

KSS2&-! ;; d ““t™*! «„ L 

eddied. It was Hashim's wish thafh^s^^ (Palestlne ) he fell ill 

the guardianship of his brother at un J )0rn ^spring be under 
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. Muttalib (t^ slave of al-Muttal.b) has a stn 
name 'AW al £"„ he boy grew up. sturdy, and good-| 00 LS 
"uachedtoit Whe« ^ t0 Makkah from Yathrib. As S. 

abMuttahhh^ing on the same camel people said & 
entered Ma ff b ', u£ ht a new ‘abd or slave. Even , hou ha ' 

al ^“ttiib stated pubkely that this was no abd but the Yathrib , 
al-Muttal«bst«e°P H . shim peop)e contmued to call , he '* 
son of the celebra ° jn • and j ater 0 ut of habit. y 

'A^rSl al-Muttalib grew up to occupy the emin em 
his forebears. Hashim and Qusayy. After the death 
position of h. Yemen, 'Abd al-Muttalib assumed n, 

traditional family responsibility of feeding and lodging t he ^ 
S Since Jurhum, when they were being banished f rom 
Makkah had covered up the ancient well of Zamzam, he decided 
tore-dig the well in the courtyard of the sanctuary. 

It is narrated that 'Abd al-Muttalib decided to re-dig the well 
of Zamzam as a result of a vision which he had as he was sleeping 
in the courtyard of the Ka'bah. The vision recurred for three 
successive nights. In the vision the well was commended as a 
source ol blessing and goodness: it would be the fountain from 
which the great pilgrim processions would drink ever-flowing 
water. He was shown exactly where to dig for it. Following his 
instructions well, and after three days of digging, the water level 
was reached. He is said to have recognized the wall of the well 
as that laid down by Isma‘il when he first dug the well. 17 During 
the digging of Zamzam ‘Abd al-Muttalib was aided by his sole 
son al-Harith. He must have felt the need for more sons because, 
the sources 18 have it, he passionately prayed for more of them 
and vowed that if he was blessed with ten sons, and if these sons 

Imk e an d aided him, he would sacrifice one of them 

at the Kabah as an offering to God. 

The Prophets Father 

dignified sons'wer SWas 8 ram ed. Ten handsome and 
Markable of themV7° t0 him - ‘ Abd Allah was the m0St 
nobility. Abd al-Mntt^r^f S i Crnt>leci b * s ^ atber in appearance and 
bear to part with him H ' tbe b °y dearly and could not 

manho °d, he called th e m W f aShlSfavourite - When they all reached 
0r a me eting and told them about his 
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tpc* r ._ 

1°'* sa ‘d nf.'. to ok hll1 ' n anx'.^joudly'| e ng th ’ the 

tiling 

ss-ssatf Hr id's™'»». «?$ 

STgiSSol L falher’s ,ppro»»l as an excuse. 

The Year of the Prophet’s Birth 

(i) The Invasion of Makkah by the Abyssinians 

The campaign against Makkah by the Abyssinian rulers and 
colonizers of Arabia Felix was primarily aimed at destroying the 
Kabah and eliminating its hold on the people. The commander 

that the best way to divert the Dilprimc f w Se ,* was advised 

^ g-a. church, far Wa * to build 

8 bah ln ,ts grandeur and 




nions The church was built, Abrahah sn,> 
eUborate i a bour on it that the resources of v’S 

^ mnne> .. was completed dele . er 

—* *t- - e &atir 


50 much ,, n Tnieted. After the building 
were badly dep h licize it and to att 


wereww; “7 ublidze it ana 10 attract the expected car 

ivere sent out t«P |q (he bitter disappointment of AbrT?* 

of pilgnnis- H . ed i ns tead. an Arab from the lr ,? a| ' 

„o such ,', h heard of Abrahah's mischievous die 0( 
edit he resolved to journey to Ye^ 
a " d T^lse of contaminating the new Temple. He m an ' h , 
the sole h building and contaminate the interior. Abrah S 
S^edSfhese. out a, once to invade Maftj 

deS AM*MuttalV the grandfather of the Prophet, was the ruler 
of Makkah ‘He was the most handsome among the Quraysh 
very tall, most merciful, and generous and exceedingly good and 
uncorrupt. He never met a ruler who did not hold him in high 
esteem and respect. He was the leader of the Quraysh, until he 
died.' 19 

When Abrahah came to the gates of Makkah with his huge 
army, one of his generals must have been mounted on an elephant. 
He sent for‘Abd al-Muttalib. Abrahah was so impressed by him 
that he made him sit at his side. ‘Abd al-Muttalib plainly informed 
Abrahah that the Quraysh could not and would not defend the 
sanctuary against his mighty army but that the House had an 
owner Who would adequately defend it. 

On returning to Makkah, ‘Abd al-Muttalib advised his people 
to evacuate the city. Abrahah began his attack on the ancient city 
out his whole army was totally annihilated by mysterious forces 

tells the stor y °f fhe defeat of the mighty 
• °* Abrahah that souaht thp 


'ons 


Have 


d* S'’' 3 '" Kb B Th«/fexled.t' 011 *° t ied 

‘ h ' "bd Alls' 1 d ‘ched Vathnf. 
|eavm6 nfantde st,ned l n his fa' her ' , A ;. ara van reach f , om Banu 
0i»*Z set eyes on JJ when the cara ^ from 

gsSS 

iSSS** *&£%*«»* ?JZ «*.*? 


-'..I«—* ,h. bi.ih Of of her late 

*“' ,ous * nd 

affectionate . 23 

The Birth of the Prophet 

lbn $a‘d narrates that Aminah had a very easy pregnancy before 
giving birth to the future Prophet of Islam. She was reported to 
have said: 

1 did not feel that 1 was pregnant, nor did l find myself heavy 
because of it as is customary for (pregnant) women to find 
themselves. However, 1 was puzzled by the absence of mv 

srr ,«r ^ rv *«? -55 ?«z 

II - .... *: 


that sought the destruction of the Ka‘bah: 

the Fwi?°*o S JL e . n , ^ 0W y° ur Lord dealt with the owners of 
and sent »o 1( l^ e not ^ring their stratagem to naught 
With slonefon! swarms of birds which P elted them 
devoured (by catt!e)?zo lay 3nd made them like g reen cropS 

CE -ffyea r n l,j'“" l J )f . M 1 akk ah by Abrahah took place in 
£"■witnessed the ennl'^ Yearof the Elephant, the year 
te Pro phet of i s | am p ^'making event of the birth of the 
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. a i replied that 1 did not know. But it Con ,. 
pregnant’ and ' I wj(h (the future) chief and pronk H 
•You ate it (th e vision) left me until I w a P s a fcof 
this nation ■ 1 n _ rptlirne( j (and commanded me tn , ' 'o 


You are p-e, j( (the vision) ten me until | Was a , o| 
this nation ■ '' returned (and commanded me to Sa “ '» 
give W i ) under the protection and refuge of the o 1 
put it ('he dill h , b all, from the evil a „d J 

V”' o) »*» »»««* 

respect them ;4 

J 1 ofthe Elephant (571 C.E.) only fifty-five days after , he 

unsuccessful expedition of Abrahah against Makkah. Amin! 
describes that historic moment as follows. 

When it (the baby) was separated from me, a flood of li g h t 
radiated from him which illuminated the entire horizon from 
the east to the west. 25 

The Prophet himself was reported to have said: 

Just as 1 was born, my mother saw a light radiating from me 
which illuminated the palaces of Busra (Syria). 26 

The new baby was conspicuously healthy, good-looking and 
well-built. Besides his mother, the second person who rejoiced 
most at his birth was the ageing patriarch, Abd al-Muttalib, 
foremost chief of Makkah and the undisputed leader of Banu 
ashim. He was reportedly so pleased with the new baby that he 
came him to the Ka‘bah where he voiced, in a passionate 
AmS f n e ^ orate invocation of thanks and gratitude. When 
accomoanieit h™ ab ° W lhe stran 8 e si gns and phenomena that 
even more fn!k ? r 'i gnancy and the birth of the child, he was 
a man of ‘great rank' u nd , pr f dicted that he would grow up to be 

Muhammad 27 He ° ec ^ arec ^ that the infant was to be named 

Ahm^wh a c Vc 0 S i r ‘ S J hat th l e comin g of a Prophet, by the name 
and likewise means w? mt " esame linguistic root as Muhammad 
previous Scriptures tk C P ra ‘ sec * one’) had been foretold in 
0 ow 'ng manner: C matter is unequivocably stated in the 
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l,cn JesU mess engef |fle » 

^ ***** 
a« eSti0 good tld ' n £ad.’ z8 rie d to 

m&sm 

1 *; el £«* er . ,heS Si die mount ° f n t credible• 5 he future 
-saidto kjyttailib ne ,.- t y se erns m .,-jpjrn and sa jd 

!“ atdian n° sed into the P°f °" lbn Yusuf, the xhe n 

[o have P assea famou s a| - fia ll a) attaC ked the Ka ° a ' 

subsequently conve rtnravsh to have 

lion unblre mm 7 ry among the aristocrats of the y idea 

sssr i ^rsL,*tS£t— 

Ithatabedouinfoster-mohergavea an(J the p ure 

lion to the child as well ai the y d was giv en 

was rather poor but her limited means were blessed and tne 
coming of the new member into the family brought about a change 
for the better in her fortunes. Halimah looked after him with the 
fondest love and care and her little girl, ash-Shayma’, was devoted 
to him. She looked after him, played with him during the day 
and slept beside him at night. At the age of two he was so robust 

‘, hy tha - he appeared as if he was a child of four, Halimah 

X to 01 *• ** Halimah g M y S'htaSS 
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, r when Muhammad was with his f os , 

W the a? 0 the sheep, a strange incident ha PPe ^> 

•aw* hc,l *t5mc n - ='PP r " ; ’ ch r i unsuspecting chnjJ'JJ 

" j am t. laying h.ni on Ins back, cut onl;?’ 
L M " h ,h ne out Muhammad s little comT nt "' 
and her husband When „£>» 

erne «■*"»'' (w0 men had gone and Muhammad f 

re ,cited the ^ was standing alone, pale and shaken ' 50 

r 'ecent researchers ' 0 have doubted the real;. 
Although m m ^ j( has been affirmed by ou r m y 

l',Wc"S^V.t cannot be categorically dismissed If lhere °* 
vn lu^vc evidence that the incident did take place, likewise 
there"' no conclusive evidence to the contrary. In all matter 
re It to a Prophet and to the phenomenon of prophethood 
„ It, wn close to the mysterious and the metaphysical. ' 
\Vhen he was five years old , the future Prophet, of robust figure 
,nd with fine and unaffected manners, was finally reunited with 
hn mother in Makkah. He was for ever to retain the fondest 
attachment and admiration for the bedouins of Banu Sa‘d. 

1 am the most pure Arab amongst you - , he often repealed in 
later times. ‘My lineage is from the Quraysh, and having been 
suckled amongst Banu Sa'd, I have acquired their tongue.' In a 
nation where eloquence was a very great asset, the future 
Prophet s appreciation of his pure speech is quite understandable. 
When his foster-mother Halimah visited him in Makkah in a year 
of drought, the future Prophet made sure that she got what she 
needed of food and provisions. He also presented her with a camel 
and shee P In the battle of Hunayn against the Hawazin (of 
w ic Banu Sa‘d was a prominent clan) his foster-sister ash- 
6 * ca P l ’ ve 10 advancing Muslim forces. When told 
acted prommK Ur .!v ^ ro Ph et r salla Allahu 'a lay hi wa sallam , 
dignity. 


. me nupnei. 

10 restore her to her people with honour and 


n* Death of Aminah 

** destined to be'shnn r 3 " ^ u ^ amm ad with his real m 
approximately S i xVe r ' 1,ved . indeed - When Muhammai 
1 * ln her early Aminall i a lonely and grief-str 

y went,es i set out for Yathrib to visi 
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rhe the '^oher 

rV d (lSe „ rC f<» r 
ood cl ^ a t erna * 

, her a"'t 0 P ic Zo^c » & h i> 

<,£ f«"’ c wo«' d a, r,5« ainte 1t> b s 

^ c .l.i"* a T,o Y*‘ hf }, 0 become ' q The se. '* pan 11 L t hflb 
< a vis.* t< a d to (k , haZ ra))- _, her of tn ,, froth Y 


nah.r! 


ckfro^ 


he« Banu Saim- , hei r way prOfe 

10 \ pT He became s j t j 0 n. ^ u . re vela tl0n ’ remind^ 
fmild and ^alTblessed ^ 1,h J 3 p elp and favour was 0 f 

*^«rfS^ 0,0,btse 

„ +. - .. . 

And verily, your with a 

H si s % «r«ln g ;S°=3 W e 

JS 

passionately. f 

The lonely orphan now passed into the guardianship oi his 
grandfather, the ageing patriarch of Banu Hashim, the noble ‘ Abd 
al-Muttalib. The patriarch was fond of his lonely grandson and 
their intimate relationship grew even stronger as time passed 
Muhammad could gain access to the renowned patriarch anywhere 

ilXown^rBuf TV 0 him ,han any ° ne else - 

destined to lose very soon, Umm AyrnanTthe P M “- a , mmad wa « 

■»■* Th, Srefef his 
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, Ktording to the most reliable souty* n ' 
,« ot «t over a hundred years when he d, cd % 

tirccs put , ,» u , guardianship of his beloved p, 

j H C was neither the oldest nor thc^' 1 
* — * bu 1 , like his father, he was dip„>° rc 


to his »* hi hmilv. But. UKC ms tamer. ne was (J,„ ni( :' ,r t 
ir "' ,ul " nci h respected by lus people. But owing®, H 
andp*« l > , ys ... r .,oreed to the nn t it;„. 8 . 0| ack 


itsourp 
honoured f 


c en unC,C whi^ Nve bcf ( > rc 

-tfssgsssr—‘ 

v ,iw a - 

I S-*' 2 Leans hher^ bic ). p. " . Hjn , ya r of < he 

istfftr'“i-jnss^ ?>**'*" 
#££ rst* - , 5 m-m-jsj 

■ Sfc^tfSP&esz I„-am 

9 WaU mainiams ll»'' A ajn privileges. I 8 promineU exc eptlon 

58*?" ^ h '° broth ers, «•*«*' Ghazzah 

JiS 

II lh»^ d A A ' 1 135(; Ibn Sa'd, pp- 75ff 
U. Qur’an, 106 (Quraysh). \-5. 

, sat* wS lb. w. a »■ Tk f°™» 1 '-' "» *'» ” 

much greater detail. 

18. Ibn Hisham, p. 151; Ibn Sa’d, p. 88f. 

19 Ibn Hisham, p. 49. 

20. Qur’an, 105 (Al-Fil): 1-5. 

21 The sources mention two ladies who 
Hisham, pp. 155-7. 

-- This is the most reliable 
158) and Ibn Sa‘d (p. 94) 

& Ibn Sa’d, p. 100. 

u il.j 


unable to succeed to the position of ‘a. 
ol means I* ' . hs foremost chief. More influential £ N 

, 1 -Motiahh «' , Lahab. Rich and imposing, Abu lab I 

h,m r,;«i Bier on to be among .he arch-enemies 0 f b 
Talib. unable to fulfil the family's traditional r „ e c 
fSSint for the pilgrims due to h*poverty, passed «J 
IL.,Him to his younger brother al- Abbas. 

^ Abbas was a skilful financier and trader. He was rich and 
,hc new post providing the pilgrims with water from Zamza m 
which he now controlled, gave him power and prestige. But he 
never able to attain to his father's position. The eminent 
notion of 'Abd al-Muttalib was destined to remain vacant for a 
long nme to come. Makkah never had an effective and undisputed 
mlcr after him. until the rise of Islam more than thirty years later. 
In fact, the dominance and prestige of Banu Hashini was consid¬ 
erably diminished after his death. The rival faction of the 
l mayyads gained in power and influence, but the overall authority 
over Makkah was not exercised by anyone, a circumstance which 
substantially contributed to the inability of Makkah later on, to 
match the skill and energy of the Prophet’s leadership located in 
al-Madinah. four hundred and twenty-five kilometres to the north. 

So. youthful Muhammad, sensitive and unusually thoughtful. 
* as thus destined. for the second time within a short while, to 
mum'| l > V 2 'l an( ^ sorrow tbe death °f someone dear and 
of novert ° thls A ^ in and sorrow was now added the hardship 
Muhamrrv a f? ^ was a man °f modest means. But 
unlimitedlovefo/Jm unha PPy at this ,ime Abu Jalib's 

>nhimandhK\iPif m ^ ee P interest which he sustained 

He soon develop T* hav <= touched his tender heart deeply. 

pan. Abu Taiih 3 aSlm ^ attacbment to his noble uncle. For 
bean of his orphanedT^? 00 e ^ ort or means to gladden the 
hun wherever he ,!p heW ' He Would make him eat with him ’ 
m slee P beside his hJi 1 ’ !! n< * ^ ur ‘ n 8 the night he would have 
As we shall see later, this mutual 


’) (Al-Fil): 1-5. 

s mention two ladies who were enamoured of him. See 

• nniiaui, pp. 155~7. 

T]iis is the most reliable information according to both Ibn Hisham 
)n Sa’d (p. 94). 


Ibn 
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chapter - 1 


n, saw* t* Goi 



SS^B 

r ,c «f n f Keme of this chapter. T J ,s Pf unresl and greatly 

wholly consumed by this search. 

The Trip to Syria with Abu Talib 

After the death of ‘Abd al-Muttalib his gentle, but rather poor 
son Abu Talib, acting on the wish of his late father, assumed the 
guardianship of the orphan Muhammad. At the age of about eight 
years, he was apparently grown up enough to withstand the pain 
and sorrow of the death of his eranrlfafhpr u 0 * 

***«ikiS'S“"8<°sympathize »", h th ° 
57 6 affectl «nate 
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. .uardum. Muhammad soon look t„ „ 
child «** l» nc ; , rather humble and unprctcnti 0Us u| c « 
homo ^ b lcsscd. and by no means ln ,|, a N 
hold Noncih c e , ‘ s , h e munificent means to f u ffi y U 
Abu TM.b ** *£, rmc d by his father. ‘Abd al-MuttaS "h 
lutieiK* s,w ' L wcvor . extremely sympathetic and aff e ' and 
Hfchim. ho , ldv been made to the kind of | ove a „j '° n ' 

-o tTh .cnJeoi his nephew No wonder, then, ft* 
tId should have developed a strong attachment to £ 
son" ,lu " wjth emotion when his uncle got ready to d cn ’ 
■’"rC mKhu vcnturc. The prospect of a long absefc 
! i " " on to whom he could justifiably look f or | ov "' 
jttection and protection was just a little more than the alrcadv 
tfltocd Child could bear without loss of composure. H e brok 
n0 passionate sobs and obstinately clung to his uncle. It Was , 
verv moving scene and Abu Talib was deeply touched. He 
nrompih assured the child that he could go with him to Syria. 

The tnp to Syria, at the age of twelve, was no doubt a major 
event in the life of the future Prophet. During the trip his world 
«as greatly expanded and his understanding of its phenomena 
was considerably enhanced. His versatile but young and inexperi¬ 
enced mind was fed by hundreds of new experiences and impres¬ 
sions For the first time, he saw the bustling commercial centres 
of Syria. The land and the scenery too provided a fresh and 
absorbing contrast to the monotonous aridity of the vast deserts 
of Arabia It was green and abounded with orchards and fields, 
lakes and nvers. The fauna was rich and varied. Flocks of beautiful 
birds hovered in the clear summer skies, filling the air with the 
sound of their wings. These varied experiences provided material 
or t e ponderings of his nature-loving heart and musings for his 
harm™!?' 11 a l C s natural disposition for elegance and 
enhanced Th hlS keen taste ^ or natura l beauty were greatly 
which differ^ tnp also brou &ht him into contact with a society 
up. considerably from the one in which he had grown 

lhe second time. Whatever feelings 
hls hie mother vlh^? Unnghisfirst tri P (here, in the company 
^ 10 his mother', m. n ” e Was S ' X- mus * have greatly deepened 
*°“"'a'nedrh e LvT’re dea,hdurin 8 lhat trip. But Yathrib 
*** of hls ^ther, whom he had never seen. 




„e |e*T*J £' 'by £ '"jjJwJ 0 d ' C '' '' imOS* 
^oO* e . nt n £uri ngth f rC S e y s 1 ha* f p r 0 phe‘■ *L e efl Ab which 

a^rLHishaa 13 " rha psd |dn0 . Led such e*P t he sto J 


Iltc PX is allege- £ eSto rian tona.- , me- - 


eatmentr r*; * * the siu» j . t jfy its 

holar. ,bnH, ! s i £n ificanceastoJ h y. At 

«' * s,orv “ 1 

01 ibn Ishaq said: Later ^w^^ompleted and the 

of <*< ^ ” d 

him with me, and we shall never leave one another, or 
something like that. So he took him with him. (At last) the 
party camped at Busra in Syria. There was a monk there in 
his cell called Bahira, who was versed in the lore of the 
Christians. From time immemorial there had been in that 
cell a monk well versed in their lore from a book that was 
there, so the story goes; as one Brew old s ^ W3S 
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, „,, r his cell, he got ready abundant f O0 H f 
the' camped thing he had seen in It.s cell. , h “» 
while in his cell he had 

lot. so 'he J'Sj (God bless and preserve him) amo n » ? c 
Mcsscff" ncM . and a white cloud shading him 

!->**£*■ then they came up and alighted , n ^ 
•***£?near him and he observed the cloud 0Ver 
vha f "L .he tree, and the branches of it bending tog e , he ' 
of God (God bless and preserve him),' 
ihat he found shelter under them. When Bahira saw that,he 
!£ *« (mm h.s cell having already given orders for ( hat 
uvi When It was ready, he sent to them saying, I have 
made read' food for you. O tribe of Quraysh, and I would 
hkc all of you to come small and great, slave and free. One 
0 f said to him. By God, O Bahira, what is the matter 
>Mih you todav 0 You have never at any time treated us thus, 
although we have passed by you many times. What is the 
matter"with you today? Bahira said to him, True, it is as you 
$a\ but you are guests and it has pleased me to honour you 
and prepare food for you that you may all eat of it. So they 
w ent together to him. Because of his youthful years, however, 
the Messenger of God (God bless and preserve him) was not 
with the party but stayed behind among their stuff beneath 
the tree When Bahira looked among the party, he did not 
see the mark he was familiar with and had found in his (book), 
so he said. 0 tribe of Quraysh, none of you is to stay away 
r°m my food. They said to him, O Bahira, none of us has 
.,■? ^ a - " om y°u whom it befits to come to you, except 
amonp t C h! 0, !T^ fthe party in y ears ' he has stayed behind 
him min Huh not r * gkt » be sa *^ ; ca H him and let 

in the pan, ’ * l } h .y ou - Then a man of the Quraysh 
tliesonof : Abduilihh al '‘ Uzz5 > il is shameful that 

us hut should stav ° al 'Muttalib should not be with 
^d embraced him 3 " 3 ^^ 0111 ! ke ^ east - So he went to him 
Bahira saw him he Hp ^ him amon g th e party. When 

features of his bodv S? I° L eye him keenl Y a nd to observe 
when the pan! had alrea dy found present. 

b . n * ent U P to him eating and had broken U P’ 

• d and al-‘Uzza to Said ’ ^ oun & man, I adjure you 
answer my questions. Bahira said 
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h'*) there ' s . a ^ ti d to h "£ e(fl s g°°‘. r ticU |:,rS 
in d P rC f for by 00 so Bah ,ra f s k * hat * ce rta> n p tn d h ' s 

al-tastt £. ask 

anS wer NV , ^ e gan t° a u tw afd P | eS s and P j with 
h j d ( 0 od d a 

5 * ■?££ 

a ffal,s e , about ans* . in Bat" r ‘ f proph e * h , aS being 111 

cupping g u ncle, • j s my son. • ann ot t> e 

alive. He said, inde he said, wn " own country 

tolier do? he said -He d. sajd; return , 0 your^ 

pregnant with him. TrU’ of him against 

S your nephew, and take car , knoW about him 

lorby Godif they see him and kr' e js in store for this 

they will desire evil;; °r|8 rcd country with him. So his 

Makkah, on the completion of their trade Y 

The leading Orientalists have denied the authenticity of the 
incident in question. They have noted that the anecdote did not 
figure in the later statements of the Prophet himself . 7 They reject 
the story as a fable prompted by the demands of the debates 
between Muslims and the followers of other faiths especially the 
Christians. Some Muslim scholars (e.g. Muhammad ‘Abduh in 
tecommeniary on the Qur’an)" have also denied its validity R„r 

SSS t tS“' s rr s ,o * 

n ' mc °rporated in hi' 
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o „nd who had no scruples in denying tu 0 » 
Chnviian ^ n| ; svion would no doubt want to rcfccu^S 


, mission. .. ..'' ,c ject ( k u 

■».«« of **, v which . if true, would assuredly j n , s 
surula' * nc * AiiAlui 'alayhi wa sallam, was a 


small that' * was ^ am - H there is a likelihood, no matter how 
did actual!v °. lhese events that do pertain to this domain 
would be shee/prejudi ^ ^ tenciency to re J ect them a ^ r,orl 

encounter bet^n^M^L™ Molars may judge the issue of the 
andl heNestorian M. ^ All *hu ‘alayhi wa sallam, 

fkjfo wa sfl/fum. wa hl K S belleve that Muhammad, salla A" a,ul 


Provide] 


nce and that7u br ° Ught up un der the loving ‘eye 1 

e Perfection and excellence which he 
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simdar A //,i/m wyAi wa sauam, was a v c h. , hat 

Muhaninr.uI. _■ ^ object 0 f that unfailing loving C ' c ' c « 

Diunc clci ''" hK . h a || true Prophets arc blessed. te a nd 

Itindocss ’»it ; sallow, i s a t ruc Pr 

,lMuh,ffl n S a Divinely ordained missionVS 1 * 
mi mcv a Muslim, believe him to be. then there is no a ^ 
"! Clot suggesting he could not be. in fact, a vehicle of D jv '° n 
dciion and all that it entails. One of the characteristics of Di v C 
f£n is the Divine care and protection which is bestowed « 
a would-be Prophets even in their early childhood. The behef 
‘that Muhammad, sails Allalm ‘alayhi wa sallam, was Divi ne | 
elected and that his education and character was fashioned under 
direct Divine supervision is a logical corollary of the belief i n the 
divineU-inspired nature of his apostolic mission. If one’s religi 0us 
or philosophic presuppositions or bias tend to reject Muhammad’s 
claims to Divine guidance and to having received Divine revela¬ 
tions. then n fortiori, they would tend to resist any anecdotes to 
the effect that he was blessed with Divine care in his childhood, 
or that his prophetic life and career was attested to by supernatural 
phenomena. It would not help, in justifying this trend, to claim 
that since Muhammad, salla Allahu ‘alayhi wa sallam , himself 
never claimed any supernatural miracles as proofs for the validity 
of his Divine mission there is no point in sustaining these strange 
anecdotes. It may well be the case that miracles do not play any 
major role in Islam, a religion which is characterized by social 
pragmatism and common sense rationality. But this last consider- 
a ion oug i not to lead us uncritically to reject all that pertains 
10 the transcendentoi a -• • J K .. . . 
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transcendental domain in the life of Muhammad, salla 


casol^c hischa raL 7‘ r teens. escape* tt ; s very 
'n> ouldi £ during h,s h f c ould " ot J' m per a n‘ c " t _J„ed <h at 
wok P la k f wjt nessed- he )0 ving te 7 Pr oph et f ' leader 

^ during £ 

When hU 

^ ts "' er K fle Ah TaHb narrated .hat when the f.|h« r g 

rsi" S5S2 l.Kd. In fact it was the (our.h 
occasion. But this latest Fijar War is of interest to us because of 
the Prophet’s participation in it. Our sources do not agree on the 
precise age of the Prophet when this war broke out. It is 
maintained by some that he was fourteen and by others fifteen. 
But Ibn Ishaq 11 asserts that he was twenty years old when he 
; c ':!l ,0 l part in the fighting which resumed the same month 
1 We assert that these re P° rts about his age do not 

»°uld be inclined to assume^hat n! ° Senous consideration, we 
'ophet witnessed m i ght be ehher toe*?? Which the 

e last en gagement or the 
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nc Given that he was twenty years old dll 
penultimate (hc firM battle of this war must hSj'H 
wa5 only sixteen, the war having l asled £ V 






to f , h c 


fought 


ite d f 0r 
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ye»ts .«fought between thc Quraysh and their confc 

K ninlh on the one side and thc Hawazin Qn 
' B Tm o»'C of the hostilities was typically quite trivi^* 
*nealousv and animosity wat> ignited between 
kliin.'mc to thc Kinanah and the other to the Oavs- A^" 
important elan of the Hawazin). The reason for the animj 


inj uS 
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U“ sour cC5 ,i ,his ffLiping h ’ h0 *e 
111 jW< .ash ofJ) c bthe^ " ne my ah 


g^Sco’^eprof 


he 


dj 
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S3 men were competing to win the stewardship^ tl 

,* inl commercial caravan which the prince of Hi ra h Zl k I>!^ n war. 


The 

SfMTlt 

one 1 

\an important 
was that both 

imp0 rtanicommercials.ava.. ™ r-— used to 

send to the famous annual fairof Ukaz^The man of the Hawa ? . ln 
succeeded in getting the stewardship and the man of the Kinanah 
who *as known for his spitefulness to the extent that even hh 
own tribe criticized him, secretly resolved to kill his rival. He 
followed him around, until an opportunity presented itself while 
the man of the Hawazin was off his guard at the fair. The men 
of the Kinanah and the Quraysh immediately left the fair and set 
out for Makkah. News of the incident then reached the Hawazin 
and at once the mysterious and sudden disappearance of the 
Quraysh and the Kinanah from the fair became fully comprehen¬ 
sible. They hotly pursued them and some fighting took place 
between them and the Quraysh, before the latter entered their 
sacred territory. The Hawazin did not pursue them beyond that, 
hut neither did they depart until they had exacted an undertaking 
from the Quraysh that the war would be continued the following 
>ear at the same time. The general command of the Quraysh and 
me lUnanah was »n the hands of the chivalrous ‘Abdullah ibn 
dan a"d Hafb lbn Uma yy ah jbn . Ab(j Shams; B anu Hashim 
»h e r SeMed > th - r,ead e r . az-Zubayr ibn ‘Abd al-Muttalib, 
rcspeaahi^rrtf dls j| n P|ished man of arms though he played a 
So it wa«, dl P lomat 'c arrangements following the war 

Shams ’ ^her than Banu Hash.m that were 
that the Ourav^ j , eanmgless conflict. Despite the good fight 
of a decisive and . andt h e Kinanah put up their efforts fell short 
0 fthe*ar.thetradi?i rVIC | t ,° ry ' Because of the rather long duration 
t* 1 '°'her tribes 0 ( A °K a l I hlgh re Pu‘ation of the Quraysh among 

a lerr| ble blow t abladld not fare very well. In fact, it suffered 

’ and ‘his was a major consideration wh.ch 
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War. i udic, t"U U r S exha‘ , slinB al1 othe[ k £,w, though the 


5fS- -fsaui. •» "f.L'SS.rft. 

-jljRSSSL.,»S TZ t 1 o' 

death of Abd al-Munalib The 
doubts, unrest and the gradual breakdown of the traditional trust 
in the Quraysh and its leadership which followed as an aftermath 
of the Fijar, became a permanent social fact of Makkan society 
on the eve of the emergence of Islam. Furthermore, it must have 
provided a vigorous impetus to those kindred souls who were 
^sly searching for the truth, an alternative to the life of 
(ignorance) that prevailed in pre-Islamir Arab’ 
Muhammad, salla Allahu ‘alayhi wa sallam himJlftiu Arab,£L 
preoccupied with this search cinrp ™ mse ^ been very 

V A W t »A'L“ e “ rl » st *8' of it is life. The 

m<i " d h,s pass “" a « 
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(Alliance of the Virtuous) 

,as a kind of league against ii,j Us(j 


Hml inKtw Banu Hashim and Banflal-M^,' 
specifically by az-Zubayr ibn ‘Abd a | m*' 
JJff MuhanEad. salla Allaliu ‘alayhi wa salla * ^ 




,cc "s 

w- illiance. The immediate reason for forming , h u N' 

Szubavd in the Yemen. The Qurayshite al-‘As ibn Wail £ % - 
from him but refused to pay him. The Yemeni^ 
Ivicht the help of the Ahlaf. When Banu Hashim heard th?slw 
called a meeting which resulted in the formation of HilfalpJ 
(the alliance of the virtuous), and of course the return 0 fT 
money to the Yemeni merchant. The clans that participated,' 
this ailiance were: 

(i) Banu Hashim, represented by az-Zubayr ibn ‘Abd a | 
Muttalib and others. The would-be Prophet, Muhammad, salfo 
Alldhu ‘alayhi wa sallam, was also present. 13 It is rather puzzling 
that our sources mention nothing about ‘Abd al-Muttalib (who 
was virtually the ruler of Makkah) in this respect. But perhaps 
he was absent from Makkah on one of his trading journeys 
However, there can be no doubt that Banu Hashim were the 
initiators of this alliance. 

(ii) Banu al-Muttalib, who were the usual allies of Banu 
Hashim. It should be remembered that Hashim himself was not 
on good terms with his other brothers, ‘Abd Shams and Nawfal. 
-V? ^understanding al-Muttalib sided with Hashim and 
Nawfal with ‘Abd Shams. 

‘Ah/c? 1 between Hashim and al-Muttalib on the one hand and 
attravatpUk Na wfal on the other must have been further 
ton Umawah a / resb < l uarre l between ‘Abd al-Muttalib and Hat 
and comSi ^ C( f din & to Ibn Sa‘d, this quarrel was so vicious 
Negusof^Abv^ - tbe two P arties sought the ruling of 
10 *>lve,finallvd'p r But the Ne S us ’ finding the dispute dif 1CU 
the Arabs, with H eChned t0 make an y ruling. The very fact th 

disputant^haTf 0 ? 317 genius for striking c ° mpI ?M 0 a 
lh >rd pa a y . ’ had felt the need to refer this dispute 

Slde Ara ^a, is indeed a measure of how deep tl* 
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Khadijah al-Kubra the Grand, was the first w'fe 

oCMuhammad^/W ^f^^his'Se^and who. during his 

Z a°S.on r and 

assurance and comfort. Her s ( sustenance 

r hs) 

Gabriel (Jibril), the messenger of Divine revelation, ceased to 
come to him, after the first visit in which he was commanded to 
recite’ and told that he was the chosen Messenger of God. The 
story of how she stood by his side, supporting and encouraging 
hm, how she assured him that the charitable, benevolent Deity 
abandonhim ’ bei "g good man he was, represents 
SSSStef* r d m0Vmg episodes in humanhistoE 
CiH ■» be reviewed and assessed inalat" 8 °* e beginnin 8 of the 

COnCei " 1S t0 imroduce ,his n °ble lady totKEeTde?^ 

cr ’ and m so 
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. something about her position in the esteem and aff 
doing sa> , ,, n( j about her image as it has come down m 


°! thC !rJdsv & Musiims. Of the Prophet's affection "fo r ? lli( ^ 
of P rcsi ? , l 'l, ou , that 'A'ishah. the attractive yon'' her *< 
need only I' l p rop het's favourite wife after the death of 

' ,eatous of the Prophet s lingering love for her. Concert 
her popular standing, she is widely known as Khadijah al-Rug 
an epithet indicating the deep sense of affection and veneration 
with Which she is regarded by the community of the faithful Thf 
epithet also refers to her position as the first wife of the Prophet 
and the mother of his surviving offspring. The wives of the Prophet 
are also called ‘the mothers of the faithful’, but Khadijah is the 
first (al-Kubra) mother, and Ibn Isliaq narrates that when Divine 
revelation resumed its flow after its abrupt cessation following 
the first visit of Gabriel, Khadijah received a Divine tribute and 
a salutation of peace (salam) from God. The Message was 
communicated to Muhammad, salla Allahu 'a lay hi wa sallam, by 
Gabriel, and when he conveyed it to Khadijah, she promptly 
replied: ‘God is peace ( as-Salam), and from Him is all peace, and 
may peace be on Gabriel.’ 15 

Khadijah was of the Quraysh. The lineage of the Prophet meets 
with hers in the celebrated Qusayy, the great founder of Makkah 
and famous patriarch of the Quraysh. Khadljah’s lineage connects 
with Chisayy through his not so famous son, ‘Abd al-‘Uzza. She 

b * nt W au &hter of) Khuwaylid ibn Asad ibn ‘Abd 
al* Uzza ibn Qusayy. 

whpn~ [ uture ] )ro phet and Khadijah became known to each other 
commprr' l l ndertook a journey to Syria in charge of a huge 
awidowauh^u 11 that belon 8 ed to her. At that time, she was 
and with „ ^ n rather adva nced age of about forty. 16 Very wealthy 

marriage offers n L a a nd k ndependent wil1 ’ she re P eatedl y dec, ! n t !j 

Quravsh. She nh • de .^ some the most prominent men of th 
of widowhood tn°tK ^ pre ^ erred the quietness and independence 
married life of th^ hC 4 male domination and cares inherent 111 
her great wealth mJ ays \ Tbe easy and comfortable life whic 
and radiant counted P ° ssible en abled her to maintain a pleasan 
age ’ Her house i n Makkah^^ 116 her comparatively 
Wds attended by a !, !k h consis ted of several storeys and she 
V nUmber of maids. Her main concern was to 

68 


: »^ s h of 


pigiSpSSi 

iff 


rfreturn be 

mmsksm 


iheP 1 

kindu eSS 


Lhave in my hands what I can m y H ^ difficulty 

salla Allahu ‘alayhi wa sallam , promptly. heautv 

was removed and you were invited to rnarry som 9 , ‘Who 

wealth, noble birth and discretion, would you not accept. Wno 
is she?’ Muhammad, salla Allahu ‘alayhi wa sallam , asked with 
obvious interest. ‘Khadijah’, she said. ‘But how can I attain unto 
her?' ‘Let me take care of that’, replied the agent of Khadijah. 
Iwillaccept’, was th e decisive reply which sent the agent hurrying 
to Khadijah with the happy news. 

•«£ii m' ‘5 al Khadi > ah arran e ed 
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. ■ a thick black beard that reached to hi s c h cs ,, „ 

temperament. It added to his 
a n ' mr t ‘ presence. This presence inspired awe and f ea ,> 
C ° nSP . nter 10 but thereafter. the awe and fear would Ul * 
( ,rstcnexu '-^ d lovalty A measure of this loyalty can 8 [ Ve " av 

"h-n the Ouravsh emissary to Muhammad, salla Allah, 

i i k «■ “ “’in?,?' 

expedition of Hudaybtyyah came back to them with the disqufcjj 

*^^0 tribe of Quraysh. I have been to Chosroes, Caesar and th 
Neeus each in his own realm, but, by God, I have never seen' 
king (loved and held in such awe) as Muhammad (is held) amo „ a 
his people/ 

To complete the description of the personal appearance of the 
future Prophet, as he faced Khadijah sitting in the upper storey 
of her spacious, stately mansion, surrounded by her domestic 
attendants, we must add some more details about his appearance 
and general bearing. His complexion was ruddy, rendered clear 
and radiant by the deep inner peace and serenity which were 
some of the natural gifts with which he was blessed. His steps 
were decisive, full of energy and solemnity. When he moved, he 
did so promptly and energetically. He walked as if descending 
from a hill, and when called from behind, he never turned partially 
but turned his whole body. When anyone shook hands with him, 
he would never be the first to withdraw his hand. Nor would he 
be the first to discontinue the conversation, unless he had some 
urgent business to attend to. So sensitive was he to human feelings 
an so mindful never to injure the feelings of anybody without 
necessity, that, even during the hard and busy days, in which the 
uuran was constantly being revealed to him, he would always 
c ln ^. t0 st0 P ^citing the holy book in order to attend to a 
when hp S,t ° r ' u° matter how unimportant he might be. Later on. 
whenever^ ^ e .j US y ruler of the Muslim state at al-Madinah. 
a little Pirl ?^ orcl to he would give his hand to a slave or 

wouldalsonart 3 •^ m t0 wherever he or she wanted to go. 

As Muhamn!a!f ate I? tlle c hildish games of his young relatives, 
on the ‘ alayhi wa sallam, and Khadijah 

him some aspects nf ti? ^ mansion she must have glimpse 1 
greatness. So the ! ast human and (later) proven prophe 
6 ‘ was her attraction to him and so passionate 
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^SoTsoutces report that ^7- . 
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ever concluded between man an w . Qn and happiness; and 

iSah^comparatively advanced age, it was the most 
fruitful the Prophet ever had. All his sons and daughters, witn 
the exception of Ibrahim who died as a little boy, were the fruit 
of this marriage. Khadijah bore the Prophet two sons, al-Qasim 
and Abdullah (at-Tahir) who died at a very early age. 

Muhammad’s marriage to this powerful and highly regarded 
poicol| h a nrt QUraySh W . aS an early indicat 'on of his tremendous 


thought 
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„ ne himself in the gross and unchaste night |jf c of 
of eng*g' n ? " , on both occasions he was saved by t h, hc 
°> N tn'e On the first occasion lie was absorbed i n vJ r jS 
^'"^ception on the outskirts of the city; at length u' n ^ 
"? n inJ onlv awoke next morning. On the second 'H'l 
* S P , arrested bv a divinely sweet melody, and he 

^ 1 f..l tlio npvf rlov 1 Afi— .1 


s iar * ^^hern 


amsted bv a aivinciy swcci meioay, and h P ^ a !Js eng a £^j w eath ef a r fyfakk a hp c ap ta,n ’ 
hc * as m , an( j peaceful, until the next day. ‘After that' S epi ^lev ' vere deiced by ^metres ^ est ner suad e tb .■ teC t, to 


^mlvtmvidence had reared the future Prophet and he srp 
ur among his people easily distinguished by rare moral qualiti« 
modesty and mild manners and an extraordinary purity 0 f n atUte 
and temperament. 

A quality that gained him the love and respect of his people 
was his deep sensitivity concerning the feelings of others irrespec¬ 
tive of their age or social standing. He would take care not to 
injure the feelings of anyone unnecessarily and was under all 
circumstances deeply interested in the welfare and well-being of 
others. He would easily become engaged in conversation with 
anyone although he normally preferred to listen. When he was 
spoken to by his Companions, he would not only listen intently 
but would turn his face and his whole body towards them. He is 
never known to have interrupted anyone who was talking to him. 
Always faithful and truthful, people used to deposit their valuables 
with him for safe keeping. For all these great personal qualities 
and for the services he rendered to his community, he was 

esignated al-Amin (the Trustworthy) by common consent. 


and oth efS 

-Jg Stone in p'a«. 
tiaiflio" 101 ®; re when the j> cre d B |ac n place 

» P“ lline "* Slal of <IK *" s 

^ S ernCOrn H !he h ghest honour. and each have 

:^onsid er edtobe the h^ ^ arose of an 

ns determined conflict . But thanks t ^ fjmayyah 

^s»^S£S£ 

was arbitrary, but it worked. As the Quraysh assembled tor the 
ceremony, expectantly waiting with their eyes fixed on the door 
of as-Safa, Muhammad, salla Allahu ‘alayhi wa sallam, entered. 
He was given a warm welcome, and they cried with satisfaction 
and excitement, ‘Here comes Muhammad, here comes ibn ‘ Abd 
alMu|tahb, and here comes al-Amin (the Trustworthy) ’ 

JfirWLSlSffj «&><* * 

:ft 23*1^ 

‘*” 1 - ■ ’ tlle mantis pn e c °rner of the 


The Quraysh Rebuild the Ka‘bah 

in whirh'th'^f 1 '® l ^ e hah was perhaps the first major event 
talked-ahnm UtUre Prophet appeared in public after his much- 
situated in noT™? t0 the famous *ady of the Quraysh. Being 

ancient Houmw^ ^ ° WCSt part of the valle y of Makkah '^ 
down from the consta ntly flooded by torrents of water coming 
condition of the h?^'" 8 high ground and hills - Gradually the 

valuables were a " dln g deteriorated; and as it was roofless. « ,-™'uuion of the Ka-Kot, mat were involve • T“ 

leaders deciala sometlrne s stolen Eventually some Quraysh At '"s direction tb» K bah t0 eac h take one ^ " VOlved m the 

“* ”r', l ll <k> " "" Oilicc ...n-J build 11 anew ** ' >» k«l „ k Jj m,ntl ' »ith the Black Stnu° f ,he cl °th 

*as ihe Ka'bah b» .hem. « « *"■'« “ ***> “ *Z <oZ"T «i 
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n li was an ingenious plan and P r„ vill , 
(muU >« I' , j cif , for decision-making and leader^ * 

' , Muhammad's arbitration in this ^ 

Thf !uo effectively demonstrates the absence of p 5> 
matter also ^ since that authority was tradit/ n ° Uni 
auihont' ^ Hish j n1 c ver since the celebrated Quslvv ‘ #ll > 
" IU i itim tteb infer that their worldly fortunes since theli'^ 
X& al-Muttalib had suffered major setbacks. This il f *J 
S further reinforced by the absence of their representatives J? 
ceremony of placing the Black Stone m position l, was , he h 
clan of the Umavvads that represented Banu ‘Abd Manaf 
'|hn Ishaq narrates some of the things which were found durinp 
the course of reconstructing the ancient edifice. The most i mpo[ g 
tant among these were the green foundation which resisted anv 
further demolition and Syriac writings about the history of th c 
House and Makkah. One of the manuscripts found is reported in 
have read as follows: 

1 am the lord of Bakkah (i.e. Makkah). 1 have created it the 
same day I created the heaven and the earth. And I have 
surrounded it with seven righteous angels; it does not pass 
out of existence, until its two Akhshbis (two mountain peaks 
overlooking Makkah) are destroyed. Its water and milk are 
blessed for its people . . . 20 

While these anecdotes might possibly be the creation of 
sentimental reverence for the sacred sanctuary, yet we do nol 
have at our disposal any justification for dismissing them as such. 
However, they are of interest because they do reflect the 
Quraysh s firm belief in the antiquity and sanctity of this much 
venerated and adored sanctuary, a belief which' may be well- 

rJJU ? an d which has been shared by adherents of the Muslim 
taith throughout the ages. 

Social Disorder in Makkah 

AlSnce'L^K’ the event that led ‘o the conclusion of the Fuf 
are events which n0t0r ‘ ous conflict over the Black Stone affair 
in the reflective ™ ? , ave aroused ‘he most profound anxieties 
e m,nd of ‘he future Prophet of Islam. His trips to 
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lining of the grip of idolatry- government to 

ISiSiSb'ih^ons of ‘Abdullah ibn Ubayy 
(who later on assumed the leadership of the Hypocrites) to the 
governorship of the city went unheeded by the warring tribes or 
the AwsandKhazraj. And in both cities there was evident tension 
between monotheistic and idolatrous elements, partly induced by 
the existence of Jewish and Christian influences. In Yathrib, the 

ertve Pr Z n ,S an a uT anced and com P arativel Y progressive 
£tens,lt; r J ab,1,t yi°™ x easi 'y wit h others, and the 
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Kh adl,ah e ds. She h< *. g along hl brings . h t he d ea 


of 


nor security nor truth nor fidelity i n u ,, 
ncUhcT **‘ d , n ,th-loving man such as Muhammad, i^ kah A 
Wh in disposition and by upbr’i' £< 

' , .1 cither peace or repose tn such a society. The | 0 „’^ 
h he" t for peace and truth made it impossible for hi m 
5JSSC himself with such a s.tuat.on, '° a % 

Meditation at Mount yira 

Suffering spiritual unrest, intellectual discomfort, and unahi 
to harmonize with the degrading social conditions in Makk? 
Muhammad, solid Alldhu ‘alayhi wa sallam , found temper 1 
peace in solitude and isolation. Since his marriage with KhadTjah 
it became his habit to withdraw to a cave on the neighbouring 
Mount Hira. There, he would remain plunged in deep thought 
and reflection. His dissatisfaction with the religious and social 
conditions in Makkah only served to stimulate his mind to begin 
a passionate and thorough search into the mysteries of the ultimate 
realities. A radical mind such as Muhammad, solid Alldhu ‘alayhi 
wa sallam, possessed could not be prevented from undertaking a 
searching inquiry into the mysteries of the unseen, of life and 
death, of power and disaster and of good and evil. This tender, 
truth-loving soul was almost shattered with the passion and the 
desire to communicate with the master Will of the universe, the 
Ultimate Cause of all order and harmony and the infinite Source 
of beauty, peace and love. 

^hen he rose from his beautiful, peace-imparting meditations 
an cast his eyes upon the barren slopes of Mount Hira’ towards 
e irection of Makkah, his noble vision could perceive nothing 
“V^annew and emptiness. The wild, rugged valley, shadowless 
and IT" CSS ’ re ^ ecte d the urban wilderness and lack of beauty 
no exrent 0ny 10 th 5 cit V of Makkah beyond. The ancient city was 
maior mw* t0 u^ e WOr ld-wide instability and strife. The two 
SLEZl* ***** and Persian emp.res, were jus. 


conflict was the tm!i 3 ^n tbe mos * significant outcome of 
°1 both th? se ‘p a c °Hapse of the civic and military ^ e ^ nC tn 
8 a Powers, rendering them vulnerable 
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received Divine revelations at the age of forty. 

Our sources 21 tell us that some years before he achieved his 
prophethood, Muhammad, salla Alldhu ‘alayhi wa sallam , re¬ 
ceived signs of impending communion with the Transcendental 
2T' ,he “ niverse - He be g an ^ see in his dreams at night 

Wrt ^ t detS! h oKSS? ed by aCtUa ‘ reaUty ‘ n 

St 5 ’ were said to have ieeted hi^ ^ re K treeS ’ bushes and 
Ma kkan desert. MuhammL ,, as P as sed by in thp 
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Notes and References 

, The is itperted by Ibn Hisham. Ibn Sa d and at-Tabari. 


19. 


Ibn HisMm, r^ l8t 

u ti 1 ' maintained that he subjected Ibn Ishaq's original m 
Tth ’ta/Mbtoerarlty of the Prophet) to rigorous veriffca^^^ 
lb anecdotes as he deemed unauthent.c. • 

Vy" NlMWomery Watt. Muhammad at Mecca, p. 36f. 

The non of Bahira actually figures tn some sayings of the P ronhl „ t 
auihcnticitv of these has been questioned. At-Tirmidhi. a learnoa b " 
,1 an authority on Hadtth, mentions the story but does not 
name of Bshirs. 

Muhammad 'Abduh. Tafsir al-Mandr, Vol. II. pp. 169-70. 

See for example. Tor Andrac, Mohammed the Man and His Faith 
The sacred months are four, including Dhu'l-Qa'dah, Dhu’l-Hijj all and 
Muharram. 

Ibn Hisham. p. 184f; see also Ibn Sa‘d, p,126f. 

Ibn Sa‘d. p. 128. 

Ibn Sa'd. p. 128f; Ibn Hisham, p. 134. 

Ibn Sa d, p. 87. 

Ibn Hisham, p. 241. 

Our sources give Khadtjah’s age at the time of her marriage to Muhammad 
as forty years. But since she bore the Prophet six children with about a 
two years’ interval between them, we may suppose that she was a few 
years less than forty. 

Ibn Ishaq narrates that Maysarah was told by a Christian monk who had 
seen Muhammad, salla Allahu ‘alayhi wa sallam, and enquired about him 
that Muhammad, salla Allahu ‘alayhi wa sallam, would be a Prophet 
Moreover, he noticed that Muhammad, salla Allahu ' alayhi wa sallam, 
alone among the travellers was shadowed by two angels who flew over his 
camel during the intense heat of the day. This is reported to have been a 
major motive for Khadijah’s subsequent desire to marry the Prophet 
e agent s name was Nafisah bint Munyah, according to Ibn Sa'd, p 131 
t is reported in the Sirah that a bedouin was so struck by awe and fear 
on s ® c, ^8 l he Prophet (after he had received Divine revelation) that he 
wa shaking like a leaf, unable to utter a word. The Prophet went to him 
m w ann assurance. 

Ibn Hisham, p. 196 

Ib 'd., p. 234. 
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**!» I* ” c 4 l T"ste™°dS appreciate and even ‘"1“? 

- * «*j* not'veiy dtffiojluo'guess'some of 
his mind a, this crucial juncture 
ofhislife. Being strongly averse to vice, ignorance and the cruae 
self indulgence characteristic of Makkah, he felt utterly alienated 
from its society. His abhorrence of heathenism and idolatry, 
universally practised in Makkah and other towns of Arabia, was 
^te His aversion to the social institutions of Makkah was 

2.?l2kSho e t and h t aU u ghtiness of the Makkan 
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Divine Election »nd Education 

, ,h«c retreats Muhammad, salla Atlalw 'alayhi .„ 
l " ho peace and tranquillity which he did not « 
^Whether he was consciously searching for an exn| a d N 
fc rW « "fall never know f„, cerafe* 
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,ate ncmiiji - ce «ain. N^l 

, e « we mav assume that he pondered quest.ons to which 
nd no answers, wonders wh.ch he could not exp| at > 
mvsteries to which there were no soluttons. Deep in his he ^ 
knew that the ideas and beliefs of Makkan life were both f , 
and deerading. Unconsciously at least, he was looking f 0r Z 
and guidance elsewhere. The quest of his mind, at this stage ! 
for explanations that would illumine the darkness that filled^ 
world, and the desire of his perplexed heart was for prafc 
guidance which could bring peace and serenity to his troubled 
life. He experienced a profound sense of dissatisfaction and acute 
discomfort as he yearned for guidance and illumination. And so 
great and persistent was this yearning of his noble heart, that he 
felt himself being pushed to the verge of self-destruction. Such 
was the state of his mind and the nature of his temperament when 
he experienced the first revelations of the Archangel Gabriel in 
the cave on Mount Hira\ in the arid and remote outskirts ol 
Makkah. This was indeed his dominant mood when Gabriel after 
the first visitation on Hira’ did not soon come again. However, 
it Nvould be a serious mistake to believe that Muhammad, salto 
Allalw alayhi wa sallam, in the cave on Hira 1 resembled a 
philosopher engaged in working out a system of thought, 
philosophy or religion. He did not at that time expound any of 
e teachings which he so enthusiastically advocated after the 
rer!!!? e t nC u ment °^* s P r0 phetic call. Then, as we shall presently 
AnselV k T S U,terly shaken by the first appearance of the 
the g An»ei bn i, e ° n J Mount Hira’. Long after the disappearanceo 
his exiranra' " ad senous misgivings about the genuineness o 
of Khadiiah'n? 1 ? exper ' ences It was the wisdom and discrete 
ance to his sre n W ? S ' nstr umental in bringing calm and reass “ 
^r;: g r yd ' Sturbed -nd. Had Muhammad,^"* 
teachings he thought, or even embellishe , 

— ver * nature of things, have clatme 

he nev er made ' nv ° f hl * ln,ellec tual labours. But we know th 
C an V such claim. In fact he spared no effort to 


^'•tlH* 1 ’ 3 ?' You 


,a.n d 

On' 


COl 


who 111 . 


notrinm * e ,.. 


i nSp,r wno'( bef ° 

kno' weha ve 

willo f0 ° rS 


.befof e) a!,tal'g h ‘,dly Y o0 


rv an ts 


We> d ? 0 a right P 


iath- 


iuid e 


unt° 
e seen 


that 


M»^.hei r '» ld ’ ' 


id have 

sfesar- - b0 


he 

ankind 


desti 


A’c sincerity’, writeS t 
mad s sine , Qt 


«! e Xnd C ^e 




only 

of hi--- 

could not fall jst between .. 

which ever more or less e act ; 0 ns 

tanocritical deceiver abroad and his actions 


80 


ie piuiw-— - . 

at home. The faithful 
hypocritical deceiver abroad ana nisaeiiuu^ at non ^ ^ ^ 

Khadijah is already known to the read e rt to 

husband's searchings of heart and probably 2 the first convert to 

his creed.’ 3 

The true explanation of Muhammad’s preparedness and ap¬ 
titude for prophethood and to receive Divine inspiration can only 
be resolved in terms of Divine Election and Divine Education 
^th which he is believed to have been blessed. 

- alla AMhu 

'"*»» A.U He created £ 5 f,. 0r 'S"«)(rational) 
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, -lieion of reason and scientific method. Ho 
! K with rare virtues so as to send him forth to C v n Pcr| ' 
ev ot noble manners and behaviour. He f ;ish f° Ul 


"\ d tht 


^m'eirlv vouth in such a manner as to detest idl? ed I* 
SSSn and the vices of those who practtUft?< 


> practised , he ' d 


caused him u> love solitude so that his soul 
neither the material pleasures for which men so avidly*"' 
nor the bloodthirsty savagery of those who inflicted ini nv ' 
an d violence upon others, nor even the envy of other 
wealth. Thus He fashioned him the supreme Human Ex, 
so that he was able to establish the supreme law cl* 
He would inspire him. 4 
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Muslim sociologists and philosophers have constructed sophu 
ticated theories of Prophethood concerning the life 0 | 
Muhammad, salla Allahu ‘ alayhi wa sallam. Let us consider very 
briefly the theory developed by Ibn Khaldun. 

Ibn Khaldun's Theory of Prophecy 

In his Muqadditnah, Ibn Khaldun gives both a diagnosis and 
criteria for prophecy. The diagnosis consists of an ingenious 
description of the phenomenon of prophecy. In remarkably 
elegant style, he discusses the nature of the prophetic experience, 
giving a metaphysical exposition of its various signs and symptoms. 
The criteria, on the other hand, consist of traits and properties 
which are alleged to be useful in distinguishing between genuine 
?, n 5 Ufiou ? ^ ro P^ ets - As the leading Muslim sociologist, Ibn 
a un believes that prophets are both chosen and prepared for 
zuprophetic role by Providence, the essence of this role being 
e ?r mU f n " 3te divine guidance to their respective peoples. The 
and l n h °' Vi L ne Stance is to acquaint man with his Creator 
bliss him attain salvation, lasting happiness an 

Z£Z*F**: But f-st, let us’see how Ibn Khaldun 
the prophetic experience. 

The Nature of Prophetic Experience 

of trance P ro phetic experience is essentially a ^ in 

’ SUdden lea P. from the human level of consc.ousne* 
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m r,’ aa"d on his heart Th ' , ^ | ' b the subject 

prepara. * tor hrs 

nature is unknown, the mystical content of the experience 
rendered comprehensible in ordinary human discourse. 

(v) The prophetic role consists in communicating the content 
of the prophetic experience to the people, rationally and com¬ 
pletely unchanged. This material provides Divine guidance to the 

r?r e ophe,icro C le nVeyin8 ° f ^ ^ ^ eSSenCe ° f 

IrSSS,*'-- me prophetic 

Mo|| 0w / ro P h ^ experience a trance 
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, h not a state of unconsciousness nor is it a f ai | Urc 
nmcrs. The agent does not exhibit any sionc « 


0 fM^ a c ase °\ 

■ in‘ he fs a° d 

,an ' • • •i*. 


,KO 


. be 

rati 


IS "rowers. The agent does not exhibit any sienw PV 
or mental I ! illness And quite definitely it £ n ° fsu S> 

'Tcmlerne unconsciousness. The agent experiencing'!^ 1 ^ 

JSL! unaware of his surroundings, like someone as f > 
Like a sleeping person who is experiencing some kind o,Z 
dream, the agent exhibits visible signs of fatigue and har > 
These include (i) heavy breathing, (u) sweating heavily 3 
KU According to lbn Khaldun. ,l,e tatigne Jgfc 
. . immersion in (and) encounter witti u 
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be ^hart^’ 
!ust be 


tflt 


10UasnuiH»6- - -- • • / j\ aim 

is due to ‘an immersion in (and) encounter with the 


is due io an x / -.in me S pj r ;, 

kingdom, the result of perception congenial to them but emi 
foreign to the (ordinary) perception of men.’s 

(ii) Even before receiving Divine Revelation the would-be 
Prophets are recognizable as good and innocent persons, natural 
averse to any reprehensible or sinful actions. That is to say th eN 
are immune from sin and vice. This is the well-known doctrine 
of ‘Ismah (or infallibility) with which all true Prophets are 
endowed. Prophets, that is truly inspired Prophets, are by nature 
disposed to avoid and shun blameworthy actions, as if such actions 
are the negation of their very nature. 

(iii) True Prophets are also recognizable by the honest and 
sincere means which they employ to spread their messages. They 
use Divine worship and prayer, observe chastity and practise 
alms-giving. They are kind and sympathetic to the depressed and 
the underprivileged and dispense justice and equity to all people 
and under all circumstances. They are neither wealthy nor status 
seekers. Nor are they possessed by any craving for power or 
in uence. Above all they desire and seek to impart Divine 
gm ance at any cost to all members of their respective peoples 

sunnnJ hey mUSt en ^ oy tbe su PPort of some powerful group- This 
them aoQ- neCC u Sary ’ because it serves as a buffer that P rotec { 
securitv 8 Jh St u their anta 8 0nist s and gives them a measure 
y hlch ena bles them to carry out their Divine mission- 

advance cha^ produce miracles, accompanied by 
made byt!! ^ ° f SOme sort - The challenge is in many g 

P r °phetic claim" Who seek to den y’ belie and UP !cles aS 

answers to thesp u Pro phets then produce the mira 

,heSe cha »enges, and furthermore, as attesta^ t0 
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On (he Resurrection: 

Does Man think that We shall not assemble his bones (on 
the day of resurrection)? 

Nay, We are able to remake his very finger-tips. 7 
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o.'r n :£-..re3Ss. 


do 


. tt . mil the human hand hy virtue of 
fing inTthe most sophisticated instruments there 
Srm more functions than any human-made m ac h ne '' **. 
P ,mWe of performing. Early commentators of t | le 0u A c ' e > 
X oblivious to some of these pecul.am.es of the hu man fi > 
m particular they had no .dea ol the recent notion of fj n " 
md the tremendous use they are put to in detecting crim?''" 1 ' 

‘ The same chapter contains verses that rebut the miseivin 
the unbelievers that the not.on of bodily resurrection i s 
The verse simply points out that He who created man ^ 
nothing is surely capable of recreating him after his death: ^ 

Does man think that he will be left aimless? 

Was he not a drop of sperm being emitted? 

Then he became a lump (of foetus), then (He) created and 
fashioned (it). 

Then He made of him the two sexes, the male and female 
Is not He (who does so) able to bring the dead to life? 8 

On the Byzantine Victory: 

Shortly before the Hijrah (620 C.E.) the Persians defeated the 
Byzantines and drove them out of Palestine. The Muslims at 
Makkah grieved at the defeat of the Christians (people with 
scripture) while the pagan Arabs for their part rejoiced openly at 
the victory of the Persians. At this point the follow ing verses were 
revealed, both predicting the imminent victory of the Byzantines 
(ar-Rum) over their foes and giving good tidings to the Muslims 
at Makkah: 6 

Alif Lam Mlm 

The Byzantines have been defeated 

tn the nearer land; and they, after their defeat, will be 

victorious 7 

incidpno^ ew y ears » w hh Allah’s command (both) before (the 

Se j after (i,); and in ,hal day shal1 the 

whom a H? iCt n ry (im P arled unto them). He makes victon«jj 

Merafuf W " ls ’ and He * Exalted in Might, the mos> 

(lt ls ) ‘he promise of Allah. Never does Allah fail ' n 
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> 0 "I an d t helay in and clouds- descr ^ can 0^ 

vast deep ocean. Overw darkness , some ot w 


) r fineOverwheimeu — * w j llC n 

u 0 lbeHev n e e r S ) S put out his handI * 
For he whom Allah has not g.ven any light 


over the 

can hardly see it 
has no light . 10 

What is interesting in the above Qur’anic verse is the possib 
allusion to the fact, discovered quite recently, that there a. 
actually internal waves in the depth of the ocean. The Qur an 
text at issue refers to the ocean as consisting of layers of wave 
The unbelievers are groping, lost - overwhelmed by these lave 
of darkness. 

WgeIher"°thermake^them' SP t erSeS h C '° U ^ S ’ the " j° ins the 
tain coming forth from thp 1 "j° a ^ ea P’ ( so that) you s 

gaasStrife 
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Mart Naur«l Phenomena: 

blowing verses actually compel the mind to think 
oflte relatively novel notion of the roundness of the eJ{> 

He created the heavens and the earth in truth. He 
Iht follow the day (in a revolutionary movement) 
dav follow the night (in a revolutionary movement) 
has constrained the sun and the moon (to obey His law) , e 
running on (in a prescribed course) for a term apDOn J 
surely He is the Exalted in Might, the oft-Forgivin^ 

From the brief quotations and remarks above, we may no i 
that (i) these ideas contained in the foregoing Qur’anic verses 
could not possibly have been imparted to Muhammad, sqHq 
A llahu ‘alayhi wa sallam , by his social environment, since the 
people of Arabia at the turn of the sixth century C.E. were in 
general unlettered; (ii) Muhammad, salla Allahu ‘alayhi m 
sallam, himself was a complete unlettered who could neither read 
nor write. This is attested both by the unchallenged account of 
the Qur'an and the universal agreement of all the sources; (iii) 
the validity and authenticity of the Qur'an do not depend on the 
confirmation of modern science or any of its human exponents. 
What is human is, ipso facto, fallible while the Qur’an is infallible 
and eternal. Thus even if the foregoing remarks are invalidated, 
that does not detract from the beauty and rare force of this Divine 
Book. A reader of the original text in Arabic immediately 
experiences this beauty, power and grandeur without resorting to 
t e use of rational analysis. Nevertheless, the novel information 
imparted by the foregoing sample of the Qur’anic texts which, 
mci entaHy^ could Pe mu i t jpij e d indefinitely, compel the modern 
sppnfV 0 unc * erstan d them in terms of modern notions which they 
° e y ress so naturally and with such perfect ease. J e 
in a thn^ stylistic Beauty of this Book combine to produce 
adoration^ ° reacler an overwhelming sense of wonder an 

°f propheev 0 ^ * S Crux Khaldun’s ideas on the q uest '° n 
a * Ste? r a Vdati0n - His criteria for genuine Prophets; s 
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The doors of heaven were flung wide open and in that 1I \ sta / 11 
contact between the Earth and its humble contents and the 
Heavens and its mighty Lord was established. Every single object 
of nature must have been mysteriously influenced; and every atom 
of those remote and silent peaks and declivities of Mount Hira’ 
-tjr a /T ated and irradiated by the sudden illumina- 
»ith the sounds of the heavenl° f M “ kkah became su ddenly alive 

and th , e Divlne p^e. 
The nodding, fatSeJ anH . l ^ ° n that cave of 
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, could either mean (i) 'f am not a reader' (i.c. do not kno 
read), or (ii) What shall I read?', we find the phrase mi 
-/' which means straightforwardly, 7 do not know how 
r 7 am not a reader. Az-Zuhri's version aten riiffmrc' 
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" to read), or {iif what shall I read/ , vve ///7c/ f/7c* phrase m 
tjfiu/do' which means straightforwardly, 7 do not know hov 
to read' or / am not a reader'. Az-Zuhrf's version also differs 
from that of Ihn Hisham by omitting the phrase Mdc/hcl ac/ra ’? 
«** means 'Whatshall f read?’ The Prophet Muhammad saf/d 
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Having uttered those comforting words, Khadijah h„ 
the house of a Christian cousin of hers called Waraqah i bn S' 

He was recognized as a scholar, well-versed in th e * 
Christianity. Waraqah eagerly questioned her about Muham*? 
physical condition during the moments in which he ciaimTa' 
have received the Divine visitant. When she described them J 
shouted with excitement: ‘ Quddusun! Quddusun! (Holy! H 0 p 
and by Him, in whose hands is the life of Waraqah, if y ou ^ 
told me the truth. O Khadijah, he (Muhammad, salla Allah, 
‘alayhi ivo sallam) has been visited by an-Namus al-Akbat dy 
Archangel Gabriel) who used to visit Moses, and verily he is the 
Prophet of this people. Say to him: Be brave and resolute.' 1 * 1 
Khadijah hurried back with the reassuring message and the 
glad tidings of Waraqah which Muhammad, salla Allahu ‘alayhi 
wa sallam, received with great relief. Soon afterwards, after the 
exhausting and extraordinary experience in Hira’, he allowed 
himself a long and much-needed slumber. 

Thus was Muhammad, salla Allahu ‘alayhi wa sallam - who 
had suffered the loss of both parents, had endured the hardship 
of poverty throughout his childhood and early youth, and who 
was denied any formal education, growing up as an unlettered - 
chosen and ordained as the Messenger of God. The Qur’an in 
anguage that shines with extraordinary beauty and elegance, 
recounts these favours that God bestowed on him: 

TYa u C n0t y° u an or Phan and gave you refuge? 

‘ [| e not find you astray, and guided you aright? 

1 not fi n d you poor and enriched you? 17 

’ ^* ncere fusion, or Authentic Inspiration? 

the unusual W evn nSll:ler ’ in arather critical manner, the " a !“/l/ii 
Wa sallam P erience which Muhammad, salla Allala . ^ 
less than the cn tbrou 8 b an d which he proclaimed was . ^ 

commencement, in his person, of Divine inspirat 
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political power. w~ hammad , salla Allahu 

khaviout and career <of . pr0 phethood which easily 

Milam, both before and after his ca /’* , objectives. As 

refutes the alleged existence of any of those three oujee 
for money, it was shunned by him at the peak of his p 
definitely preferred simple, austere living to luxury and extrava¬ 
gance. When he died, he left no money or property to his heirs. 
As (or personal honour and social status, the facts of his life and 
family background even before prophethood show that he was 
He was a prominent member of the Banu 
Ceil y S M? e, I 1 i - 0yed o P0litical power and social Prestige 
llle *Wch earned him the tide'a*/ 4 ° and distin guished 
^"consent.The w ? a uhf 9n H Amw (the Trustworthy) by 

515 * • SKSfK hadijah 

saiiass? »-'•» effo " s ,o 






, sallam. was lacking neither in honour and **, 
hc lacking in social standing and prestige t«, %, 

at "redVy his marriage to this nch and generous l ady . Ir 2 ,( V 
after their marriage Khad.jah gave the future Prophet'S 
free hand in managing and develop.ng her wealth. To JS 
trU st which he earned by demonstrating complete hone*# 
competence on the commercial journey to Syria w as no J V* 
the strongest ties of love and marriage. Moreover j t m d|ltli 
remembered that poverty was not a permanent feature offt^ 
Hashim. Rather, it was an interlude brought about bv ,L 
excessive generosity of Hashim himself and his celebrated k 
Abd al-Muttalib, the grandfather of Muhammad, salld aS 
‘alavhi v m sallam. These two were particularly noted for the* 
lavish spending to ensure the comfort and well-being 0 f 
pilgrims to the Ka‘bah. 

More telling proof of the disinterestedness of Muhammad,^ 
Alldhu ‘ alayhi wa sallam , is provided by an authentic incident in 
which the leaders of the Quraysh sought, in vain, to buy his silence 
by worldly inducements. They offered him money, political 
leadership and social prestige. But he firmly and promptly 
declined, reiterating anew in the strongest of terms, the aims and 
objectives of his Divine mission. He could take no course except 
the one ordained for him by his Lord - to warn and to give good 
tidings. The Quraysh leaders said to him: 

0 Muhammad, we have been delegated to talk to you, for 
by Allah, we know not of any Arab before you who has 
caused more distress and mishap amongst his people such as 
you have caused. You have reviled our forefathers, criticize 
our religion and gods, undermined our judgements an 
caused dissent in our community. So if you have innovateo 
is new talk because you want money, we will collect mone 
or you unti 1 y ou become the richest amongst us all. ) 
us T |l 0 ! K)ur am °ngst us, we will make you a master 
over us w ^° U Want r °y a l aut hority, we will make y 0U a 


the 


ie Quraysifpi?- r f epIy t0 tbese °ft ers > made by the depute 

le s, was both frank and straightforward. 


Ha v,ng t exist ence r ; pn ce on ’ jt is 

t&js&sgz* 

,h |iecep tionl Iliched > he imp ° S f decepti° n w,th t0 uphold a 

«" if 

represents a sound insigh conC ernine his aims and charac- 

for him .o do 

so with respect to his intimates and members of his family for an 
unlimited time. 

Having refuted the possibility of deceit, and established a good 
case for the sincerity of Muhammad, salla Alldhu ‘alayhi wa 
*i, in his statement of what happened to him on Hira’, we 
”2'°f dt0l , henexts,ep; forour task would not be complete 
lJ:'ri d r nStrale ' hat ^uliwmiiad’s sincerity was in 

|J is is not a simple undertaking 'bee' 0 " 8 ^ hallucinati °ns. 
verification and subst^u ♦ * r 8, because It amounts to the 

body of 

» | M U h ' l "’ hlSconnec ti°n: the strong ?" make the following 

C lse d b ^ef in the £f' proof °f the sincentv 
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- «hese are some of the eonsideratiVs^ 

extremely unrealistic to pronounce it a product and 
ot a hallucinatory and illusory vision. The purity, S tv e >S 
force and beauty which characterize the Qur’anic l anB " >t 
tiierarv style, render any suggestion to the effect lh 6e ^ 
human-made untenable. Moreover, the world-view J?* > 
Qur'an incorporates, its elaborateness and internal con i, lk; 
and cohesion, and the broad vision of life and human possih r^ 
which it envisages compel reason and common sense to reject i 
suggestion that it is the mutterings and utterances of a vi^T 
caught in the spell of hallucinatory dreams. Irrespective*" 
whether he would eventually adopt the Qur anic interpret^! 
of Reality or reject it, an intelligent, unbiased reader cannotbi 
admit that this interpretation, with its pure monotheism and# 
consummate integration of all aspects of life and reality is th t 
result of a superior, authentic spiritual experience of the highest 
order. 

The Significance of the Hira’ Experience 

The events that took place on Hira’ and their effect on the 
historical development of Arabia and the entire world, represent 
the focal point of the eternal message of Islam, and constitute 
the cornerstone of the conceptual framework of the Muslims 
world-view. We therefore ask the question: What is the real 
significance of this experience from the Muslim's point of view 1 
followmg are given the thoughtful reflections of the well-known 
„ uslim thinker and scholar, Sayyid Qutb, who wrote an eight-vol¬ 
ume commentary on the Qur’an. He writes: 

^hat U the real significance of the incident that took pl aCt 
al that moment? 

ObU»l Signif !f ance is tha ‘ God, the Mighty, OmnipoJ 
soverdont and j Magnificent God, Possessor of « 
Himself wL an u author »ty, graciously decided to c 
small, remoip thlS humb le creature called Man, lodg® 

called Earth ° f the Universe ’ only fal m Jt s pe cif 

honoured and exalted this (humble) P 
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properties. 

n, is that Allah, Exalted be He, has 
ree which he could neither (properly) 
r thanks for. He could not adequately 
" n tf he spent his entire life prostrating 
>ing it is that Allah was aware of him 
IS linked him unto Himself, and has 
genus a Messenger unto whom He 
nas chosen his hahito, i un } He 
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afterwards, and an Intermission . 

n the above tradition, the mm a " nh in rp f < 

lnterm.ss.on followed closely the^' 0 " is S^Won , > 

H.ra, the very commencempm _ rev elation r° nVe VPfi 

(Taqiuddin Ahmad ibn Alf) ,• ° f D,v 'ne i n ° f ^Vo/, , % 
and Muslin,. Ah) incurs wi.h .^fton JVJ 

The verified (statement on ,h VCr '''° n 

orderofOuranicreveh ." ’ e question nf 

he upon him) camp .. . a ,0n ) ,s that «,h ’ ° f ,f, e chr 

and hid him 'Read! ir^the^ Pro Phet)" n G f ? br 'e/(ma”' 0 ^ 
and he (the P rop h e() " J e na ^e of t J n tf >e c aVe 
some time seeing . retur ned to kr i, d Lor d wt, ° n 

*-*33e** a., cts 

an *l repeatedly went ,f e . C ,ohi,n - He^. v,s ' on *) tn-"" 13ft; 
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fort y days In" '. he 0ur an) ihf COn,m entary of •A^i haf '' 
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Muhammad, sulhi Alltilm ‘alayhi 


a ^X%iessenger'of God'. As we shaii^'^JS ft, 

"f interpretation also maintains that the second 

revealed to Muhammad, A wa W 


fad 

(etri<°J!cr the 


opening verses of Surah al-Muddaththir as follows" 
0 thou wrapped up (in a mantle). 

Arise and warn! 

And thy Lord, do thou magnify! 

And thy raiment do thou purify! 

And abomination shun! 

Give not. thinking to gain greater. 

And be patient unto thy Lord. 25 
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The second verse (‘Arise and Warn’) does indeed clearly entail 
some kind of Risalah (Message or Apostleship). Whether this 
Risalah was, in fact, a private or public ministry, and \k 
distinction needs to be made, is not our concern at this stage 

Chronological Order of the First Qur’anic Revelations 

Let us now examine the evidence concerning the verses to be 
revealed after Surah al-'Alaq. It is related in Sahih Muslim that 
the Messenger of Allah was heard talking about the intermission 
in the Divine inspiration as follows: 


S?sS3^523?£ 

of 


gs®=»- 

.folded in garments. 


0 ihou loioeu e-j-T e a little. 

li«le thereof. 


‘ Ml ta»f» * ,„d recite the Qur’an in 


measured 

Or add (a little) t 

We shell send down .o thee a "W* , 

Truly, the rising by night is more exhausting (to the body), 
but more suitable for speech (of recitation and prayer). 

For truly, there is for thee by day prolonged occupation. 

So remember the name of thy Lord and devote thyself with 
a complete devotion. 


As I walked (amongst the hills of Makkah) 26 1 heard avow 
coming from heaven. I turned my eyes towards the sky to 
find that it was the angel who came to me on Hira , sitting 
on a throne between the earth and the sky. I fell to the ground 
out of apprehension and fear). Then I went home and law Ud q{ ^ 

wra m p y mSp y ).' Zamm ' 7li " r mC) ^ ^ lhou Him alon^ftC alL'L"? £° d $aVC Hlm; 

a/-Mu2lLfl, erWarcls God reveal ed to him (the verses of Si r M 

Ai<l uo ted above). . . 

. . Bukhari narratpc *uic --i^uir Thn ‘Abdul 


a l*Ansari ies thls same hadith of Jabir 1L, “.' rpst jng 

thing about al-R°i!k- d J fferent chain of narrators. TheJin j( 

that Surah a i iw ^j5 r ' s vers i° n is the insistence of Jabi j. . 
Qur’ani Z£n“ dda,hthir (not Surah al-'Alaq) was the " 
■weiation ever w* ,„i.„ in« stence on 


Him alone for thy defender . 27 
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■ ala yl,i wa saltan- in the opening verse as wrapp ed „ 
or covered, indicate Us proximity to Surah «/-wi n L X 
vU of the existence of two separate Traditions on""'""'! 
asserts that it is Surah al-Muddaththir (verses 1-5)1? St 
ea |ed immediately after the intermission, while thVmlN 
s Surah al-Muzzammil (verses 1-9), I find it diffj cult ^ h % 
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rev 

it is Siirn/i . —MB 

, belief to the effect that it is likely that both al-Muz. 


.. --22a 

al'-Muddaihthir were revealed in one and the same visit ofr 'i in; 
nimplv the one that marked the end of the intermix 


namelv the one that marked me ena oi the intermission 
so doing marked the end of the un-apostolic prophethoodV - — , 

the beeinning of the Messenger-Prophet stage of his career * dea 

in view of the different nature of the contents of the *** 


, .K" Sio »' > , e ,er e"« 

^air ^.nd h" 11 ° ., t0 be a . (bn a * he t af (er 

SJ'V bf are s a,d a l- Wa " d f the P r ° ph clearly 
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verses of the two surahs, the fact that those of Surah 
daththir consist of a direct commandment to ‘Rise and Warn 
while those of Surah al-Muzzammil only commend night vigil and 
merely refer to the impending weighty Message in anticipation oi 
which Muhammad, salla Allahu ‘ alayhi wa sallam, was being 
alerted and directed to undertake strenuous spiritual training and 
preparation, 1 am rather inclined to think that the compilers of 
the ‘Uthmani Transcription of the Qur’an were right in their vto 
that the opening verses of Surah al-Muzzammil, in fact, preceded 
those of Surah al-Muddaththir. 

However, I beg, with utter humility, to differ with the learned 
compilers of the ‘Uthmani Transcriptions in their view that Surah 
al-Qalam (the Pen) had preceded both al-Muzzammil and al-Mud¬ 
daththir, and that it came second only to Surah al-‘Alaq. As Sayyid 
Qutb has pointed out, 2 ** Surah al-Qalam could not have been 
revealed before the order to ‘Rise and Warn’ of Surah al-Mud- 
oththir. Surah al-Qalam contains verses that clearly refer to a 
period which belongs to the later stage of public ministry in 
career of Muhammad, solid Allahu ‘ alayhi wa sallam, namely 

Therefore obey not thou the rejectors. Who desire that thou 
wou compromise, that they may compromise, 
ci 1 , er .^ ou an y insignificant Oath-monger, 

(Habit u° ing 0ut with ca l u mnies; tee « e d 

in sin- & ^ lnc * erer °f the good; transgressor, deeply 

It i^becA 1 ^ u 1 therewithal, ignoble. 

Cause he »s possessed of wealth and children, 
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will your Lord |1“ V 0 " ,hal yOU ™' < 

,» »<-rU»"i sheltered (you)? 

And found you astray, and guided (you aright). 

And found you poor, and enriched (you)? 

Therefore, the orphan oppress not, 

And the beggar repulse not, 

And the bounty of your Lord, proclaim! 30 

tohave been revealed in answer to the doubts 
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■0 what suffering my father is going through!' The 
r ‘ ; Muhammad, folia Allahu altiyhi tva sallatn, turned his 
^'smiling eyes to her and said cheerfully, ‘No suffering shall 
ZLur father after this day!’ 
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evil in society and striving to transform a primitive, j|,, 
idolatrous human environment into one which w as 
toaccept and ready to comply with the Divme de sign JJ^ 
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the new message , care an d c^uUon iiiselecting absence of 

WioSapolemics'against the idolaters and the heathemstic 
rcys of their JahiUyyah. At first, the Prophet only conveyed the 
Divine stirrings of his heart and soul to members of his household 
and to Abu Bakr who was a loyal and life-long companion. With 
the help of Abu Bakr, he set out to contact secretly such men 
women as he deemed likely to champion the cause of Islam 

^t^es' 386 WaS inaugurated by the revelation of’the 
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with the transition from private to public stage is as ( 

Therefore proclaim (openly) that which you arc m 
wd turn away from the polytheists. ° m m ; 

Verily, We are sufficient unto you against the 
Who'take with Allah another God but they ers > 
know. 2 
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On the authority of al-Bukhari, 3 Ibn ‘Abbas narratesth 
‘And warn your nearest kinsmen’ was revealed to the p ro k 
ascended the hill of as-Safa, near the Ka‘bah, and Dror , et| * 
loudly: ‘0 Ban! Fihr, O Ban! ‘Adi,’ calling the clans oU 
Quravsh till they all gathered. Those who could not JcT 
themselves sent agents. Among those present was Abu Lahab* 
an uncle of the Prophet. The Prophet then addressed them 

‘Tell me, if I were to inform you that some cavalry in the valle\ 
were about to attack you, would you believe me?’ They said 
‘Yes, we have not experienced anything except truthfulness from 
you.’ He then said, ‘I am a warner to you before a severe 
chastisement.’ Abu Lahab shouted angrily, ‘Tabban Lak'-Dmw 
you-the rest of the day. ‘Is it for this that you have gathered us?’ 

The Prophet was dismayed by the disappointing response. Bui 
his Lord comforted him. Abu Lahab was strongly condemned, 
together with his wife, 5 in terms that eloquently underlined the 
futility of their design against the grand purpose of God for the 
Muslims: 

Damned be the efforts (lit. hands) of Abu Lahab and may 
he be damned. 

His wealth and his gain will not avail him. 

e will be burnt in a fire of blazing flame. v 

And his wife, the wood-carrier 6 (will suffer the same mb 
P°n her neck (will be) a rope of palm-fibre. 7 

beginnlno 6 ^ 0 ^ trac ^ on from al-Bukharl clearly underlines 
the Quravsh public sta S e in which the Prophet openly 
£>"d worship no gUri f ■*** 
Although A. Ummscient and the One True God. waS 
ey en hostile in ,u esponse of the Ouraysh was not warm „ 0 t 
e m the £ ase of Abu Lahab, nevertheless they <” u 
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'Qg&S&tS&'SSS: 

» r, Sins'«“ ¥?Ihey *°' lld h Shi spo ken t0 ^Heaven. a ul 


red tliat 

SSfti* 


i ai-M°f ; J spoken to tiona i legacy 

la'- Mu f.'ism of theirJrinarional’pndf- 


ii " 11 r j.hemaf ddee v J helief ' n un , Arabia, inci 
« lease ,J is call to * he b in pre^slamtcA him 

jsgsSg; 

The Early Doctrines of Islam 

We begin by attempting an outline of the essentials of the 
Prophet’s call to his people. It was in reaction to this call that the 
treat events at issue took shape. 

^ Call to Monotheism 

‘main Allah (There is no god but Allah) 

, lht fet instate^the"^ ?*!'° pure monoth eism addressed 

4t ipheT«f a n the bl °ody violence < ? Sh ° Uld evok e the 

tremendous threat 
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tint these four words constitute for any society tnH 
than fourteen centuries ago. that does not ackiJ.',.' 


a„d absolute dominion of Allah, and His complete * 
over all things natural as well as human. To , he £*> 
Makkah. conscious of their privileged status as custoffiN 
grand sanctuary of heathen Arabia, the revolutionary 
mis doctrine could not have been more direct. It did nm ^ 
offend and undermine their pride in the heathenistic lL"’"' 1 ' 
their ancestors but also struck at the very foundation on* 1 
economic, political and social institutions. Vested interests * 1 
naturally among the first to be awakened to the new threan' 
particular, the aristocrats of the Quraysh felt that their econo " 
and social eminence was gravely imperilled by the g en ™ K , 
egalitarian orientation of the new religion. This orientation,! 
actually implicit in the cardinal monotheistic doctrine 'La M 
ilia Allah'. 

'La ilaha ilia Allah ’ is perhaps the most oft-repeated sentence 
in any language that has ever been spoken. Not only is it called 
out, proclaimed and chanted through loudspeakers from the tens 
of thousands of minarets throughout the Muslim world five times 
a day, being repeated three times in each call, but it is the formula 
that is never absent from the utterances of a pious Muslim. Hardly 
do a couple of hours pass by without his uttering it. He utters it 
when praying, and when he is wondering or exclaiming. If he is 
excited, or if his sense of beauty is greatly stimulated, then these 
words readily find their way to his lips. If he is in great fear or il 
his anger and disapproval is being greatly aroused these words 
W1 1 be the spontaneous utterance in which he seeks refuge an 
comfort. 

Th ,. dictum consists of two phrases - one a negation, the other 
lrn J at * on ~ that fit together in perfect harmony. , 

existen? F f SC ildha ( ie - there is no other n< TvL e \vord 
Ilah ^ se £ oc * s anc * condemns false worship- T 

^ any matter, person or concept which* 

worshin ^ ta ^ Cn 0r ac *°pted as an object of aC * ora j oV e 
0r excessiv re f PeCtive w ^ et ^ er this is done out of excessl , suC h 
ilahs (godst f ar ' The heathen Arabs had a great variet ^ tionS to 
demons divin° m ld ° ls ° f various shapes, sizes and loc 

quasi-divine statls^Th S °° thsayers ' Ancestors wer f ^ir leV 1 ' 

us. They were greatly venerated and th 
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f vvoi r,e 

an ^ t iPP r ° aCn talk 
v»l“ e, f hu s » e f a "asi- 8 0C 

S^ soC ' e ; y Makkans were ‘ huS subjugation 

£* f f7fie and superstitious ^^ ob fcct8 

"jSrtSorimaginjrjforfeited their dignity 

4ines in worshipping them th degrading and enslav- 


Sr'S no="ho» powerful, or .o worship 
and adore a finite, perishable and inanimate object. 

Those false gods had to be exposed for what they were, and 
to worship discouraged and condemned. This was accomplished 
>none decisive stroke by the negative thesis - Id ilaha - of the 
aeat and powerful monotheistic formulation -la ilaha ilia Allah. 

Affirmation 

^'two words ilia Allah 

^i&T^^rowerandal, 


0 ?’ T 'wDeii7In?,".f, a I s | |® rt the necessary existence of the 


“ItltOl 




ltK «heis m y 


■*™ statement of hZ v cre 1S no god excem 

*,?“ ? oc,rine 
Muhl human ity. The old? 3 rebe ‘Hous 
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i . Gocf’ s j ’ p». ’ ' ^(ip *-> c ( / • ^(/f ^ 

glim's qug^^ad St r a ?. d a e^ ets of°, d >n ^%S'! ‘^ludsone of the very early Makkan surahs, and it is unlike 

m? a " 32? *» »o> -4J" p4S» „„ S (ffSi* “ «* »»“« •** «te <rf Vwfcrifc , 

offh" Greek Polts Vhich haH l,h f/ »e t" V^ ef b ef * w t ^rh stage; (Hi) I am not aware that the Jews of Yathril 
PurrJtP’^on ** l^dsuch silly beliefs about God, for they are generally 

the on e ?‘° n °Mh, u S °«e %° lat ry. ft, b °\ J **.«/ to have been monotheist,c m one sense or other 

shon e ,t S,de and,h abai » ft ?r °e o n S M)ft 6 * cJ? *«h « M *" 91 (/ lhe f,rst vers,on ls the true one, then we must JthL 

In be hght Jbe j-jj Betty e °d, j . ,s sAan 1 ^ ,,( '^/» ^ rinse our information concerning the content? c tist either 
Posit ° ne of the n ^° n othJ J Pol yth? C/j r ^ kImm beliefs or we must suppose that thr t ^ lose Jews 1 

Sty He; 0t ^ e isti c S f /(7 ^s) nf CAe W 

4//a/j t L ls ^Hah , ^ lctl Jrn • 0/ • 

o, ^ ^,,^ rnhg 
'&*?£»* »». , 


2 >: 


Go dr^se^ He ° W: Of hat given hen t- fL Pr °P he < at 
“bsolJ^aled t nd to J at or dr ^ ha > subs'! the Tor^h , Wan,ed » 
a/ h r> »a s Z k? « ft" /flp#ni » 

' rfo/ ato? e «*£*** ii*£j*«* ^ «»% , did u ’*/ 0/ 

f/)e Se„ 

° M **« 
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C> 4 ° u ' 


<c 4 v"« 
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1 Of p/e fro ^° s e 

p P>n g r ^fe 

SQ o ft 






of . 7 H'ncise ' ' •» />r, 0/ 

"«/o n £' 0n o^Ie, * e ' r <end e yent y ,an s ?£•*,$<*} 

nd A me n>al Ll atUs of n :I he tito* CT *inZ fj^nJS S 


advanrl n,; >ny CP ', t,r ru 'er s 
reduced lnthe >rdil IUries > Wh " av "lj 

.*.— 

hisr elis,n Mutha nnft ad y quoP en tbeJ en d to u of nL" >k a^'ioal language, that all norms, values and * w - 

cl)a racti Usc °nvicr ,bn ahu? ted Ib n J of bt>!? Se tfteiV ? ns % , n urn and amount to naught in the Our- 3/7 ^ endeavours are 
'Ok. 9 **** $££*. bi&th ^ «** «* tee decreed by the Zl?-™ ° cale * values 

Th e n n for o D n rha Ps alJ here forJ ,nsi ghh bes ^ aihtious deeds, acts of enjoining Truth ® Ur an,c ) Faith such ae 

m °n 0 th nega, 'Ve a Ppre ss/v e [ ° e*/,//, • n °t o! ° n 4 * connection between unhnfri, th ’ patlence and enrlnr 3S 

<C!S ~l- a ?-iP 0 S/f ,v e do *in^8theZ S S ^-junction,oTTn g re/ «*W» Faith en Z ^ 

ha in* e ^es« c 0/7 3/?(/ # e< *%i [Mace and endurance is nf n ° e lever s to exhort 9 , en J° In Mg 

sjsj« «*° r 

•'••‘'•“r?* 1 '”*, msau puiou„ K ,o 

»»T""" ewe '*"<*0ten, , , * 'Ws 

"■££?» -S 'Z is ‘ ZlbrZ P0, *CL ‘ 

MoraS'*' "/sc , , one,' ,c v a/ues 

^C* 4 **** «o n * s 

%f>% n an, 'k So °f f/i e 

r ^kZ r *n lc v Z'y of iu ap,t ali sti 

- r - % f/j e 


^ lhis: 


ilfuiii . 

Consider Time. 

Verily man is in loss, 

Except those who believe and do righteous deeds, and exhort 
on eanother to truth and exhort one another to patience and 

>ndurance . 11 


ci r M 

ruk. 

and Po ■ " J ' eSSlVe c, Ortji n '"° lt ing , h v " , y s 
other h de to all,[ Pr °du Ce , °f fr P are 6eaf , /s/a 'n/c w- 

^tS? *; 5 ?, %o„ M ao " 

>,r ! n Hic h ’/s dT r brn ' Ss 'on , e Un,c,u 

,,a »ui i y a v r .: a "' 

iSSS'jJSt ■ 

NeSSof?' ?le J ea % r sfe «is tro baraC,em : 

y di "tdl ea rly r » Su cbJ ea rlie<; A rut h. FtJ m a lolal 
thI eVe ktin rtUe $a n ,i Q Ur ’anin eaut y> Justice, 
y *er e ,,s fo Se ( , c ° n ccnu , reve lations in 
P Mcabu ho * 2 ‘ Ut ^ examine / 
h to the COnc Ws were I 
1^6 an en vironment 


profound statement declarp* ,v, / 

i^e, that all norms, values and enH ^ 3nd 
t to naught in the n„r'a ■ ° en<deav ours are 
e decreed hv f An 2 ^ r anic sca le of valupc 


V« ^eailr a ad c duc 
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(It is) the Fire of Allah, kindled. 
That which mounts up to the hearts 
Verilv it is closed in on them. 

In columns outstretched. 1 * 


This 


and Und, 


relics the 


(of 


Wen), 


beli Go^'l^rfecti 00 


The callousness and the hypocrisy of the Q Ura 
towards the socially and economically deprived 5 " 

"An • ' C U 


ar i$t ( 


aw 


ful day 


of 


following stem denunciation : 


rece ived 




Have you seen him who gives the lie to religion 
That is he who repels the orphan, 

And urges not the feeding of the needy. 

So woe to those who pray, 

Those who are heedless of their prayer. 

Those who pretend (by praying). 

And refuse to supply (even) a food utensil, n 

Al-WahidI 14 maintains that those noble verses were reveak 
in connection with Abu Sufyan ibn Harb. He was giving a b 
feast and he slaughtered two sheep. An orphan came intoth- 
house and asked for some food. Abu Sufyan was greatly annoyed 
by the intrusion, swore at the orphan and hit him on the head 
with a stick. 

The aristocratic values of the high finance society of Makkah 
similarly, received strong denunciation: 

Rivalry in worldly increase has distracted you. 

Until you visit the graves (as dead bodies). 

But nay, you soon shall know (the dire consequence o 

practice). 

And indeed again, you soon shall know (them), 

Nay, were you to know with certainty, upii-fire 

(You will know that) you shall certainly behold the 
Again, you shall behold it with certainty of v,s,on ing the 
Then you shall be questioned on that day conc 
luxury, is 


.velvet 

o „.l 

p ra isc v ~ 


,pian L 

On W 


pr opn-h* other 




han<- 

al f |,ss 

befo re 


kon'^. .^ent 


judged 


. {Vlost 

M “5of r S 0wo,ld5 
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ful: 


Eschatological Reckoning ( ^ 

^ ore going Qur’anic doctrines propounded ^ n0 tio<i 
5 are projected against the backdrop of the 
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fiscals#.. <—>- 
. » * " or 


those 


ask for help ' 

Y 

^°^irhose m whorece.ve 
N "’J/gone astray 16 oft repeated opening 

SiStSlding mnsaclions in marri^e 

ceremonies and in making pledges or concluding alliances A1 
though it is an early Makkan surah, the exact date of its revelation 
is uncertain. But since no prayer is complete or correct without 
its recitation, it must have been revealed quite early as prayers 
»ere held secretly by the early Muslims in Makkah. We know 
COnversionof ‘ Umar in the fifth y ear of Muhammad’s 

anjH ^ Thus al -Ktihah is probacy a°v l ° 
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I2n 


gj ad-Duha 
(The Early 
Morning) 

94 al-Inshirah 
(Comfort or 
Solace) 


103 a !- Xta 
(Time) 


al-Kawthar 

(Abundance) 


Group u 

EM > ‘ a l-Kauthar’ • 
^comment/‘ Stak en by 

! Verin ParadZ Z rSas na niin e a 
S'gnifies ‘AblTj F ° rot hersi t 8 
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Publicstag e t£ y aft erth 
^ eve aleda 8 t a ’^ nce, '<hadL he 

Prnr.i. IT ' ee tinok». Ce H 


, Islam 
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(Power or 
Destiny) 

9 ^ a sh-Shains 
(The Sun) 

^ al-Buruj --amenta] cnn ~" lt 

< T «.»rM,„ sion) 

95 Ye men(Najranj 0 5 f ^' stia nsof 

0%) f M > P^bably v E M U,er 

06 Quraysh “ndamentalco ncept^ C ° ntains 

y-Qdri'ah EM - Probably Vem 

(pe Strilc eror EiVf - 

be Calamity) 

rt-Qiyaniah c 
EM 

‘tTU UmaZah r. 

^Slanderers) belongs to the 

Public stage since it contains a 

afw ,"?• t0 tbe enemy of Islam, 
at-Wabd ibn al-Mughlrah. 
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iSssi^r^S^S 

to SdaTzap?father 
a ching for him, finally came to the house of 
C offered a large sum of money as ransom for 
Prophet who became attached to Zayd, as a father is 
cited to his son, found it extremely hard to part with him. He 
‘“lilayd's father that if Zayd wanted to leave him, he could so 
riloui a ransom; but if he decided to stay, then he could. Zayd 
preferred to stay. Realizing that he was being derided by his father 
hr hiving preferred slavery to freedom, the Prophet declared 
take man and adopted him as a son. Forsome time thereafter 
Itasedlo be known in Makkah as Zavri ibn iu,,k , dl er 

fat, AM Bakr<» (from Tavm of ^J Muhammad. 

Itanad’s close friend and confidamVQuraysh) who was 
■rted to Islam. Concerning the con for years was 

¥ei-s reported to have said r k rS '° n of Abu Bakr th. 
to wko did not exhibit c 1 hav e not invite Kr ’ tJl e 
* ,e « not tarry wh ‘ ? me hesitation except a?- ^ y ° ne to 
te " afe ' His converse ® ment 'oned it tn V Abu Bakr - He 

■ ,)s 4tL" ,e 0a C h n L rs ’ ar) tl hK y f( f 0pu ' ar in M £ he 

n f soon a ^ Ce ber ^ n Ishan ^ 0r ° u gh kn a ^kah 

nfl| et Wfi, 8 ? the fi rst frf ant 
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above. Whereas ‘Ali was a mere child of ten, z avH , 
as a former slave and a servant may account 
some authorities to accord to him the rank of th c JJ* h 'sit atl ' 
t0 become a Muslim - thus leaving the status of ,& nd ‘C 
5 be fulfilled by Abu Bakr 
Although a number of the first converts were form 
persons with a lowly social status, a fuller survey of!?*** 
and social conditions leaves no doubt that the n Ur 
them were a clear majority. The assumption that the ea i N 
consisted primarily of slaves, social outcasts and do yC ° nv "i' 
persons is both erroneous and biased. It is biased in 
based on one of the verbal attacks of the idolaters on th p 
that ‘he was only followed by the meanest’. While this cha " 0,,h ' 
contain a grain of truth - some of the Prophet’s early flu ^ 
were of modest social standing - it constituted pan 7? 
heathenistic propaganda against the new, revolutionary refa 
The terms used in the denunciation of the Prophet reflected § 
fear and uneasiness of the Makkan vested interests as they viewed 
the anti-capitalistic doctrine of the new religion. They felt thai 
their entrenched aristocratic privileges and interests wen 
genuinely threatened by the Qur’anic exhortations against then 
practice of hoarding, the pride they took in such practices and 
their reluctance to permit any degree of ‘sharing’ of resources 
with the poor, the needy and the underprivileged. 

Let us now attempt a more comprehensive survey of the ven 
first converts to the new, monotheistic religion of Islam The 
significance of including the clan and the tribe from which the) 
came may become apparent in the discussion which follows t > 
table. 
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. CH‘ raySh 
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b'Awt 


-Rahman 



rOVvn- u P 

Thef' r f%e f' rst 
W 11 5ipH> rthC 

pr °P he ' h et ’ssO n ' 

, fhe Pt°P , .^ e 
•AbdSha^^awand 111 

Ca,iph verted 

W 7ubayr was0nly 

Mi gra,ed^<o 
all the major wars 

Islam, and was one 

of the ten persons 

assuredof entering 

Paradise. 


Zuhrah 


ft Sa‘db. Abi 


Quraysh Zuhrah 


No. Name 

1 Khadijahbint 
Khuwaylid 

2 ‘Ali b. Abi 
Talib 


THE FIRST CONVERTS 19 


Tribe 

Clan 

Remarks 

Quraysh 

Asad 

The Prophet's 
wife. 

Quraysh 

Hashim 

The Prophet s 
cousin. 

Confed. of Hashim 
Quraysh 

The Prophet 

attendant- 
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Paradise. 

One of the ten 
persons assuredof 
entering Paradise by 
the Prophet; a 
staunch fighter in 
the cause of Islam; 
the first Muslim to 
shed blood in that 
cause; successfully 
defended the 
Prophet when he 
was badly wounded 
at Uhud. He was 
very young when 

converted-about 
seventeen years old 

He was the 

EX*** 

a gainsl 'h e Persians. 









Talhah h. 
•Uhaydullali 


Ouraysh 


Ta, hah w . 
^te ynu > 
c° nv er(etJ 8.vih en 

c °nductcdi r 

With ° Ulrj 

The last five converts became Muslim,, 
of Abu Bakr. Talh the end 

- - , as en /K 

The r*U:i 

8 e neral wh 7«- 

commanded 
'" eB yzaniin esof 

sr-ss** 


,0^' 


Hlaz'u" 

K M d ^ bb - 


Muttalib 



.nisff ,Tl0lJS 

disMfc® j n'hich he 
drink'"* 0 , 

condemns 2Q 

categorically- 


Probably, he was the 

oldest Muslim, being 
ten years senior to 

the Prophet, who 

used to hold him in 
special esteem no 
doubt due to his age 
and his kinship to 
him. He was 
converted before the 
Prophet entered the 
House ofal-Arqam 

Husband of Fatimah 
bint al-Khattab, 
sister of‘Umar the 
second Caliph. It 

was inside th e house 

hart' and ^ lmah 

'ha‘ Umar became 

“E' d,oU,e "'» 






I y Asma'hint 
AhrBakr 


0ur:, y^ T aym 


20 'A'ishahbint 

AbfBakr 

21 Khabbabb. 
a l-Aratt 

22 „V mayrb Ab,- 
- Waqqas 

3 w m,rb Abf 
waqqas 


5^ 

K k <l> 

^:% 5 „ 

mot hpr r S ° 


k"lSan J1 ’ ehei ‘ ded 

arch-enemyot 

Islam- He also 

witnessed al- 
Hudayb iyyah. 


Quraysh Taym 


n ’°ther U of / )f 0 mes of six converts, who were not associated 

^'AhL ; ft^ScJpubiic events in the subsequent history of 

,£V?S i the QuTaysh - 


She w as 


Quraysh 

Quraysh 

Ouraysh 


24 M bdu,, ahb 
Mas'ud 


Hudhayi Zuhrah 


^lleiVQ C „ I n " I 

whe nshe??^ ; ,AMuiab. Kiiuzaymah 
Is, amwi(h,h fesse i< iiW 
ofherfam i eresl 

Confederate R, ,u y I i/tMAtaadb. Khuzaymah 

of2 “‘-h NSfe* ' 

or Khuza‘ah mim 

Brothers of Sa'd 

2u hrah eh^ b ' Wa<,qds ' 
champion of the 

battle ofQadisjyyaf] 

(Persia); ‘Umayr 
died a martyr at 
Sadr, at the age of 
sixteen. The 
Prophet sought to 
stop him going to 
the battle buthe 
sobbed and the 

Prophet yielded to 
his desire. 

The Prophet assured 
him of Paradise; a 
confederate of 
‘Uqbah b. Abi 


Confederates of 
‘Abd Shams. From 
their maternal side, 
they are Banu 
Hashim; their 
mother was 
Umaymah bint 
‘Abd al-MuttaJib, 
the Prophet’s aunt. 
They took part in 

the migrations to 

Abyssinia and 
>• Their 


f28 


brother‘Ubaydullah 

Was °neofthe h 

se ekers after the 

legion oflh r ah r 

f'rsthebecam • 
^mand mea 

"S d, ° 

Jdow r? arr,e d hj. 
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21 Ja'farb. Abi 
Talib 


28 Asma’bint 
‘Umays 
(Ja'far’swife) 


29 Hatibb. 
al-Harith 

30 Fatimahbint 
al-Mujallal 


31 Hattabb. 
al-Harith 



man nersand < 

appearance Hi, 
return f rom * 

KTAtt 

whether I am more 

delighted with the 
return of Ja'faror 
with the conqueslof 
Khaybar.’ 

Ja‘far commanded 
an armytoMu’tah 
at the southern 
confines of Syria, 
and there he fell a 
martyr. 


y al-Sa’ib b. 
Uthmanb. 


35 al-Muttalibb. Quraysh Zuhrah 
Azhar 


Quraysh 

Jumah 

He migrated to 
Abyssinia and died 






there. 




Quraysh 

Jumah 

Hatib’s wife, whilst 
in Abyssinia; two 

children were born 

■^ahbim 

%Awf 

^ a t>hani 




Quraysh 

Jumah 

to them. 

He migrated to 

Abyssinia and^ 

there or on the 

back. 

Quraysh 

Quraysh 

Sahm 

‘Adi 


^’'-h'sbrolW- 

'i' cm 

nug rat cinia was 

,oA S L he 

£O n « rt f“ scoflh^ 

SseofArqa"’ 1 ’- 

Uhud.anddied 

during (he rule of 
Caliph ‘Umar. 

S onof‘Uthmanb. 

Maz‘fln; migrated 
with his father and 

two uncles to 
Abyssinia, fell a 
martyr at Yamamah 
fighting against the 
apostates during the 
rule of Abu Bakr, 
the first Caliph. 

Migrated with his 
two brothers ‘Abdur 
Rahman andTulayb 
to Abyssinia, 

accompanied by his 

wife Ramlah. She 
bore him a child 
there, whom they 
called ‘Abdullah 
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‘Abduligu 

Nate?. 

h Pr °Phe t > 

hlmof Par ad , a N 

converted j^ c »ai 
‘ O ‘ he conve* ,pri ^ 
U mar(on| yt ^ n of 
P er sonswere n 
inverted be, B 

hts conversion''; 

tha,of ‘Umar a K 
^oneofthe' ' 

ssa? 

Umar) famous ( or 
ms charitable 
Practice of looking 
after widows and 
orphans. Hisclan, 
for this reason 
delayed his 
migration, 
apparently by 
persuasion. Finally, 
he fell a martyr on 
the battlefield during 
the administration 
of Abu Bakrjnthe 
Battle of Ajnadayn. 
according to some, 
whilst others 

maintain that he 

died in the Battle of 
Yarmuk. 

Ouravs/°T^°' n ^ conver ts are almost exclusively from ^ 
of ‘Abd Sh rUe ’ ma J° rit y did not belong to the leading c a 
his familv 3mS Makhzum, though of course the Prophe 
leadership from B anu Hashim, the traditional hous 
rsh, P ,n the Quraysh. 
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•A«" irw rcrfAbo 
b'fcmerlyhe 

Bakr hond" ianof 

waS 2 He became a 

Asad; before the 

MuS ofUie Pr°P het 
fZ House of 

to the n He was 

al' Arqa oiv 

killed at Bi r 
MaOnahW*' 

t.aitor'Amirb 

at-Tufayl He was 

selected by the 

Prophet as a scholar 
and a teacher of the 

Qur’an to the tribe 
of‘Amir. ‘Amirb. 
Fuhayrah was black 
and probably so was 
his mother, 

Fuhayrah. 

Quraysh ‘Abd Shams Khalid b. Sa‘Id was 
probably one of the 
earliest to adopt 
Islam; some even 
maintain that he was 
next only to Abu 
Bakr in embracing 
the new religion. He 
migrated with his 
w >fe Aminah to 

Abyssinia. Their son 
f? >d and daughter 
^ m m Khalid were 
J°rn there. His 

sS er ‘ Umarb 

imm dWaSa,s °an 

‘^migrant 


w 'th hi 


im. 
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f lyisb. 
Bukayr 


•> Ammarb. 
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C° n ' 

federates 

of'Adl 


Con¬ 

federate 

of 

Makhzum 
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Wl 


tne^ cc 


a rn^ rt y r f j, 

ssi „ 

Badr at ^ was 

£&£?*- 

Saral-A^ 8 " 1 - 

Beforeh 'n he was 

conversion, he 

ca " ed arev'when He 

K^a Muslin, *e 

prophet renamed 

him ‘Aqil (mature 

or rational). 

He witnessed Badr, 
Uhud, al-Khandaq 
and most of the 
other campaigns. 

‘Ammar’s father 
Yasir was an Arab 
from Yemen. But 
he married a 
bondwoman of 
Makhzum, so 
‘Ammarwas born 
in bondage, 
according to the 

social rules 
regulating this 
affair, but he was 
■ater made a 

fr eeman by his 
master Abu 

tfudhayfahb 

al 'Mughi rah 


in 


the 
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Ohseoations 


kabove table: 


fallI,, ^er ene- 
heW3 sse 

versl °^rCairo) 

2SS&ES. 

"'""Isconverts 

V0l.ll.^ ,0nS 

his name . The 

idolatrous 

persecutors were 

Sot able to obtain a 

recantation from 

Bilal, not even a 

verbal one. 


^.Concerning the First Muslim Converts 
Some facts stand out clearly from the information contained in 


i) It is clear that the vast majority of those early Muslims 
wereQurayshfreemen and were not slaves or bondmen. 
True, not many of them belonged to Banu Hashim, k Abd 
Shams or Makhzum, the three leading clans of the 
Ouraysh, yet the clans from which they came were 

re “T ai ' ie '"f^nce 

,K. h :^ from lhe lesser 

,‘r ». > . d „ s ' Zuhrah. T, ym . J umah> 

“I considerable 

iA b „ u ® a k kr - ‘Umar ‘Abu P *Uh» i T allties - People 
1 37 and 0utca sts is 






plainly unfounded, despite the fact thal 
followers were actually such men. ' s ° me 


of ih, 


!0^ 


( iil The small number of those early convert, k , 

the powerful clans of Banu Hashim, 1 AhH cl n ^ lri Rin 
Makhzum may be explained by the fact th at hanis and 

(a) those clans had enormous vested i n t e 

status quo at that time; res,s in th e 

(b) the rise and success of the new movement 

clearly entailed the destruction of those inte ' ° 1513,11 
new order could only be constructed on th P J es,s ~ lhe 
old one; ^ ru.ns 0 fth e 

(c) owing to the traditional rivalry between Banu Ha k 
and ‘Abd Shams on the one hand, and between th 
two clans and Makhzum on the other, both ‘Abd Sh^ 
and Makhzum resented the fact that Muhammad^ 
longed to Banu Hashim. But, alas, Banu Hashim them, 
selves did not accept his egalitarian message though of 
course they consistently protected his person against the 
offences of the idolaters because of the obvious implica¬ 
tions it had for their aristocratic dominance in Makkah 
Clearly, Abu Lahab, the wealthiest of Banu Hashim. 
felt those implications much more keenly than the others 
- hence his strong resistance and enmity to the Prophet. 
salla Allahu 'alayhi wa sallam. 

(iii) The description ‘was converted before the Prophets 
entry into the House of al-ArqanT merely indicates that 
those whom it fitted were among the very early Muslims. 
Ibn Hisham 21 maintains that al-Arqam b. Abi a *'^ a . r " 
was the tenth person to be converted. So proba y 
Prophet entered his house during the first year o 
mission. If this is so then those who were com . ere 
before the Prophet entered the House of al-Arqam ^ 
actually converted in the first year of the mission, 
early Muslims included: 

1. Khadljah 

2. ‘All b. Abi Talib 

3. Zayd b. al-Harithah 

4. Abu Bakr as-Siddlq 
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•Ubay 1 


lb 


M a ' 


b. 7,. h b ai-n*‘ 

^°!I ah al-H arith 


‘mar 


Abi 


al- 


b 

. took 
in ‘t 6 

tteither This both adds to our containe d in the 
^ sinia Mhn Ishaq’s information thy a nd 

lusliras. Falsehood rare y there could be 

y. For a believer in the Qur an itsdf But for 

VStSSSSK^.* O-ose early Mus 

r.0 undergo any hardship in the cause of their 
eligion should be a sign of faith at once genuine and 
jrofound. 

Mso, the fine understanding, the ready willingness to 
sacrifice even their life, and the patience and serenity 
with which they endured hardship and suffering, strongly 
quality of the training they received 

Ab J ™s house 

a meeting place for thp l* an mere ^ a hiding and 

as < U “X 
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settle deta 


of 


thinf?: 




hie 


the rapid military and cultural ex patK 
This is not the place to justify this inter? of c ar| v ,„ 
it to say that the Muslims’ conduct both h e ' a,i( "' »T 
of that expansion and in their subsenue g,| *co 
of the people and territories they comma 
a very bright chapter in the history 0 ? m” f d ' W 
and the domination of one culture by anotf^ C ° nqu ' 


*»x»*z**zz»* 




|sia miC ,cgi vc0 ' rc wlt'^-hcir . 

nttca L icelle^ c , lllC tothc' r the 


il in 
zc iriy 
"findiHS 


of 


<HV,S* cir 


vvas ( 


tice 


actua 


the 


ev ement s 


The First Muslims - Aspects of Their Character and Achi, 

To attain some understanding of the phenomena, w 
first Muslims, it is essential not to view them as rar^in^^ 
with inherently extraordinary personalities. Such an 
not only superficial but fails to take into account the facto^K 
moulded and enhanced their spiritual and moral force -lh 
important inward force that controls the ultimate springs of action 
in every man. Such an understanding can be achieved iff we vicl 
them as the cardinal sociological phenomenon of their time, and 
of all times. To characterize this phenomenon in a few words 
would be to say that they were a ‘Qur’anic Generation’ (Jil 
Qur'ani) as Sayyid Qutb has put it. 23 It was the Qur’an thai 
exerted the primary educative influence upon the minds and souls 
of these early Muslims. Every time a set of verses were revealed 
to the Prophet he hurried to the Mosque; people were called to 
a special assembly, and the new verses read aloud by him. These 
Muslims then made it their urgent concern to understand the new 
revelation, memorizing it by heart, if possible. Most importantly, 
it was their major characteristic that they strove to apply * c 
Qur’anic guidance to their everyday affairs. They un rf s 0 ° ’ 
better than any later generation, that following this gui an 
closely as they could was the only way to procure God s p 
and blessings and only by satisfying their Lord coul y ^ 
to succeed both in this life and in the Hereafter. _ 
this understanding they sought to realize the Q ur aal as 
their daily lives. The Qur’an was never viewed vy thc 
something to be chanted and recited only. This L , 


ysh 

wha. 


9 ,urn ' 

^aSeMtion and attain true peace a d b itting 

the orders 

* WiS,he of* Monger of Allah solid Alldhu ‘alayhi 
oftheMesseng^ Qf declara tion of 


ai decisions 

m mllam. This is implicit in 

lull: 

Mhhadu al Id ilaha ilia Allah 

Ashkdu anna Muhammadar Rasulullah 




praclicc St laler generatTons“who7»iik irmchbeto* jjgjjjj.’ i» I £S“"* ud »mplian« wUhGo^ eSSen8 ' 
of the true Qur’anic vision and design for the | ^iG<uiv.,? n 8 er did not *_ . nUod 


— umv vioiwu unu . which ca^ 

essential property of this vision was a dynamic spin . ger ■* 
s °ught to transform the social environment and B 


,er of 

^Woirwin"^* Speak for himself S ? 0rnmand ' 
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this fact concerning the role of the Prophet i 
affairs. 

Essentially, '< was 'he role of the 
Muhammad, solid Allahu 'alayhi uy; 


m decidi,,. 


Me: 


8'ltei,, 




Milan, 


ssen gct 


fCS al"p a 

the 


,he 

° oran . jnsi cally 

,tterns f (he glo> . Qfi m' r,n ‘ - 


* 


monotheistic concept to people in all its far-rcach ;’ 0 e W 
implications and give practical directives f or th 8 andli W, 


■v 


" 0 f all ' ha ' 


be 


coul d 
jdaO ce 


order to perform this role, the Prophet was unin [ eali «C* 
is the Mercy of Allah to mankind, God made him y bles sed! 
of His guidance, and an embodiment of all 
necessary for the elevation of man. He bestowed* h ' 8h % 
grace and blessings, as several verses of the Qur'an^" hini ^ 

Surely you are of a character sublime! 2 * 

Surely you are a noble Messenger. 25 

Most important of all, he was given the Qur’an and th 
oft-repeated verses’ therein: CSCVe " 

And verily, We have given you the seven oft-rene^ 
(verses) 26 and the Great Qur'an. 

So, stretch not your eyes towards that which We made some 
(wedded) pairs among them to enjoy, and be not grieved 
because of them, and lower thy wing (in tenderness) for the 
believers. 27 


of thC 

tSiliii 

®” - “ ,nse ' sticism h Moreover,jt^° a|rnOS t every 


Having been given the Qur’an, Muhammad, salla AUdhu'alafii 
wa sallam, could not possibly desire anything also pertaining to 
the material riches and comforts of this world. And this is ho\| 
the early Muslims too viewed the Qur’an - as the greatest of a 
riches that they could possibly possess. If we study the ela one 
contents of the Qur’an, and the comprehensive detailed direci' 
it contains about every aspect of life and man s purpose i 
life then we may begin to appreciate the force and the : r 
of the Qur’anic education which the graduates ot ^ 
Academy attained. The record of their achievement: ano> 
moral civilizing mission which they sought to imp ar | ve( j 
1S a suP er b testimony and vindication of the training t > wa $ 
he first Muslims then constituted a whole:genera s an d 

carefully and patiently nurtured on the Qur’anic re (about 
his nurturing continued throughout the Makkan P* the r ten 
thirteen years) and the Madinan phase (lasting f° 
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Observed anyth'^. 

,he 

<S>**2&**‘<*£ L Mushms were 

*St a " d WhiCh Pr0d “ C 

fepwate stage in the r p ^ p rop hetic mission from 610 

Scouring this stage, the Prophet spared no efforMn 
»ii» 8 chosen individuals to the new religion. All this was 
conducted in absolute secrecy, good care being taken not to arouse 
to suspicion of the idolatrous Quraysh. Then he received his 
Ms commandment to proclaim Islam publicly regardless of the 
WC ^ SCe ^ ater ’ ^ ose consequences were 
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Abu Lahab's wife, Umm Jamil bint Harb ib n 11 
Abu Sufvan. one of the chief opponents of the 
him to Islam. Phc,bc '°*^>., 

(, Aba Lahab's wife used to carry thorny wood and „i 

of the Prophet's house. Abu Lahab was the next d ' " a "he, h 
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20. ‘Uthman expressed his view concerning wine in the following acid siaic 
ment: ‘I do not drink what does away with my consciousness, causes my 
inferiors to ridicule me and prompts me to fornicate with my daughter 
When Islam later on prohibited wine, he commented, ‘Blast it! My insight 
concerning it was correct.’ Ibn Hisham, p. 252. 

21. Ibn Hisham, p. 252. 
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23. Sayyid Qutb, Ma'alim fi't-Tariq (Milestones), Cairo, 1966. T e art w 
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against him. 
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cha? teR 


in Makk“ h 


public Stag? 


does 


not 


we included in 

jSjjSU into Wam. 

^.-SrSwSSa- ordered His 
publicly what had come unto him from 

Mto, the Muslims conducted their devotions secretly. 
Ikt might go into parts of the valley of Makkah which nobody 
tinted and perform their prayers. One day, Sa‘d b. Abl 
‘^(the future commander of the Muslim armies against the 
^an Empire) was praying with a small company of the 
^Companions in a remote corner of the valley, when a 
it5nr S a aWthem d T u e idolaters criticized and vilified 
^oitheidolatSoni^ 6 g ™, ups fou § ht each other. Sa‘d 

blood; this ‘ was the 

»Warner 
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which would he the inevitable consequence of n 

According to Ibn SaU' he went on to state that ^Nlest* 
accrue to them in this life nor would they b c V ? bcnc liu 
bliss of the Hereafter until they said. La ilaha ui? to 
was then no direct condemnation of the Arabs' \ All ^ h ' 
of the Prophet. We also noted the indignant aJSSlheJl 
of Abu Lahab, an uncle of the Prophet, but th^ Cre W 
not immediately imitated by others. The general resp ° ns e Z 
of indifference, albeit of an arrogant nature. It Wast L Ct,0n Was °n! 
of an unaware, naive Quraysh who did not as yet an ,nd,ffer ^ 
of the very grave implications of the Prophet’s apn^'^ a,n 
innocuous call for them to say 'La ildha illd Allah' W* 
and having considerable interests at stake, Abu L h 
immediately grasped the true importance of the k ° ne 
dictum; it was the first cry of destruction for the heTth^ 
aristocratic institutions of the Quraysh. 

Condemnation of Quraysh Attitudes and Institutions 

Thereafter, but not until he had made similar appeals to that 
at Mount Safa, the Prophet launched a vigorous attack on the 
Quraysh attitudes and institutions. Worship of inanimate idols 
was strongly condemned as a terrible insult to human reason and 
dignity. The heathenistic legacy of taking excessive pride in the 
forefathers, chiefs and ancestors of the Quraysh was similarly 
condemned and insofar as those ancestors were unbelievers who 
paid no attention to the previous scriptures, they would be 
consigned to Hell-fire. Also, the Prophet sharply criticized their 
chiefs and the way they conducted their lives at Makkah. Their 
keen money-mindedness and their practice of accumulating " ea t 
at the expense of the poor and the outcast was severely denounce 
and so was their clanish arrogance and the injustice w ^ ,c 
t0 * n flict on their slaves and non-Quraysh Arabs. 0 ■ 

1 he tell them that they were wrong about many thing 8, 
a so authoritatively demanded that they abandon their go 1 ’ j, 
up their aristocratic privileges and attitudes, treat as eq afl{ j 
eir venerated chiefs and dignitaries and the di s P 0SS n er a $ 
tn der ' Pr !i Vlleged ’ and induct their affairs in s uch 8 * These 
demI°H de <- ^° r or Phans, the needy and way a the 
demands from the Prophet irritated them at first, * 
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. lie d arg din § 


on 


Abu T* ,ib 


Quraysh 


pressure ° n '“"‘ legation of the chiefs^ ^ ^ rsua de 


^'TdthetrSlished '"^“‘‘‘"JLel'sed On the second 

g^SSJSsSBB 

VtOL*. P-Ple ha ? cotne SacS 

rdioihe told him that they were utterly sickened by his attacks 
beliefs and social ways, and asked him to give up attacking 
b)and if you do not cease there would be war between Banu 
Him and the rest of the Quraysh. So spare me and yourself 
dlofGod’ssake don’t make me suffer what I cannot bear . . . ’ 4 
WwheheardUicse words, the noble, embattled Muhammad, 

^£2'?’ th0Ught that his uncle had ' changed 
^ke and surrender ? protect , hlrn and that he was about 
P ?S dupandsaid ^ Quraysh idolat ers. He 

; SS' T m V right 

«*.<“« ,:1 ‘J that (but ,, r ., rl ' m l abandoning 
><'ir, T ‘'" b 'i»g8Ka, vl* ? '• prevails or I 

^SS=3 ; ~"“- 

when the Prophet came 
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,rd s 


‘Go out, son of my brother, and do whatever v 
God. 1 will not surrender you for anything.’' ’ u llce 
On the third occasion the chiefs of the Quraysh 
one of the finest and most handsome of their youth '*! itlulle m 
ibn al-Walid ibn al-Mughirah, son of the aged bui ; n fi. V^Nt 
of Makhzum. They offered to exchange ‘Umarah for | V i en h 1 ' alchif: f 
solid Allahu alayhi wa sallam. This time Abu Talih' mnia<i 
annoyed. He replied stiffly: ‘What an unfair obligation^ ^ 
imposing upon me. You give me your son to feed him for?" 
and I give you my son to be killed by you. This, by God kit"; 
can never be.’ wnat 

The Quraysh Seek a Compromise 

Ibn Sa‘d gives much the same story as that of Ibn Ishaq except 
he did not mention: 

(a) that they visited him a number of times. 

(b) the statement that Abu Talib sought to apply pressure upon 
the Prophet to stop calling upon the Quraysh to abandon their 
heathenistic practices, and the Prophet’s reply that he would 
persist in his mission whatever the inducements to give it up. 
Besides, Ibn Sa‘d’s version is significantly different in that it 
asserts that the Prophet himself was present when the Quraysh 
chiefs called on Abu Talib. He - the Prophet - is alleged to have 
addressed them himself. After mentioning the offer of the 
exchange of ‘Umarah for Muhammad, salla Allahu ‘alayhi wa 
sallam, Ibn Sa‘d’s version reads: 

They said: Send for him (Muhammad) and we shall give him 
° ffer ' Ab0 Talib sent for him and when the Messenger ot 
Allah came, he said to him: “O son of my brother, those are your 
uncles and the chiefs of your people and they want to deal fair \ 
with you.” The Messenger of Allah then said: ‘‘Speak, I am 
listening.” They said: 

*f ave us alone and our gods, and we leave you alone and 
your Ood.” 

th^u ?! ,b comme nted on their offer favourably, saying *h a * 
as foUow s had treated his nephew fairly. But the Prophet replie 

woa ' d y° u grant me a word, which if you adopt it V 01 ' 
d there hy rule over the Arabs, and with it the non-Arabs 
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,W meeting took place between 

1*. , . , he meeting was about to ena 

When it became apparent that B ^ ^ t0 their 

jSranVSsakeVbeioved nephew, they resorted to 
! negotiation and bargaining with the Prophet personally Ibn Sa d s 
account is confirmed by Ibn Ishaq. The latter reported a meeting 
that took place between the Prophet and one of the idolaters’ 
chiefs, ‘V3tbaV\ ihn RabVah, a notable of ‘Abd Shams and father 
olHind who was the wife of Abu Sufyan, another chief of 1 Ahd 

,s b " ote Afeh 
»«■ *a»do„ ,he 

10 speak to him personally Ibn kvr P e °P e give him Ipo 
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and possess a high status in our lineage Bui 
amongst your people a grave matter by wh I° U havc '"nov,, „ 
dissension in their community, undermined 
tfted thetr gods and religion and declared t W 
unbelievers who are doomed to Hell. So listen tom ,° refall 'en 
to offer you some options to consider so that vn/' am e o '"t 
some of them.’ 1 you ma y accep, 

Ibn Ishaq narrates that the Prophet asked him to »o on i„, 
continued: 6 ’ 

•o son of my brother, if you want money by this matter wh, a 
you have brought unto us, we will collect for you of our mono 
till you become the richest amongst us. And if you want honour 
we will make you chief and overlord over us, deciding on nothing 
without you. And if you want dominion, we will make you a King 
over us. But if it is a (vicious) vision which you see and which 
you cannot send away from you, we will arrange medical treatment 
for you, and we will spend generously until we cure you of it, 
since it is sometimes the case that the spirit dominates the man. 
till he is treated and cured of it.’ ‘Utbah went on till he had 
finished, with the Prophet listening patiently to him. Then the 
Prophet said: 

‘Have you finished, O father of al-Walid?’ 

‘Yes’, said ‘Utbah. 

‘Then listen to me!’ said the Prophet. 

‘I will’, said ‘Utbah. 

Then the Prophet began (reciting the Qur an): Merc if u l. 

‘In the name of Allah, the Compassionate, the 

Ha mim. t Mercifuh 

A revelation from the Compassionate, the ni Rec itationin 

A Book whose verses are (well) expounded, a 

Arabic for people who have knowledge. them turn 

(Bringing) good tidings and a warning, but mo. 

away so that they hear not. f r0T n what 

And they said: Our hearts are (sealed) in . deafness- 

you (O Muhammad) call us to, in our ears t e f or verily 

and between us and you there is a veil, ac 

we shall also be acting.’ 7 
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Warn Continues to Spread: in Ma “ 

Mienhe‘Utbah episode, Islam conttnu^ feo{ ^ ^ h d 

amongst the dans oitheQuray^^ sute 0 n AbuTalib, SOUgh 

uied every tactic. They h PP ^ negotiate and bargain 

losinheabasgamwith^mandbadmedW^ ^ 

hwSedto'gain followers, men and women, day by day. 
Muhammad, salla Allahu ‘alayhi wa sallam, must be stopped, the 
leaders of the Quraysh resolved, or there would be a monotheistic 
egalitarian revolution hanging over their heads. But then, what 
could be done? Nothing whatever seemed to work against the 
'epidemic’ of the ‘renegades’. Every new sucres u .i 
Prophet was able to secure filled their hearts with h l ^ e 
luiy. When theit best arguments failed thev mvp haUed and 
to inationaf passions. They believed thaWK the mselves up 
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launched. A new phase of persecute of Mushm converts be Ran 
Sev decided to apprehend those who were not well- prote " 
hv the existing social system which only safeguarded those 
were members of the strongest Quraysh clans, respected confed 
crates or allies of those dans or persons who enjoyed the personal 
protection of some powerful chief or chivalrous individuals. The 
slaves, the outcasts and persons who were non-Quraysh aliens 
living in Makkah, were those who, for the most part, did not 
enjov these special privileges. Many such persons were seized and 
imprisoned, tortured and sometimes killed. 

As for the Prophet, the Quraysh brought more pressure to bear 
on him. The idolaters would go to him with grotesque arguments 
and demands. They would demand that, if he was truly a Prophet 
sent from heaven, he ought to change the mountains and hills 
which surrounded Makkah into mountains of gold and silver. 
Failing that, then why could he not ask his God to cause them to 
move elsewhere, giving more plains and more space for Makkah 
to be used in agriculture. They also asked for rivers like those of 
Syria and Iraq. Then, they would demand to see their dead 
ancestors and forefathers come to life again. In particular they 
wanted to see the celebrated founder of Makkah, Qusayy ibn 
Kilab, who had died long before. 

A delegation consisting of the leaders of the idolaters went to 
the Prophet and in addition to putting forward the foregoing 
^ eman( ? s ’ also repeated much the same offer which 

a a ^ previously made. This delegation consisted of: 

1 ‘Utbah ibn RabPah. 

- Shaybah ibn RabPah, his brother, both of whom were 
among the chiefs of ‘Abd Shams killed at Badr. 

4 an.Ki^u 11 lt>n ^ arb (also of ‘Abd Shams). 

5. al-Wal'H’K 11 ab ^rith (‘Abd ad-Dar). 

6. Abu ill !! al ; Mu g h > r ah (prestigious chief of Makhzum). 

7 . Umavvol u 1 ( a major chief of Makhzum). 

y ibn Khalaf (of Jumah) and others. 

rejected bv the p ake u him a King or a wealthy man was instantly 
®fter from ‘Utbah°h muc ^ the same way that the similar 
demands mentioned*^" re i ected - In reply to the fantastic 
d above > he frankly and plainly disavowed 
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foihhil young men bad resorted in order to seek refuge from 
persecution at the bands of tbe unbelievers. Pickthall asserts that 
Astern miters fe.g. Gibbon) identify tbe story of those faithful 
Whs with that of tbe Seven Sleepers of Ephesus . 9 It was the 
'wish rabbis of \athiib who suggested these questions tn 
'o put to tbe Prophet as a test of bis Prophetic claims nCm 
Jhe story of tbe 'People of tbe Cave’ serv^a mS ' 
hard and ctuef period of persecution l ^ aS a P r elude to 
* Quraysh were about to faunct T Whlch the idolaters Z 
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, 'MAIlihu alayhi wasallam, and the forces of t h P 
Muhammad. V w#s and sti n is< a sociological, universal 
**" -mintsuch conflicts. The story of those youthful believer 
prov-Sedpcrhnent education for the Muslims in respect of the 

D pctsecution of the Prophet himself and the early Muslims was 
m>» full' under way. However, the degree of the persecution 
depended on the prestige enjoyed by each persecuted individual 
The social system of the Quraysh was based on privilege. The 
less the prestige, the greater was the degree of persecution. The 
worst persecution was inflicted upon slaves and persons with weak 
tribal links. Banu Hashim and their allies, the Banu al-Muttalib, 
were also persecuted, though to a lesser degree, and ultimately 
the Prophet himself was insulted and physically assaulted a 
number of times. However the protection given to him by Abu 
Talib, and Banu Hashim in general, acted as a strong deterrent 
to the aggression of the Quraysh against him. Members of strong 
clans such as ‘Abd Shams or Makhzum also enjoyed a reasonable 
protection. Nevertheless, a substantial degree of persecution was 
inflicted upon them. The entire clans of Banu Hashim and Banu 
al-Muttalib were exposed to a policy of the most harsh ostracism 
and social exile that history has ever seen. The entire membership 
° ^4 C - anS ’ * rres P ect * ve of whether they were Muslims or 
non-Muslims, were obliged to retreat to the Shib (an isolated 
portion of the valley of Makkah) of Abu Talib. But before we 
erari<T° re aela '* s a ^ out this social exile, let us see what the 
the strnooi T1 ?^ nan ' mous ^ ro P^ et himself suffered in the cause of 
o carry out the order and commandments of his Lord. 
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Hal God should punish diem , ^ a dr, and two of them 

Molloweis. Five of at Makkah. The 

«re tilled by Muslims whom they 

With nms as follows; . ., 

On The authority of ‘Abdullah (Von 'Umar) who said ; 

MtheProphet was prostrating and some people of the Quraysh 
‘tieno;fat away,'V3qbah ibn Abi Mu'ayt came along with the 
wuails of a goat and ffung them on his back. Fatimah his 
HhieT came out and removed the unclean stuff and anorib, 
wised the wrong-doers and prayed that God mioht r, . n .^ ri ^ 
the Prophet raised his head, finished hi<P pUniS ^ ^em. 
prayed passionately; Prostration and 
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T »‘Prophet Leads the Struggle 

“Ppositionwasdir 6 J 10 doubt that the brunt of the idolaters 
This was inevitahip ■ a & ainst the P erson of the Prophet himself. 
H ’“ sallam, more tha 006 !t Was Muhammad, sal Id Alldhu 'alayhi 
°‘measures that wpr^ an ^ one w ho insisted upon a whole range 
n Slem and end their [^ recise ly .designed to overthrow their social 
thQ Was Warhead ar * stocra hc domination in Makkah. 
, n ,L° Wn w °rds, had c„r he Monotheistic Revolution which, in 
,r immunity and Ceeded in creating dissension and strife 
’ as a result of this denunciation of their 


154 


155 



‘UqbahibnAbiMu'ayt among those whose n„ e 

for because, despite his evil-doing and meaSS?T n,h *I»^ ( 
docile man who was very much under the inn„ 
friend. Ubayy ibn Khalaf." uence °f his t |,. 

Apart from this ugly incident involving ‘fjahah ;k », 
the noble Muhammad, salla Allahu ‘alayhi tea sallm!! u b J Mu 'ayt. 
a great deal of harsh ill-treatment at the hands o the^K^ 
But according to Ibn Ishaq,'2 the worst incident of U " bel,evers 
which the Prophet had suffered in the cause of carrffST? 
Lord s commandments was the following: 

‘Urwah ibn az-Zubayr asked ‘Abdullah ibn ‘Amr ibn al‘A 
about the worst incident of persecution which he had seen the 
Quraysh inflict upon the Prophet of Islam. ‘Abdullah then 
narrated that he was present when a group of the Quraysh were 
assembled in the courtyard of the Ka‘bah. They talked about the 
Prophet and what he had innovated in the affairs of the Quraysh 
and about matters which they did not find to their liking. As they 
were thus assembled the Prophet himself appeared in the court¬ 
yard of the sanctuary. When he came past them, they made 
slanderous remarks about him. ‘Abdullah said that he noticed the 
effect of those slanderous remarks on the face of the Prophet 
When he passed by for the second time, they repeated their 
remarks. Again ‘Abdullah noticed a change in the Prophet s' 
When they did that for the third time, the Prophet stoo a 5 |.^ 
them and said, ‘Do you know, O tribe of Quraysh, for > 
in whose hands is my life I have come to you with des ru 
They were so taken aback by his statement that they w ^ r those 
silenced (as if there were birds in their h eac * s )-. 0 jj te ly, 

who had treated him the worst, now addressed hir V VL rovoca tive 
saying that they had previously known him not to e P h j m to 
or ignorant (of good manners) and politely entrea e 
leave. Then the Prophet left peacefully. Ka‘bah, and 

The next day, the same people assembled in g a kr, they 

when the Prophet appeared, accompanied • oll vvho say 

attacked him, as if they were one man, saying s j ve every 
so and so?’ and the Prophet answered in the a pU || e d h inl 
time. One of the men took him by the mant e ^ y 0U kill 
violently. AbO Bakr intervened angrily, t j ie men l e * 1 

a man because he said: “God is my Lord . lc ute headache 
him and dispersed. Abu Bakr went home with an 
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suffering and tbe persecution but it aim 
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tbu'falib’s Protection 

Despite the fact that the Prophet, salla Allahu ‘alayhi wa sallam , 
actually suffered a \ot at the hands of the ringleaders of the 
idolaters, it could not be disputed that, had it not been for the 
protection which he received from Banu Hashim and R™- 
ul-Muualib and their senior patriarch Abu TaHh th BanU 

toebeen much harder for him. The followino inr- a C0U * C ' 

WlbnSa'd u amply demonstrates that the i! ' 6 ” 1, narr ated 
rifectwe^ the Protection Was most 

One day, Muhammad, salla AllnU . . * 

1 he found anywhere in Makvlu U *. ala yhi 


not 

had 
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themselves in the attempt. m 

But despite this strong protection, the Prophet suffered as,, 
have seen. Of course, God could have absolutely protected His 
Prophet, so that nothing at all could harm or insult him. Bui 
suffering in the cause of truth and in the way of the Lord was the 
School in which his people, and those who stood for his cause, 
were receiving their education and training. The Prophet himself 
was perhaps in no need of such training, having been chosen and 
prepared for his high prophetic office since his early childhood 
But it was important that he should give an example to his people 
in this respect. Not only did it become absolutely clear to those 
early Muslims that persecution is an essential and inev,ta e 
consequence of the call to the way of God, a universa expai 
of those who sincerely follow this way, but that it is the 
of examining those followers themselves an sep 
sincere from the mere pretenders: ^ 

Or think you that you will enter Paradtse while yet the 
not come unto you the ,ike °Ml ha , ^ and adversity befell 
who passed away before you. Affltc tj n the messenger 

them they were shaken as w.th earthq uake . ; « hjm sajd: When 
(of Allah) and those who believed along js nigh . 

shall Allah’s help come? Now, surely Allah sn 

Persecution is also God’s way of rine^scourage the timid'^ 
believers, since hardship and suffer s . the membersh P 
weak and the opportunist from continuing 
the new movement. 
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« meaning, pieciselywh these WO rds to hurt Abu J ahl. 

1 tribesmen stood op.to,controjj, 

Hamiah Abu Jahl pacified them by admitting that he had badly 
insulted’his nephew. Actually, Abu Jahl might have been ap- 
prehensive test Hamzah be killed and a blood feud develop in 
MakVah. When his anger bad subsided and be was alone at home 
Vhmzah indicated that be was sorry that he had eone tn enok 
lengths in order to hurt Abu Jahl. In particular hev^c * SUCh 
in ins mind at having asserted that he was a m ’ WaS n0t eas Y 
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together an armed contingent of Band Hasliim youths and ™ 
to look for him. But he was soon assured that Muhammad » 
Mlahu alayhi wa sallam , was quite safe in a nearby hn 
However. Abu Ja\\b did not let the incident pass by with ** 
making it well known to everybody that when it came? 
Muhammad's safety and protection, he was in deadly earnest 
The next morning he appeared with his armed contingent befor 
the assembly of the Quraysh. He explained why they were the^ 
and solemnly told them that had Muhammad, solid Alldhu ‘ alayhi 
wa sallam. been killed, they were resolved to kill them all or die 
themselves in the attempt. 

But despite this strong protection, the Prophet suffered as we 
have seen. Of course, God could have absolutely protected His 
Prophet, so that nothing at all could harm or insult him. But, 
suffering in the cause of truth and in the way of the Lord was the 
School in which his people, and those who stood for his cause, 
were receiving their education and training. The Prophet himself 
was perhaps in no need of such training, having been chosen and 
prepared for his high prophetic office since his early childhood. 
But it was important that he should give an example to his people 
in this respect. Not only did it become absolutely clear to those 
early Muslims that persecution is an essential and inevitable 
consequence of the call to the way of God, a universal experience 
of those who sincerely follow this way, but that it is God’s way 
of examining those followers themselves and separating the 
sincere from the mere pretenders: 

Or think you that you will enter Paradise while yet there has 
not come unto you the like of (that which came to) those 
who passed away before you? Affliction and adversity befel 
them, they were shaken as with earthquake, till the messenger 
h and t ^ 10se who believed along with him said: When 

shall Allah’s help come? Now, surely Allah’s help is nigh. • • 
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weak InA hardshi P a nd suffering discourage the timid, the 
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MievetaUhaUime. Re merely said » t Pr , n f rn nt 

VJhen Abu JahYs relatives and tribesmen stood U P to cc ^ ro ^ t 
Hamzah, Abu labl pacified them by admitting that he had badly 
insulted bis nephew. Actually, Abu 3 ahl might have been ap- 
piehenswe lest Hamzah be killed and a blood feud develop in 
Mahhah. When his anger had subsided and he was alone at home 
pamzah indicated that he was sottv that he hart ,mn„ 
hngths sn order to hurt Abu Jahl. In particular ° SUCh 
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n „h.-i ind declared himself a believer and there was rein,, 
ind jubilation in the House of al-Arqam. Throughout Makk^ 
h Quravsli received the news of h.s conversion w„h deep d, sma . 

I. had a profoundly demoralizing effect upon them. They knew 
that the cause of Islam had been tremendously strengthened and 
that it would no longer be possible for individual members amone 
them to publicly vilify the Prophet. And, indeed, their anticipation 
was right. Hamzah devoted all his tremendous energy and courage 
to the defence and advancement of the new religion. 

Later he played a major role in the decisive Battle of Badr 
He, more than anyone, was able to inflict heavy casualties on the 
polytheists from the Quraysh and especially amongst the leading 
house of ‘Abd Shams. At Uhud, the next battle in which the 
Quraysh sought to take their vengeance on the Prophet and his 
followers, to kill Hamzah was therefore their first objective. So 
keen and intent were ‘Abd Shams on killing Hamzah that Hind, 
whose father ‘Utbah ibn RabPah, uncle Shaybah ibn Rabi'ah and 
brother al-Walid were all killed at Badr, recruited a special agent 
to kill him at Uhud. He was one of her ambitious bondmen who 
was eager to be freed: 

‘Wouldn’t you like to be free, WahshI (for that was his name)?’ 

And who doesn’t desire freedom, my lady Hind?’ 

Then you will be free, if you can get me the head of Hamzah 
ibn ‘Abd al-Muttalib.’ 

But where shall I find him?’ 

Don t worry. We shall soon go to war against these renegades 
and Hamzah is sure to be there.’ 

Then I bet I shall be free as soon as the battle takes place.' 

a c!7 a r shi be S an to prepare for his ugly mission. He purchased 
WahcK- a Weapon ’ and kept it ready. At Uhud, the wretched 
view nnn^u t0 ° k part in the fi ghting, but he kept Hamzah in 
‘Chivalrm 1 his op P or tunity to bludgeon to death the 

were victorW ° f Is,am and Lio " of God’ Since the idolaters 

fighter cut n US th ? day ’ Hind S ot hold of the cor P se of thC n ° b 6 

The pl° h P " n h,S abdomen and chewed his liver. 
mar tyrdom and dee Pty grieved at the news of Hamzah 
should be tak.n mds v,cious profanity. He declared that sh 
be came a Muslim^ 1 ^ 0 ^ dead or a hve. However, Hind late 
and the Prophet forgave her - a truly g rea 
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> short lime after tVie rewrn extradition of the immig- 

%s, requesting, without success, me 

'»• u ,, Ws conversion was an historic event. It 

%££%$& I i:Ma^h.TheMustirnswerejubrIam 
and the unbeiievers dismayed. Until Umars conversion, the 
Muslims could nor hold rheir prayers in public. Now, after the 
accession ol ‘Umar to Islam, they held them in the courtyard of 
'" c ancient sanctuary. Entering Arqam’s house, he found the 
ftophet and his Companions, including Hamzah and Abu Rohr 
7 re «ting and studying the Qur’an in secrecy lest th„ n V 
shouldhatm them. But the outspoken exuberant i , ^ Ura Y s h 
'md secrecy and timidity to his liking He riVt"* ^ mar did not 
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The conversion of ‘Umar was described as a ‘succour’, his 
migration later to Yathrib was termed a ‘victory' and his rule after 
the' death of the Prophet a 'mercy’. 19 It was because of the great 
role he played in the success of Islam, that ‘Umar was called 
al-Faruq 21 ' or‘the Distinguisher’, i.e. the one who distinguishes 
between truth (Islam) and falsehood. 

Different versions are given about the manner in which the 
conversion of ‘Umar took place. The following is the most 
widespread and the most reliable: 21 

Anas ihn Malik said: ‘Umar went out of his house carrying a 
sword A man met him who asked about his destination. 

I want to kill Muhammad. 

Do you think that Banu Hashim and Banu Zuhrah would leave 
you in peace if you killed Muhammad? 

at' 'iou have also become a renegade and left your religion? 
l ? u , te ^ ^ ou somet hing that would surprise you? Your 
nepadJ mancl y° ur sister Fatimah have both become re- 
abandoned the religion to which you adhere! 
confronte/h^ l ° their house in S reat agitation and anger. He 
3nd her >sband. 

actually heardM? n8e hummin g which I have just heard? (He had 
house). em reci ting the Qur’an as he approached their 
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Perhapryouhav^K HaS been talked a 

0 Umar whaUf^T rene g a ^s? 
re hgion? sa i d F - . h e Jruth ls in something other than your 
Umar leapt L a 5 S husband - 

,U 'T Fatimah stepped^’ and kicking him as hard as he 

ecl her husband again t ?. l ^ een lbe two men * n an attempt to 
s Umar’s blows, but she was badly hit 


UrtoHimbelongs whaisoe fe beneath the so • 

B between fhem and whatso Re kno ws the secret 

A„d if yon speak aloud, ’then « ^ hl dden. 

(togbh andUba'whAchjs th e mos t beautiful 

Allah'. There vs no God save mm 

V«ny\ am Allah, there is no god save Me. 

So serve Me and establish prayer lor My remembrance. 

'Whenhe reached the fourteenth verse, ‘Umar expressed a wish 
'Ho and see the Prophet. He wanted to declare himself a Muslim 
md to admit that there is no god except the One True God < r - 
ilia Allah'. When he knocked at the door of m ’ La 
a'-Atqam, there was a deep hush inside - 1 L ^ H ° USe Of 
tnemy of God, was at the door armed u , .l U u mar ’ Staunch 
But the Prophet firmly gave the ord u ^ bls famous sword 
Hamiah, who was at the UdJ « J der *at ‘Umar K. . 0rd - 

,, we ’ bl “ if he wani s 

lo 3 


evil, we shall kill him with his sword and that will be easv f 
As 'Umar was crossing the threshold, the Prophet J ,0rus '’ 
and seized him by his mantle and the straps bv whJ! P 1 ! forWar <l 
was attached: y wh,ch his sw 0r(1 

'O 'Umar, aren't you going to end (your unbelief and 
towards the Muslims) until God causes to descend un enmit > 
indignity and torment as He did upon al-WalTd ibn al-lVlS- you 
O Lord, this is 'Umar ibn al-Khattab! O Lord strenoih lra J ? 
religion with ‘Umar ibn al-Khattab.’ 8 en , " e 
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The First Hijrah to Abyssinia 

The Prophet’s suggestion gave rise to the first hijrah c 
Ration to Abyssinia. It has sometimes been assumed that th 
migration to Abyssinia was a single event but the bulk of tV 
evidence suggests that it took place in two successive -,nri a - . 

wigtation took place in the fifth v Accord 'ng to ItWeL,’ W 
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‘viaz un were hotlv nursn P H u ™ 

catch a boat at the port of Sh the Ouray* h 
Port of Jeddah Tit * Shu aybiy Va h „ but thev ^ 

Their return to Makkah ^ 1 n Ab ys s inia a fo* he s . ite °f theo 8edlo 
the mass conversion nf tu f P rob ably Dr ° r ° n| y three J? res *ni 

a* ~ 

Ih ' S "° M "#™* » Abyssinia 

ni 

Muslim exodus to A^ySnia^'ih" 1 '^"'"' ““He » eta fc 

The two men went loaded wirh v V ^ dul,ah ibn AW Rabiah 
li' m Nc P S and his notables m “f , e g,fts of fine leather for 
al-Mughirah narrated that the V Sa,amah . bint Umayyah ibn 
find the Muslims living np a ''’° M envo > s arrived in Abyssinia to 
hospitality of the Npoh/ti, 306 U ^ under the protection and 
courtiers to win fh^rn & ave a ^ to eac h of the Negus’ 

to agree to the extraH^ 0 ^ r° tbe tas ^ P ers uading the Negus 
that although the Muslim? Muslim refu gees. They argued 

people thev h^H * lms bad deserted the religion of their own 
(Christianity hi if 00 acce P te< ^ the religion of the Negus’ court 
their own - the nh lnStead had brought into being a religion of 
subversive eu™ < V1 ° US , lm Phcation being that the Muslims were 
the Abvssininn CntS / n botb Makkah and Abyssinia and as such 
The coun ere W ° Uld do weI1 to extradite them, 
ition of the Mu J^ P °J tCd the dele g at, ’on’s request for the extn 
Put forward tk m r f fu ^ ees - When the Quraysh envoys forma 
wanting to h CIF demanc * s before the Negus, he hesitate 
Jt was Ja'hr i! ar AL^ at - ! he refugees themselves had to sa 
1 n Ab i Talib, a cousin of the Prophet, who spol 
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idw fe i eC edition to *J° ' , ere entrusted . f ro rn 

^relatives, “; h e consumption of !*»*■*“ of th e 
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*‘525S& »»" kd “Turners unto Him. 
I&rhe One 0°d ” d a “ “'l 8 a "Ave deem h,m truthful 

saSdiESd«»“'p ,e<i ,he messase 

“.Sni sard that Jafar continued to enumerate matters 
pertaining to Islam. He told the Negus that when they accepted 
the Prophet’s message and followed his doctrine, the people ot 
the Quraysh showed enmity and bitterness towards them, perse¬ 
cuting them because of their new religious faith. Life had become 
unbearable for them in Makkah, so they had come to the Negus’ 

faiToS :° r peac ' 

^ ~ r T k he S 4 g n ut 

Jen read it aloud to me.’ 
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But her Lord provided for her and consoled her. Even 
presenting the child to the people, she was charged with halt? 
done a despicable' thing and of virtually being a harlot. I n def P 8 
she meekly pointed to the new-born baby Jesus in the crari , < * 
Miraculouslv the baby spoke and said, 'Indeed 1 am the servT, 
of Allah. He has given me the scripture and has appointed me 
Prophet.' 

Ja'far, who greatly resembled the Prophet both in manners and 
appearance, went on reciting the beautiful surah. When he had 
finished his moving recitation, the Negus and his notables were 
reported to have been overcome with tears. 

‘Indeed, this (scripture) and what Jesus brought,' said the 
Negus, ‘arise from the same source. Go in peace, for by God, I 
will never surrender you to them.' 5 

Umm Salamah reported that ‘ Amr was furious at his failure to 
win the Negus over to his side. He determined to try once more 
the next day. He told everyone that he had worked out a plan 
which would enable him to eradicate them (the Muslims) from 
Abyssinia. ‘Abdullah, his fellow envoy, tried to dissociate himself 
from making a fresh attempt to obtain their extradition, saying 
that, after all, there existed bonds of kinship between them and 
the Muslim emigrants. But ‘Amr was adamant: ‘By God, I am 
going to tell him (the Negus) that they (the Muslims) claim that 
Jesus is a slave.’ 

The next day, ‘Amr came early to the royal court of the Negus 
and said: 

O king! They make terrible accusations against Jesus. Perhaps 
you could send for them and ask them what they say about him 
(Jesus).’ 

When the Negus’ summons reached the Muslims they held a 
special council. What were they going to tell the Negus if he asked 
them about the nature of Jesus? They decided that they would 
just tell him without any hesitation what the Qur’an says about 

•m. ey could not distort their religion under any circumstances. 
ha/ 0 entered th e royal court, the Negus asked what they 

had said about Jesus. 

him lfk f 82 '" Came forward and said: ‘We will say concerning 
of AIM, ° U , r P. ro Phet has told us about him. He is the servant 
virein im 3 ” ? ls and Word, which he cast upon Mary, 

8 " rnmac ulate.’ Much to the dismay and resentment of bis 
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analysis and survey of the circumstances in which the emigration 

took place dearly support the view that the major motive behind 
this exodus was to escape persecution and oppression. First of 
A Abu Jahl had become so arrogant and aggressive against the 
Muslims that he even seriously insulted the Prophet himself We 
have seen how this incident had led to the conversion nf 
formidable Ramzah. Secondly , ‘Umar ibn a\-KhS? the 

Mso took place in similar circumstances Hm ‘ i conversion 
hophet to kill him, and havin^beer^dive^tecT^ 1°°^ the 
^ter and brother-in-law, who had rer t0 house of hie 
be almost killed both of them m k ent ^ c °nverted to I l 
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emigration to Abyssinia took place Of 
reason why the Quraysh persecuted the )u C0 “ rse > the nr 
of the spreading and ultimate victory ofthe S ' ms W'as ,i, nci Pai 
would hung about the downfall and <££ new fa <'h. S & 
interests and their social order ft , v ' C ,f pearat > c e of fh V su cce s , 
the Quraysh to seek their repatiadon " S ^ 
the boycott of Banu Hashim and rI - fr ° m Ah yKm l f^ n, Pted 

S C “ h °^L after,he rmgratio^rf^ u ^'-h. 


Quraysh to seek their repatriation r fear w hich „ Ves, ec 
the boycott of Banu Hashim and R, from A byssinL P '£' n P , ed 
place shortly after the Muslim m ^' nu al-Muttalih a ^ n, alli 
" av '« Prove our contention thaT'?" to Ah Vssi ni1 ’ Which «S' 

persecution and to secure • ,f Was to g ° es a Jon, 

migrated. 6CUre re, 'g>ous liberty^ 3 « ea Pe (ria , '° n g 

Phe Prophet seeing that he h • ^ ' he wiS? 

Igessasss- 

,m medi a ( dV g f he l')urney (0( ?P 0r( - ft was toward^ 61 lsewh ere. 
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iE,.lriSw.» S ). wh« stl ’^3°, hat the Quraysh 

asraT:: profound,, v** 

s the enmity and opposition which they had shown towards him 
id his followers. He tried every possible way to ettect a 
conciliation with them. One day, so runs the Hadith cil-Ghardniq 
1 ‘UIq, he was sitting with the people as they assembled around 
the Ka‘bah. They talked to him and he responded with great 

X! y K Then he S,arted t0 recite ’ in their hearing, Surah 
Jm. Some commentators of the Qur’an say that the openine 

ascem to h..™.* 
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„ are the Exalted Gharaniq (Damsels or Sw, , 
And verily their intercession (with God) is to be hoped f 0r S) 

The Quraysh were wildly excited at the unexpected acknow 
ledgement of their three major idols so goes the tale of the Satanic 
Verses When the Prophet reached a place where prostration i s 
mandatory in the recitation, the Quraysh idolaters followed him 
in his prostration. The incident allegedly gave rise to rumours 
that mass conversion to Islam had taken place in Makkah. The 
rumour reached the emigrants in Abyssinia, so goes the tale, and 
they hastily returned to Makkah. When they drew near to the 
city, they discovered that the rumour was false. Gabriel came 
that night to the Prophet, told him what Satan had done during 
his morning recitation, and the Satanic Verses were discredited. 
Muhammad, salla Allahu ‘alayhi wa sallam, greatly depressed, 
summoned the Muslims and related to them the Revelation 
concerning the Satanic Verses, and added the genuine Qur’anic 
continuation of Surah an-Najm from ‘And Manat the third one 
besides?’: 

Could it be that you have the male progeny unto you, and 
unto Him the female? 

That, indeed, were an unjust partition. 

Verily, they are but names you have named, 

You and your fathers. Allah has not revealed concerning it 
(any) Warrant. 

Now, the facts of the situation concerning the Satanic Verses 
(or Hadith al-Gharaniq) are as follows: 

( 1 ) No mention of them is to be found in any of the authentic 
books of the sayings (or traditions) of the Prophet. 10 

( 2 ) Ibn Ishaq, the leading author of the life of the Prophet, 
ismissed them as ‘the invention of the heretics’. 11 

Ishsi completely ignored them in his edition of Ibn 

the first '*! ^ ^Isham 12 gives, in connection with the return 
convm nn t0 Abyssinia, is the rumour about the nw® 

given nor °l ' he pe0ple of Makkah to Islam. No details ar 
turned out To be T? ^ su b stance °f this rumour, except th 
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(the talk of the Satanic Vers ) M • • Afferent wavs’ 

those who accent it as authentic, interpret it in dittereni ways, 
(a)one of them is that it was Satan, in the first place, that uttered 
those verses and spread them. The Prophet himself never spoke 
those words. This may be so, but part of their statement mentions 
that Gabriel said (reproachfully) to the Prophet: I did not come 
'o you with these words (an obvious implication that the Prnnh^t 
said himself); 15 (b) the Prophet actually said them ^ti 

v erses) himself but meant by “al-Gharanln” a , em (the 

the Prophet repeated them as a quotation of ? gels; ( c ) that 
polytheists, in order to express his ° a slater nent of the 
'Jdtole affair, according to my opinion ^ Vln ^ s a hout it But th 

knows best.- y ° Pmi0n ’ «* unauthentic but a. ! 

, W) The major sources wh-u Allah 
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. > cb ,' S a dic ts 3 

Isn^ ' it contf the 


story * 


and (b) at-Tabari. 1 * We have already eiven a „ 
of the Satanic Verses, as it is narrated bv th^ ou,llne ° f th e 
It does not appear that at-Tabari, beine a m l> s ' 
since he died in 310 after the Hijrah (922 C F t ater authority 
the same sources as Ibn Sa‘d or al-Waqidi h S dra 'S 0 „ 
drawing on either Ibn Ishaq or Ibn Hisham both f° Uld not be 
rejected the Satanic Verses as spurious Nor is he h Whomhi >ve 
‘Urwah ibn az-Zubayr. an early authority who seem'? 8Upo " 
been sometimes ignored by Ibn Ishaq, but whom «tV° have 
always keen to quote whenever he could In two Jri- Was 
account of the Satanic Verses, at-Tabari quotes an '° nsofhis 
anonymous authority by the name of Abu al- Aliyah 
place much confidence in at-Tabari, not only because he Z! 
so long after the event, but also because he was not a specialist 
on the Sirah (or life) of the Prophet. He was a general historian 
who included in his works some chapters on the life of the Prophet 
Our confidence in the authenticity of the incident relating to the 
Satanic Verses is further weakened by its rejection by the principal 
Sirah authorities, Ibn Ishaq and his disciples, Ibn Hisham and 
as-Suhayli. We are thus only left with al-Waqidi (and his secretary 
Ibn Sa‘d) as the ultimate source of the tale of the Satanic Verses. 
But al-Waqidi, who died in 207 A.H. is also a later authority 
compared to Ibn Ishaq, who died in 150 or 153 A.H. Moreover, 
al-Waqidi is chiefly referred to in connection with the Madinan 
period of the life of the Prophet, although he is also * nterest 
when he quotes ‘Urwah ibn az-Zubayr in connection with t e 
Makkan era. Similarly, Ibn Sa‘d also relies on a Jdtleyno'' 
authority by the name of al-Muttalib ibn ‘Abdullah ibn . an. 

Ibn Kathlr, the famous commentator on the ^ ur al J, se (j n 
that ‘they (various versions of the alleged verses) are a in 
the chain of authorities) and I have not found them supp ^ ^ 




any authentic way, but Allah knows best. 19 Accor ing ^ 
Kathlr and the majority of authorities on the ;> cien . y ers es 
(or the Prophet’s sayings), the traditions on the exa mple, 
are weak in their Isnad (or chain of authorities)* tra dition has 
Abu Bakr al-Bazzar said: ‘We do not know that .. g t here 

been related on the (direct) authority of the r P ^ a( ^ t j h in the 
is a break in the chain of authorities reporting Companion 0 
sense that the last person who related it was no 


t „ed0C<^ 


to > ts su r ei'g' 00 ’ t"the > nU ' 6 uetvv ee0 U ‘nic Ve rseS 

cov-P^to 

int0 th a cri« u\ 

, n have P u .. ieS a re <l u ‘ th ; n o aboU that Satan 

^ Proph e« S 

£V "XX »" s ' d 2fS«=°' acce Cnev° able 

« “ f all, it ^"“ people of 
-*Ti 5 has been 
htwconneci theju Sa tanic as generated by the 

Matoh with the talk ^ ^ rumour was g ■ ^ ascnbeS 

suggested by Hay { ‘\jmar ibn al-Khattab. Y . • j a to the 

startling conversion ot emigrants from ADyssiuia 

the return of the first batch of emig ^ ^ ^ re marked by 
threat of revolt against th f JL Egyptian scholar of the 

Muhammad '^duh. 'he m wo f d Gharaniq’ does not in 
nineteenth century, that the A „ i.: nf i n f bird 

any way refer to the idols. It could only mean (l) a kind Ot bird, 

namely the swan or a crowned-crane; (u) a handsome young man 
who is particularly careful about his looks, a kind of dandy. Now 
clearly none of those meanings has anything to do with the 
Arabian idols - no third meaning can be found for the word 
Ghirniq', which is the singular of ‘Gharaniq’. (c) Lastlv we hav^ 
to deal with the contention of various authorities that L Z- 
and 53 of Surah al-Hajj (the Pilgrimage) mentions! i? verses 52 
mthe quotation we gave above were & actuallv as ' Suh ayli 

10n w 'th the so-called Satanic Verses fS f ealed ™ connec- 
question obviously have a perfectlv ^ rSt °f all, the vers« • 
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so He perfects His designs for mankind In the case of the p r ■ 
Muhammad, solid Alldhu 'alayhi wa sallam, there are i„« phe| 
in the Qur'an where the Prophet’s judgements are ,h'" ces 
criticized. Surah 'Abasa - ‘He frowned’ - deals with the Pronh Ply 
slighting of a poor blind man who came to him seeking guida 
The Prophet was then engaged in trying to persuade cert?' 
leaders of the Quraysh to adopt Islam and showed his displeasn" 
at the blind man’s interruption by frowning and turning aw^ 
from him. Surah 'Abasa was then revealed pointing out and 
correcting the Prophet’s error of judgement. A similar incident 
occurred when the Prophet was inclined to show deference to a 
group of Quraysh aristocrats who had objected to sitting with a 
group of Muslims of lowly social status, some of whom were 
former slaves of the aristocrats. But Allah revealed the following 
verse: 

Repel not those who pray to their Lord in the morning and 
in the evening, seeking His countenance. You are not all 
accountable for them nor are they accountable for you that 
you should repel them and be of the wrong ones. 23 

Again the Prophet’s conduct was reproved concerning the 
uneasy marriage relationship that existed between his adopted 
son Zayd ibn Harithah and his cousin Zaynab bint Jahsh. The 
Prophet had consistently advised against divorce, because he 
feared the possible public reaction. 

And you concealed within yourself what Allah was to bring 
to light, fearing people whereas Allah had a better right that 
you should fear Him. 24 

Verses 52 and 53 of Surah al-Hajj do not therefore refer to 
Hadith al-Gharanlq but to incidents like the above-mentione 
ones where the Prophet’s judgements were not confirmed y 
Qur’an. 

Secondly, and in keeping with the above interpretation, * 
word ‘tamanna’ in verse 52 of Surah al-Hajj could not be w 
to mean ‘recite’ as some sources have taken it to mean. t 
it means ‘desire’ or ‘hope’. The meaning of the verses t f or 

whenever a Prophet or messenger strongly desired or hop 
something, Satan exploited his longing and attempted to 
into error and falsehood. 
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lbn Sa‘d roughly gives the same account, quoting a numK 
authorities, except that he mentions that the Quraysh also?' 0f 

to kill the Prophet. ' ,So ^eed 

When Banu Hashim and Banu al-Muttalib saw what the 
Quraysh clans had done with this document, they sided witht^ 
Prophet and Abu Talib and assembled in the Shi‘b (defile) of f 
latter. Only Abu Lahab, the Prophet’s uncle, dissented from h* 
Banu Hashim clan and sided with the Quraysh, no doubt infl 
enced both by his financial interests, which were considerable 
and also by his wife, who was from the generally hostile clan of 
‘Abd Shams. Thus the boycott was fully enforced against the 
Prophet, his followers and their protectors from Banu Hashim 
and Banu al-Muttalib, both Muslims and idolaters alike. The Shi b 
of Abu Talib was a rugged little valley enclosed by hills on all 
sides which could only be entered from Makkah by a narrow 
defile. In this arid valley, Muhammad, salla Allahu ‘alayhi m 
sallam, his followers and the entire clans of Banu Hashim and 
Banu al-Muttalib, were obliged to retire with limited supplies of 
food and necessities. Their banishment from Makkah took place 
in the beginning of the seventh year of the Prophet’s mission. 25 
Soon the supplies of food and basic necessities began to run short, 
and the people of the Shi‘b had to wait for foreign merchants, 
who came to Makkah only occasionally, to obtain fresh supplies. 
Thus hardship and suffering became their lot. As the months and 
the years of their confinement dragged along the wailing of hungry 
children and women in the Shi k b could be heard in Makkah. A 
few, known for their spite and cruelty, were well satisfied with 
the effect of the boycott which they had imposed upon the 
Muslims. Many were moved by pity and sympathy and others 
were impressed by the devotion, courage and dedication of t e 
Muslims to their cause. According to the best accounts, the 
isolation and boycott lasted for two years, 26 during which 
Muhammad, salla Allahu ‘alayhi wa sallam, and the inmates o 
the Shi k b could only venture outside their place of confine me 
during the season of Pilgrimage. At those times, which we 
sacred, they would go out, mingle freely with their oppress 
and perhaps secure some supplies, either by purchase fr 011 ^ °.. u 
merchants or as gifts, which some sympathetic souls in a 
delivered to them in secret. rated 

At length, the majority of the Quraysh became exaspe 
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i^tS’Sharnrnad, salla Allahu ‘alayhi wa 
sallam, returned to face yet new trials and ditticulties. 

The Year of Grief 

Hardly bad the Prophet settled in Makkah after the end of th^ 
boycott than two events took place that were 1 i , llc 

ioj his sensitive nature to bear P FirstKhadiLhw!^'^ hard 
>he Prophet's much-loved wife who had I* bmt Khuwaylid, 
p“T'! d . h ™. m '™ es of Hardship and distress wT helped a nd 
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, vhich had for so long helped to sustain him i n the f ai . 
nprsecution. To the many sorrows and bereaved 


of trial and persecution. 1 o me manyso..ows ana Bereavements 
of his childhood there was now added this sad experienc 
Khad iah. faithful and loving Khadijah his comfort and help, had 
S gone from his life. The Prophet deeply grieved and, almost 
overwhelmed by sorrow, kept to his quarters for many days, rarely 

^ITmomhand ten days after the death of Khadljah, Abu Talib 
his uncle and protector, passed away. The Prophet's grief became 
yet deeper. He kept more and more to his house, seldom venturing 
outside. He was keenly aware that he was left not only without 
a spouse, but also without a protector. His idolatrous enemies 
saw in the death of Abu Talib a long-awaited opportunity to harm 
and persecute him without provoking the wrath or the counter-of¬ 
fensive of Banu Hashim, now that their influential patriarch had 
died. And this was precisely what happened. ‘Abdullah ibn 
‘Urwah ibn az-Zubayr on the authority of his father has related 
that the neighbours of the Prophet who were opposed to him, 
under the leadership of Abu Lahab and his wife, intensified their 
campaign of persecution. The Prophet used to remove the unclean 
refuse which they repeatedly threw inside his yard and in front 
of his door, complaining in a markedly restrained voice: 

What kind of neighbourhood is this, O Sons of ‘ Abd Manaf?’ 27 
ut the worst incident of persecution which the Prophet experi¬ 
enced after the death of Abu Talib is narrated by Ibn Ishaq as 
follows: 

v Thei ^‘ Kha dljah bint Khuwaylid and AbO Talib died in the same 
lln- fortunes continued to befall the Messenger of Allah, 
unon him a a a y^i wa sallam, as they could not hope to inflict 
heaned diKt 100 ? Talib’s life. One of their insolent mob even 
home onp.u' ea , rth upon his gracious head. As he entered his 

dust from her father’s^d WCpt passionately aS she wiped ^ 
father.' 101 CI7, my dau 8 hle T’ he said, ‘for Allah shall protect your 

had Abu Talih^ ^, e ^ ura Y s h could not have done this to me 

Ibnisha b 5 0 ahve - ,2s 

ab °ut Aba tS? ^ When the Baders of the polytheists heard 
deluded ‘Utbah m n h °cu. S * they hurrie d to his bedside. They 
d s haybah, sons of RabPah, Abu Jahl, 


•hn^ he 
,i#° .„hich n „ a \ed 
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mm ad'0°)( OU ^fantastic- 
, Lv advree is nur 'anic vers£ 
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Staunch to your gods, v f d that they 

When the polytheistsdechned thejtophet ^ ^TaUb 

reptihe dictum thaUher ^ nQt an excessive thing to ask. 

commented that the dem Talib made that comment, 

tSSStS— » 'slam..Some sources 
even maintain that he actually uttered the monotheistic dictum, 
but the accepted opinion is that he died in unbelief. 

The year in which Khadijah and Abu Talib died became known 
«‘Am al-Huzn (the \ear of Grief), because of the tremendous 
bss to the already afflicted Prophet. The Muslims shared in 
Muhammad’s, salla Allahu l alayhi wa sallam sorrmx, a 1 

ingbut they were too weak and oppressed m nrovia ?° Urn - 
protection he had lost due to the death nf Ak-°^ e ^ind of 
Prophet had spent some days SneJ,^ After the 

«heve the Muslims would be’“ me ° ther P'ace had . ma , ndme nts 
pure monotheism. m ° re r esp 0n si Ve to Allah’ 6 f ° Und 
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The Trip to at-Ta ,if 

The Prophet’s hopes and aspirations for support, safety an H 
protection were finally directed to the green and beautiful city of 
P Ta’if At-Ta’if was neither remote nor hostile to the Quraysh 
and particularly not to Banu Hashim who had intermarried 
frequently with the people of the city. It lies some sixty or seventy 
miles from Makkah, but, in contrast to the low and excessively 
hot valley of the holy city, at-Ta’if lies at a high elevation and 
enjoys a temperate climate, which made it a favourable summer 
resort for the wealthy Makkans. Moreover, the city is in the midst 
of a green and fertile valley, famous for its vineyards. Many 
well-to-do Makkans owned, and still own, property in this valley. 
In particular, the foremost leaders of the enemies of the Prophet, 
‘Utbah and Shaybah, sons of RabPah (‘Abd Shams), to whom is 
ascribed a major role in stirring up hatred and enmity against the 
Prophet, owned property in at-Ta’if. 

The Prophet's decision to proceed to at-Ta'if in search of a new 
base for his faith and in protest against the molestation and 
oppression to which he and his followers were exposed in Makkah, 
must be regarded as a very positive and daring step. The Prophet 
became convinced, after the death of Khadijah and Abu Talib, 
that he could no longer stay in Makkah with any hope of victory 
or security. Before things became too critical, he had to act 
vigorously to secure an alternative to Makkah. So, accompanied 
by Zayd, his trusted adopted son, he set out for at-Ta’if, only a 
few weeks after the deaths of Khadijah and Abd talib- Once 
there, he went straight to a leading family in the city, in particular 
to the sons of ‘Amr ibn ‘Umayr, known as ‘Abd Yalil. Mas'Od 
and Habib. But their response to his call to monotheism was 
^appointing They too preferred their heathenistic sanctuary 
Th the u f ddess ’ A, ’ Ut > to worship of the One True God. 
nartl n the same P° intl ess questions as their Makkan counter- 
tr> HicVi es PJ lnn 8 °f their conversion, he only requested them not 
not „ r 0SC th f ob i ect ive of his trip to at-Ta’if. Even this they were 
character^ F ant and w * tb the treachery which is always 
the rabble r!f of enem * es of Truth and goodness, they urge 
even threw ct C C,ty l ° follow him and shout abuse at him. They 

best to shieldT 8 at h ' m Until his feet bled - Za V d ’ wh ° d,d The 
Im » rec eived a painful wound in the head. Th 


182 


the* b ‘Addas 


nd 




ii" . 




Kid, hands < 


, koi 

Sleimthpafbo .V f m v frailty, ' ack 9* 

»God: . colT ip\ain of X & \ people. O 

0 Lord'- Unt .°X° insignificance Lord of the 

resources and V Merciful, ^ ou \\ You abandon 

^T»«V»a.em,LorfJo«^ e qi an e „ em y 
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t0 whom You have given mast ^ ^ But Your security 

tion is not a^t- h ^ ^ u ht of Your counte- 
S«ni«es the darkness and by which the 
affairs of this Ufe and the Hereafter have been rightly 
ordered,lest Your wrath ahght upon me, or Your indignation 
descend upon me. It is Yours to show anger until You are 
pleased, and there is no other resource nor any power but 
in You. 30 

Vi/hen the Prophet felt somewhat refreshpH 
Makkah, the city which had so far rejected S£t ° Ut tow ards 
caL But he could not go straight to the citv f hlm . and his Divine 
problem to solve. The nacciL ne c,t V for he hart a „ ■ 

completely without a protector 8 ° f Ab U Talih I f en ° Us 

" *' 01 rCcalled 

« ' 8 ° tUp -" 






the middle of the night to pray offer his passionate invocation 
and complain of his concerns and worries to his Lord, he wit ne s 
an incredible spectacle. A huge crowd of jums filled the limi,£ 
desert. They were attracted by the beautiful verse of the glo rio ^ 
Qur'an which the Prophet was reciting with complete absorption 
unaware of the extraordinary gathering around him. But Gabriel 
descended upon him with news of the extraordinary event that 
was taking place in Nakhlah: 

And (remember O Muhammad!) When We caused a com¬ 
pany of jinns to come unto you, listening to the Qur’an 
When they were present at its recitation, they said: Listen. 
When it was finished, they turned to their folk, warning. 

They said: O our people! Indeed we have heard a Scripture 
which has been revealed after Moses, attesting the truth of 
that which was before it, guiding unto the truth and unto a 
straight path. 

0 our people! Obey the summoner of Allah and believe in 
Him, that He may forgive you (some of) your sins and save 
you from a fearful doom. 

And who does not obey Allah’s summoner, he can in no wise 
escape in the earth, and he (can find) no protecting friend 
instead of Him. Such are in error manifest. 31 

Although Bukhari narrates that Surah al-Jinn (Surah 72) was 
revealed on a different occasion, namely when the Prophet was 
on his way to the Fair of ‘Ukaz accompanied by his followers, 
Ibn Ishaq believes that it was revealed on the same occasion as 
Surah al-Ahqaf (the Wind-Curved Sandhills) above. However, 
ot versions assert that Surah al-Jinn was revealed at Nakhlah. 
this Surah opens as follows: 

Sa> (O Muhammad): It is revealed unto me that a company 
n inns listened, and said: Verily we have heard a marvellous 
ecitation (Q ur an), w hich guides unto righteousness, so we 
neve in it, and we will never (henceforth) take any partner 
w, th our Lord 32 v 7 
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- n { the Js, gf this 


■The Messenger of Allah spent that night in my house. He 
nerformed the Night ('lsha ) Prayer, then he slept, and w e s)e „ 
ju before dawn we woke the Messenger of Allah, but whe n P he 
performed the Dawn Prayer and we prayed with him, he said 
P 0 Umm Hani, I have prayed the Night Prayer w,th you j n th i, 
valley as you have witnessed, then I went to the House (Mosque 
of Jerusalem and prayed therein, and I have prayed the Dawn 
Prayer with you now, as you see. I said: “O Prophet of Allah 
do not tell it to the people, they may belie and harm you." He 
replied: "By Allah, 1 will tell it to them.” 

The question arises whether the Prophet's Isra (Night Trip) 
was spiritual or physical or both. Umm HanT’s version seems to 
imply that it was by his soul only, since his body never left the 
house. ‘A’ishah also narrates that the Prophet’s body never left 
the house that night. This interpretation is also supported by the 
description of Isra, cited in many versions, as a true dream or 
vision. 

The Mi'raj (or Ascent to heaven) is also narrated in our source 
books in a very vivid way. And the same question, that was raised 
in connection with Isra, can also be raised in connection with 
Mi'raj, i.e. was it a spiritual or a physical journey? It is not our 
purpose in this study to plunge into the theological controversy 
that has raged around this question. I can only say that if one’s 
belief in the free, limitless power and potency of God is firm and 
unshakeable, then the questions at issue lose much of their 
interest. Whether the Night Trip (Isra’) or the stupendous Ascent 
(Mi raj) were spiritual or physical, the two events were of the 
greatest significance and confirm that this honour conferred upon 
the Prophet by his Lord acclaims him as a Divine Prophet. Its 
impact upon Makkah was enormous. Some persons, who lacked 

e ref and imagination and therefore could not conceive of the 
possibility of the two unusual events, became so shocked that 
tney reportedly lapsed into apostasy. Only Abu Bakr refused to 
m e pnt Ver u/u elmed by the extraordinary nature of the two achieve- 
Ai| a u’ f . en u was ^ rst told about the incident, he replied, B> 
h^m in u hC , h3d Said il ’ he must b e truthful for I have believed 
durino »I? C aiI ? S ^at revelation descends upon him from Heaven 
you are nn ni ^ ,^bis latter matter is by far greater than w a 
percemion W ° nderin 8 ab °“> ' Abu Bakr's reply showed his acute 
Perception and natural common sense. When he met the Prophet 
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«, and high moral exceuen d turnmg pom 

,.habitants of Yathnb, and U 

history of Islam. . exc \ting events that led to tne 

What was the background t kading Arab tribes of Y athrib , 

sinning and conversion of t tribes had been in conflict 

i-Xtete « Vears. and were bitter rivals oi.the 
Jewish inhabitants for financial and socio-political control of the 
city. The two secret meetings at which the K.hazraj and A.ws 
agreed to accept Islam and to extend support and protection to 
foe Prophet and his persecuted followers came to be known as 
foe first and second ‘ Aqabah Pledges. 

■Aqabah was a pface in the valley of Mina, not far from MnL-L-ok 
which was used, and stiff is used, as an encarnnment f . Makkah, 

Out sources agree that prior to the CO ncw [ P ' lgnmS - 
«‘Aqabah, the Pr0 phet had made successf t " ° f the Podges 
Arabs of Yathnb. There is disagreed COnta «S with fhl 
identity of the men with whom tk ™ 1 as to the m.mk 1e 

Both \bn Ishaq and Ibn S adT h ? e Con ' a Cts had k ber an d 

8t0 Ibn Ishaq, 
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a woman) of the Khazraj tribe. Their names wer 

As‘ad ibn Zurarah 
Awf ibn al-Harith 
Rafi‘ ibn Malik 

Outbah ibn 'Amir ibn Hadfdah 
uqbah ibn ‘Amir ibn NabF 
Jabir ibn ‘Abdullah 

Ibn Ishaq adds 

'Afra' bint (daughter of) 'Ubayd. 

The circumstances that led tn t 

,he ra. n a e nd r rec°e 0 d d p and ex ^“nded (?hi do™ -° ' h ° worsh 'PC 
f 1 a Scripture a ^cws of V-»» -,^ eni ^ore inclinec 

5S». 55 iS'™»#2, jftr° ~' * *5 

Ad ^ appea rance of n D theni ’ whenever ^ hdzra J)’ who were 
When lram (two an 3 Prophet < who wn J\ ey , Were in conflict, 
untoone! Pro Phet Ara h tribe^ h ad h aUght S r thcm as 
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Pledo. d ,he circ, a ’ fr °m the m , favourably o 

0 fK U'r a a " d t r hic l> Hen 065 '^t existed'” Which ,hn hhSq has 
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WaS ,lleir en? ° n lhe PoliV heis, ' c Jews of v'° u° f ,his com P a ny 
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ta^^ArSeven have W perhaps 

F'tS 3?3 hearbe^ r e,ig,ous 

,ilheyC Tfhe latter’s dominance to their s P religion 

.jq ascribed the latter» recognized in tne of 

J ™“Ti *«3 e r S h,p of >b« P, °^ v ",’hat s« .hem 

cultural and reli^ous 0 { brotherhood 

M the Jews. Also, they saw . h wounds of wars 

located by the Prophet a way of healing i he Arab 

revenge that had iragpd for many their real 

^vesln^linglh^ause of th'e Prophet, they returned to 
Yathrib with the thrilling news that there was a new Prophet in 
Makkah, that they had met him, and believed in him. The 
Prophet’s name was constantly mentioned in Yathrib, and efforts 
"eremade to win more people to the new religion. The activities 
•f the new Muslims of Khazraj brought increased numbers of 
“th Khazraj and Aws to Makkah seeking to meet thp f* ma A 
'ophetof Banu Hashim. Their meeting with the Pronhl. ^ , 
'he momentous event of the first ‘Aqabah Pledge^ feSU ted 

The First ‘ Aqabah Pledge 
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a So^ fot 


Qt before war was made legitimate, that we do n 

otlspiing. We do no. slender m any »ay. no, do t 
I! nhdv the Prophet in any matter that is righteous.' When the 
Semen took this pledge, the Prophet commented that if,hi 
fulfilled its terms they would enter paradise. But if they failed in 
any of its terms, then to Allah belongs their future, either t0 
punish or forgive them. 4 

Led by the celebrated As ad ibn Zurarah, who subsequently 
played a leading role in spreading Islam in Yathrib, the twelve 
men pledged to follow the Prophet’s teachings. They included all 
the men except Jabir ibn ‘Abdullah, who had met him the previous 
year. The names of the remaining seven were as follows: 

From Khazraj: 

Mu‘adh ibn al-Harith 
Dhakwan ibn ‘Abd Qays 
‘Ubadah ibn as-Samit 

Yazld ibn Tha‘labah (Abu ‘Abd ar-Rahman) 

Al-‘Abbas ibn ‘Ubadah ibn Nadlah 

From Aws: 

Abu al-Haytham ibn at-Tayyihan 
‘Uwaym ibn Sa‘idah 

The first pledge is termed Bay'at an-Nisa (the Pledge of 
Women) because it did not involve a pledge to fight: war for 

e ending the cause of Islam had not yet been instituted. The 
anntVv rSI ° n those . seven men and their undertaking was yet 
• J ei 7 significant development in the winning of the 
n P tJ r ^ C,t ^ which was destined to become the 

influential^ 11 ^ the ftrst Musl 'm State. They were not only 
reDresentat " 160 °I ? e sub_c,ans of Khazraj, but were also widely 
men of the ,Ve ,°^ he c ‘ty population in that they included two 
Sited t n M ° fA , WS The ‘*elve men returned to Yathrib 
Companion of tK M d U ‘ ab ,bn ‘ u mayr (‘Abd ad-Dar), a noted 
s °ciety before tK C ^ ro P bet w ho was a leading figure in Makkan 
ratic familv an h nS f ! s * am - Handsome, of a wealthy aristoc- 
ex tremely nom.i [ e ^ nec * taste in his dress, Mus‘ab was 
the F P u,ar m the 
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One of the two women was the celebrated Nusaybah bint Ka‘b, 
wife of the noted Companion of the Prophet, Zayd ibn 4 Asim. 
Nusaybah took part in the actual fighting during the Riddah wars 
(the wars of Aspostasy after the death of the Prophet) One of 
her hands was cut off in the fighting and she sustained man v oth^r 
wounds. Nevertheless she lived for many years ) l ^ er 

other Mushm woman who witnessed and afterw ards. The 
Pledge was Asma’ bint 'Amr. ^ P artlci Pated in the 

The Yathrib Muslims visited tK. n 
Makkah, probably unnoticed d ^ ^ ro P^ e t at his 
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Of Mina, outside Makkah, * ^abah. They were told 


was 


‘S'5» the mee,ing place after midnight ’ when no one 

ab °“' h lbn ishaq and Ibn Sa'd give roughly the same account of 
m elg Both sources relate that the Prophet was accom! 
lanied only by his uncle al-‘Abbas who was an unbeliever at the 
iime The fact that the Prophet was under the protection of the 
clan of Nawfal at that time, and not under that of the Hashim 
does not really prove that his clan had abandoned him by then 
What probably happened was that they, following the death of 
Abu Talib and the long banishment in the Shi‘b outside Makkah, 
were too weak to provide him with effective protection. It is not 
that they were unwilling to provide such protection. They were 
unable owing to their prolonged hardship to express their solidar¬ 
ity with him. 

Al-‘Abbas’ statement, made before the assembly of the Yathrib 
company, that the Prophet was well protected amongst his people, 
could be understood as (a) referring to the fact that the Prophet 
was actually enjoying some kind of protection at that time, though 
it was the Nawfal, rather than the Banu Hashim that were 
extending it to him; (b) it could also be taken as expressing a 
strategy which al-‘Abbas was employing in order to obtain 
favourable terms for his nephew, in case he decided to settle in 
Yathrib. Al-‘Abbas was alleged to have been the first person to 
speak in the assembly, demanding a solid unwavering pledge for 
the support and protection of the Prophet. He warned them that 
if they were not sure that they could fulfil the terms of the pledge, 
and provide effective protection for him should he migrate to 

eir c, ty they should refrain from taking the pledge. 

l a Pro P*? e f himself spoke, reciting some verses of the 

extcndf^ e u Xplainin & some the doctrines of Islam. Then he 
extended his hand, saying: 

you orotic P * e( ^ e l h at you would protect me from whatever 
A1 BarT and children • 

by He who hae 3 t00 ^ Prophet's hand and said: ‘Yes, 

Protect vou frnn! eil u ^° U trut h, we would most certainly 

0 Messenger of aii^T P rotect our women, so take our pledge, 
the people of ™ u f ° r by Allah, we are the sons of war and 
generation.’ m at ’ We have inherited it generation after 
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of Allah, 

S^S^-tulillourpledg,?’ 
“iuuoufhand then,’ they said. 

SuLtic hand-shaking followed, symbolizing the profound 
dmomentous commitment that was being made. 

As soon as the making of the Pledge was over, the Prophet 
roceeded to appoint twelve Nuqaba or headmen to be respon¬ 
se lor the affairs of the company. They were assigned the duties 
rt providing leadership and guidance for their respective grouns 
The role of the Naqib (sing, of Nuqaba’) was a manv ci/L° UP ' 
he was the leader ot the Prayer the Our’Sn m any-sided one: 
and arbiter in disputes, adviser and the mil ! tCacher ’ the judge 
the battlefield. It is characteristic of I f'* c °mmander on 

affarrs of man in one, unified sob! ‘^ am th « it inteorl, ? 
was the inauguration of this . me ' The device of the A/ tCS 

orgamzatron and education W st V>e of st Nu< l*bt‘ 

6 and social 




had the example of Mu? ab ibn Umayr and hi s 
The nuqaba ™ jde them in discharging their respo n . 
inspiring le ader . sn [ of , he new Muslim community at Yathrib 
sibilities as eao for , hem to attend to. Not only was 

There were urg Uy motiv ated in devising the idea of 

the Prophet’ hod of socja) organization by his belief that the 
mq ‘' Mndim community would soon have to face a war with 
y u° U n h- also they themselves, as was voiced by al-‘Abbas 
* e ?5 ah ’ were quite aware of such an eventuality. Thus the 
second Aqabah pledge came to be known as the Pledge of War 
(Rav atal-Harb). The Muslims of Yathrib were pledged to support 
and defend the Prophet at any cost. They were ready to go to 
war if that was necessary for his defence. However, the pledge 
of war was strictly defensive. Commitment to wage an offensive 
war against the Quraysh or anybody else was not even hinted at. 
We shall see later that when the Prophet had to wage an offensive 
war (Badr) against the Quraysh, he scrupulously asked the 
permission of the Ansar (or the Muslims of Yathrib). 

NAMES AND CLANS OF THE NUQABA' 


Name 

Tribe 

Clan 

Remarks 

As'adb. Zurarah Khazraj 

Banuan- 

Najjar 

Played a leading role 
in winning the city of 
Yathrib. It was with 
As‘ad that Mus l ab was 
lodging when he was 
deputized to Yathrib. 

Sa'db. ar-Rabi‘ 
b. ‘Amr 

Khazraj 

Banu 

Witnessed Badr, fell a 


al-Harith 

martyr at Uhud. 

‘Abdullah b. 
Rawahah 

Khazraj 

Banu 

Third commander in the 


al-Harith 

battle of Mu’tah, 
where he fell a martyr, 
a sensitive poet and 
staunch fighter in the 

cause of Islam, who 

witnessed Badr, Uhud 
and most of the battles. 







■n**SS£»> ,he 




oUfc e 


and tfindet ence u e t 

ultnseU ,n . „ p r opn el 




)i»> 


hitn s ' 

supp 1 


,Ott 


of the 




5a\imah 


juib.ttafam 

tbiiahb. 

: ii-Sami' 

adb.'Ubadah 


Khazrai 


Khazraj 


Banu 

Salim 

Banu 

Sa'idah 


al-Mundtab. Khazraj 
‘Amrb.KYumays 


Banu 

Sa‘idah 


Oneof the paramount 

2 ™ l ed» 6 =:p»bi^y 

aspired to become the 

first Caliph. However, 

\ater on he withdrew 
his nomination and 
supported Abu Bakr 
and his successor as 
ruler over the Muslim 
state at al-Madinah. 

He was taken captive 

ty the Quraysh after 

the second‘Aqabah 

pledge. 



, A , vs Banu One of the paramount 

Usaydb. Huday r A a i-Ashhal chiefs of Aws. His 

early conversion by 
Mus‘ab persuaded 

many to espouse the 

cause of Islam. 


Sa‘db. 

Khaythamah 
Rifa'ahb.'Abd Aws 
al-Mundhir 


Aws 

‘Awfb. 

‘Amr 


The Yathribites were fully aware that by concluding this pledge 
they were exposing themselves to the enmity and wrath of the 
Quraysh and this was made clear by the way they acted after the 
conclusion of the pledge: (a) first of all, al-‘Abbas ibn ‘Ubadah 
suggested to the Prophet that, should he give them permission, 
they were prepared to launch an offensive expedition against the 
Quraysh, who were then assembled in Mina, unarmed, for the 
purpose of Pilgrimage. The Prophet, however, pacified al-‘Abbas, 
saying that he was not yet permitted to wage war. (b) their fear 
of Quraysh reprisals was evident from the discreet manner in 


which they slipped in and out of the meeting of the second 
Aqabah Pledge. It is also evident from their sudden departure 
that they feared to stay longer in case their pledge to the Prophet 
might become known to the Quraysh, who in any case came next 
morning to the Yathribites in order to investigate a rumour of 
nthp? ee lu 8 and the P led 8 e - T he Muslims kept silent and the 
. S 1 e P°*yth e ists - denied in good faith any knowledge of 
Prophet. As soon as the Quraysh had 
andhiscomnl y W k e,Uassured that nothing had happened, al-Bara’ 
however alert^ * or their city. Their sudden departure, 
They m js se( j aUR Q ur aysh, who then hotly pursued them. 
nuqaba’ Sa‘d ih *l d b * s 8 rou P> but came across two of the 
called Adhakhii- 11 aiu ah and al ’Mundhir ibn ‘Amr, at a place 
taken captive to M uiH nd hi r ma naged to escape but Sa‘d was 
high standing amono wbere he was badly treated despite his 
^ Ved hyJubavribn 8 M the c Pe0ple of Ya thrib. Eventually he was 
Qmayyah; Sa'd had nr- 101 lbn ‘ AdI and a l-Harith ibn Harb ibn 
P eviously done favours for both men, looking 
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hV^ rib 

^^Z»***«*>**$& 

u t°^ ir tb e * ,het e owe aS ^ 

' e L °^ an ion a ^v\cab^ asr t u a t the 

»im and then attW^. at . on They would1 h , f Qnly they 

SSSf-W' ^ ‘ ad i0CteJ ,h “ s,aves 

could get rid of this praying' 

against them. 

The Hijrah to \ athrib 

lbn Ishaq seems to make a direct link between the legislation 
olwar on the one band, the conclusion of the second Aqabah 
Pledge and the particular nature of its terms (the fact that it was 
a pledge of war) and the Prophet’s advice to his followers to 
emigrate to \athrib, and finally, his own emigration to that citv 
lbn Ishaq maintains that all these steps were indisoensahl* ; ‘ 
preparation for a war of liberation on behalf of th ^ nsatde ln 
ummah of Islam. ena11 ot the persecuted 

Such a war could not have been no ui 

199 ned Prided 


which hostilities 
matter how narrow 





. characteristics. It would have to be a natural 
it possessed certa" 1 of supporting its population with 

human settlement. F ^ be popu t a ted with people willing and 
essential pr°'■ ex j s tence of such a state. It had to be fairly 
able to defend'" my (erritory s0 that car | y warning could be 
remote fro™'nee ^ J movements. It had to be defensible, 
received ot n ^ (Q de f em ) the more suitable it would be. 
and ,he easl f ‘would then be possible to launch an offensive 
Fr ° ra r»Mressive concentrations of the enemy. These require- 
agal K were sansfied to a reasonable degree by the oasis of 
Yihrib lying as it did on the vital commercial route of the 
Ouravsti to Syria. Allah's direction and guidance of his Prophet 
to turn to Yathrib and its people was indeed part of His Mercy 
and Divine, Loving care for His Prophet and his followers. 

Before the second ‘Aqabah Pledge, the persecuted Muslims in 
Makkah were told to withstand the trials and indignities inflicted 
upon them by the polytheists with patience and fortitude. They 
were directed to be persistent. Trials and persecutions were 
deemed to be the crucible in which the Muslims would be 
examined, and their sincerity and fortitude tested. Those who 
were weak or insincere would be eliminated in the course of this 
persecution and only those who were strong and sincere would 
remain. A war against the Quraysh waged by Muslims from inside 
Makkah would have inevitably turned into a civil and religious 
strife within the community itself. Perhaps such a strategy of civil 
St f tk T2 Ul< ?- n0t have been succ essful in alleviating the suffering 
o e Muslim converts. So it would appear that the prospects of 

very doubtfuHnd^d 01315 ^ 556 ^ Muslim minorit y must have looked 

placMhatni 116 ^ 6 narrative of the dramatic events which took 
carried out hv 3 plan t0 assassin ate the Prophet was to be 
Quraysh. It uL re P r ^ senta tives of the various clans of the 
( 14 th or 15 th Spnt 6 °* tbe 2 nd or 3 rd of RabP al-Awwal 
ab °ut ten davs on t e , mber ’ 622 )> since the Prophet having spent 
be known henceforth r 03 ?’ reacbe( * the outskirts of Yathrib (to 
° A n 12tb Rabi‘ a ul aS , al ' f Madinah or city of the Prophet) 
fordingt 0 ib n j . a °f the thirteenth year of his mission. 
a °yhi\VQsniintv, ‘ a hnel came to MuhMmmoH sallaAllfih 11 


‘Ali 


would 


Milam and tniA r ' e * Cameto Muhammad, sallaAllahu 
J slee P in hk h a lm not t0 s P en d that night in Makkah. 
hls bed to allay suspicions that he might not 
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1 "tyMWlfe 





ass-— 


4S*X&*** 






„ „ f wisdom. y° u 


sent 


A >'-on ^tes^ound ^^ne’cked a barr ier 

behind them ; thus 

see - 6 f Yn Sin even in our day, 

property. The spmtua PP Qes not j n an y way mean that th y 
“Sionupon the unlimited omnipotence of Allah, Most 

H tSKavmg escaped the besieging Quraysh made his 
way to the house ol Abu Bakr who had prepared two she-camels 
loaded with the necessary provisions and obtained the services of 
a trustworthy guide, ‘Abdullah ibn Arqat (Banu Bakr), in 
readiness for the journey to Yathrib. To elude the watchful 
Quraysh, they slipped out of Makkah under cover of darknecc 
and made their way southward, instead of northward tt / 

direction of Yathrib. Once outside the citv th* uj the true 

Mount Thawr where they concealed th ^ ^ ^ ea ded towards 

B*r^h»^. A bLiSS^SS 8elv « in a cave. Abo 
movements every evening and . a gthem n ews of the n 
Fuhayrah to graze the ^ red his freeman ; QUraysh 
temove the footmarks m2?A ** «ouod the Am,r ib " 
’ » as , 0 

Da kr and 
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^ nhet’s arrive* 

fessgg&sSgg 


in his bed, concealed beneath his red . desc apedt l0ns - 
angry. They offered a reward of a £ d C '° ak ' they h V, ’ n 8 
whoever brought the Prophet back n she-cam?"* .. 

searching along every (rack anrl ; n ' i/leir horsem« 3me k to ^ , 

came very dose to the cave where tT? d,re «M» rl Set °u? < ftTnophet to Jaim- 

were hiding, but passed by when thev f Pr ° Phet ar >d Ah- ° nce <A-° a h A new era had begu 
footprints anywhere in thevicindv ^ f ° Und no si gn ^ A 

AH the time they lay conceals • , * °* human 

with anxiety for the life of th p d 10 the Cave Abfi R . 

*""» saying that Allah was withlu^' But Was filed Voles and References 

^§§s§§§! 

n.i7ou'r?:! d -thev?^!^.heaten t^""^"ard 


pj They did noUake T Ab ° ^stari 
toig discovered. Instead** 0rdin ^y bea ' UJe,r north w a 7w 


no*.,n ; 

h,s Journey i 0 ,£?' As ">e PropL? the outskirts of ihJ h " b ' 
on the fij,ii , ' he city - thr _ pnet spent about „i he c,t y in 

^i??^«Aaw5ss?ii 

Sis;.*- »*, 

Sis,h cMesse n C ° me -' 

ha Ppy. never / ° n fie Pronh » 

baSib "Ma,4 e : a n 'hc peop^;'/'■eception in Yathrib, 
a ' d 'hathehad '^'^oioyousand 
never seen a better or 
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ion ~ 

2. Parentheses added. 

j. JbnHisham, Vol. I, p. 428f. 

j. Ibn Hisham maintains that the expression ‘Ad-dam ad-dam wa-l hadm 
ol-hadm’ means ‘Your pledge is my pledge and your taboo is my taboo 
(or your inviolability is my inviolability). 

6. Quran, 26 (Yd 5m): 1-9. 







^STEpoc^akingEven. 

fuller Account of an up 

u • «hp Orieinal Sources 
ySlory as ,old m the 8 

Ibn Hisham’s Account 

n- . Ras iji Allah by Muhammad ibn Ish q. 

Drawing on Sirat Rasul Alia , y • Qn the authorities 

Mam's account of Isra and Mi ] M»«‘ud Mu'awiyah 

(f(l)'A’ishah, wife of the Prophet, (2) Ibn Mas utl MU awiyan 

iaAbiSufyan and others. Largely because of this dependence 
on A’ishah and Mu'awiyah, Ibn Hisham unreservedly asserted 
tbe view that both the Isra and Mi'raj' were not experienced by 
Prophet in normal, bodily wakefulness; rather the whole 
wasion was a true dream, in which the soul of the Prophet but 
mi his body, was involved. Ibn Hisham based his nosition nn thic 
on the following considerations: P ° n th,S 

0) Both 'A’ishah and Mu'awiyah stated that ,h» / 

M. rn; were purely spiritual events in ?! /WB and 

soul of the Prophet was involved-th’ !, Whlch only the 

»»d c fte„ e 

Hisham’s view .w*8av e her wim 

quote the Qur’an^ auth ° r ities n at)s ent 

Wny °ub uta 7 e 8 ra m ecJ th e i ! y,ng 

nal f °r man? 0 " 

Wan kind 
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d (also) the Cursed Tree (mentioned) in the Q ur 'a n 

j his SO urces believe that this verse affords 

[bn Hisham ana ^ ^ and Mi - rS j were of the spirit 
excellent , his inter pretation (of the Qur’anic verse in 
alone. CnM" 10 0 f the word ru’ya. Some authorities assert 
question) is tn e distinguished f r0 m the word ruyah. The 
lhal Annies vision as occurs in dreams, whereas the latter 
'"""Is ordinary physical vision. But ash-Sha'rawP rejects this 
S faying that ru’ya is also used to connote ordinary bodily 
serins when the event or sight in question is deemed strange or 
extraordinary. He offers in evidence quotations both from pre-Is- 
lamic (MU') and Islamic poetry, giving a verse by al-Mutanabbi 
as a representative example of Islamic poetry. 3 

2. Ibn Kathir’s (and at-Tabari's) Account 

Ibn Kathir 4 partially bases his account on that of at-Tabari. He 
explicitly rejects Ibn Hisham’s account as unfounded. Ibn Kathir’s 
discussion of Isra’ and Mi'raj is most comprehensive. He begins 
with the mention of Isra’ in Surah Bani Isra’il in the Qur’an. He 
goes on to cite all the ahadith narrated on the issue, even those 
whose authentication is not sufficiently sound, and after a 
t orough discussion, concludes by rebutting Ibn Hisham's version 
anH f' vin ^‘ s . own instead. Ibn Kathir’s position is that the Isra 
follows" 1 Were ^ 0cly and sou *' account ls as 

inanieht iniim Prop k et ’ Allahu ‘alayhi wa sallam, was taken 

a l-Buraq Arrivf^ ,( * Ultea wake, from Makkah to Jerusalem, riding 
at the door andT a Aci * a Mosque, he fastened his mount 
accepted, as hmnitlr. P erformed two rak'ahs of prayer and 
wine ) when this a J ,ass (preferring it to water and 

(Gabriel). Then he * 0ffered t0 him by the Archangel 
that looked like a hHHp S presemed b y al-mi'raj which is a being 

“ s ‘ n g that mi'raj. He j 3 * rcase ’ and he ascended to heaven 
. ° m he found in th e J! C ed l ^ e ^ rst heaven, spoke to Adam, 

(Jesuo 8r ° Ups ’ 8°od and E"? ° f the S0U,S of the dead ’ divided 
lCSUS) a "< hiscousin y-h - " the second heaven, he met ‘Isa 
ya (John [the Baptist]). In the third 



,, h e 

, H dV " eVe ' ad' Hear.r-8 

} »m r lhe custodian o { H ou>oM uhan«n ^ shown 

Ifcle wouldsmdet > p ara dtse, a in that 

“ Wsmlea Sasked to see HeU and [ odgl ng JfgJ, ibn 

»' ' hePt0p .t he was shown hts W , be of 

dh. In Paradise, h® w and the wu 

w Th0 ^ e offire, which entered 

aXe mouth and came out from their posterior to be 
swallowed again and again. 

(2) Those who dea\ in usury (riba) were seen with bellies 
the size of big rooms filled with blazing fires. 

(2) Those who engage in slurs and slanders, defame others 
by spreading false and vicious rumours about them w*™ 
seen eating rotten human flesh. ’ wcre 

(4) Married fornicators were seen 

avoiding cooked fresh meat r ° tten meat and 

(5) Married women who entered ctr, 

their husbands, by bearin ngers in the lineao r 

children of other men we " 8 ^ giving birth ? 8C ° f 

by their breasts. ’ ere see n tortured b b ' l ° * he 
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Wondrous Sigh's 

2 ' 2 5 i„ sig hts the Prophet was shown by far outnumbered 

the terrible ones! (he Bur&q the M i‘raj and the Aqsa 

To begin wi'" ' He saw jjbrtl in his true form, with six 
Mosque « ' of vast dimensions, covering the whole 

hundred beauH shjning , precious rubie s. emeralds and 

horizon and aaonicu 

the Angel Isma‘11, the Grand Keeper of the Doors of 
Heaven with radiant face and smiling eyes. 

He saw the indescribable wonders of Paradise. and some of the 
abodes allocated for him and his companions. He saw and met 
the Prophets Adam, Jesus, John, Joseph, Idris, Aaron, Moses 
and Abraham. He was shown al-Bayt al-Ma‘mur (the Oft-visited 
House), and many other wondrous sights. 

3. The Lotus Tree (Sidrat al-Muntaha) 

The Sidrat al-Muntaha (literally Nabk tree (or Christ-thorn or 
lotus tree) stationed at the last extremity of the cosmos) is 
mentioned in the Qur’an: 

‘1. By the Star when it falls, 

2. Your Companion errs not, nor is he deceived, 

3. Nor does he speak out of (his own) desires, 

Hs "aught save a Wahy (Revelation) 5 that is inspired, 

• hich One of mighty powers has taught him, 
aHh K^° r0US ’ ^ at was firml y established, 

7. Then h ^ 3S ° n ttle u PP ermost horizon, 

8 Till hp 6 rC / W nearer an ^ came down, 

9 . 5 !* distance of), 

*8- And Hp S eng ! h or even nearer , 

revealed FCVea ed unt0 His servant that which He 

Will you ttiin dkn 1 seein S) what >t saw, 

J3. And surelv he ^ w,t ^ concerning what he saw? 

<■ ^the Uel S ! W r hl u myet another timd 

in « ear Un, ° which ° i!* 6 utmost boundary! 

16 ' Wl *" w£h i‘ ? arde " of Abode! 

muds the lote-tree did shroud it! 
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(*e Start' 

pnder^S °L Allah 11 ilpaven)- 1 A\nZ 

gSESss® 8 -^.-* 

% star) refc« to K ^ „ ot ,„e source 

' S«SSV - S. rroplte. as 

•abdi/ii 0 e - H e of Wahy ) in th . nues tion cannot 

Sever b,sa.a.oU«»^» 

]m ' „ f Surah an-Naim mention the fact that the 
3 Th fStmong the Qmaysh did not believe the 
Prophet’s report of hra and Mi'raj. The vision of Jibril 
or lack of it was never the theme of that disputation. 
Rather it was the visiting of Jerusalem during the ascent 
to heaven and the seeing of A\\dX\,subhcinahu wa ta'ala. 

4. The Qur’anic assurance - that the heart of the Prophet 
Muhammad, solid Alldhu ‘alayhi m sallam, did not 
deceive him, nor his vision turn asid* «. 

overbold (transgressing its limitsl ,° was it 

the seeing in questionwas that if Sfi S , U £ gests that 

Allah - ubhdnahu wa 

5. Finally, how could the vein u 

the Prophet had actually 6108 t * lat of Jibril . 

rai - H e had 
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2.2 Some \^' ir0WS 5 ^p rophe , wa sshown by far outnumbered 

The consoling 

,he terrible ones' he Buriq , the Affray and the Aqsa 

To beti# with he w ^ Jjbri | jn his true form, with six 

Mosque in of vas , dimensions, covering the whole 

hundred 8 shinjng , precious rubies, emeralds and 

horizon and aooruc 

F**, he Angel Ismail, the Grand Keeper of the Doors of 

Hewn with radiant face and smiling eyes 

h saw the indescribable wonders of Paradise. and some of the 
abodes allocated for him and his companions. He saw and met 
the Prophets Adam, Jesus, John, Joseph, Idris, Aaron, Moses 
and Abraham. He was shown al-Bayt al-Ma‘mur (the Oft-visited 
House), and many other wondrous sights. 

3. The Lotus Tree (Sidrat al-Muntaha) 

The Sidrat al-Muntaha (literally Nabk tree (or Christ-thorn or 
lotus tree) stationed at the last extremity of the cosmos) is 
mentioned in the Qur’an: 

‘1. By the Star when it falls, 

2. Your Companion errs not, nor is he deceived, 

3. Nor does he speak out of (his own) desires, 

* \^ S . n k a “ ght save a Wahy (Revelation) 5 that is inspired, 

6 Onp Ch ‘ ° nC ° f T ,ghty powers has taught him. 

One vigorous, that was firmly established, 

7. ThetAlT 0 " * he u PP er most horizon, 

8 Till h r ^ W nearer and came down 

10. And He rev 8 ^ CVCn nearer ’ 

revealed. ™ Cd Unt0 His servant that which He 

Wil1 you then dismi/ 10 Se u e,n ^) wh at it saw. 

And surely he saw h Wlt ^ concern *ng what he saw? 

} • S yihe ^ e S e a : f h r yet anot her time! 

16 wl 3r Unt0 w hich is rh e i! tmost boundary! 

When Which shro ,H Gar u den 0f Abode! 

s the lote-tree did shroud it! 


, s ove< (s ig»*)° f 

’ ,e-s»P- 

t ' . (the Stud’ Actually 

*SS* sm H *£ 

lisbf eodeI 5 Asalia A llaflU t t o heaven) ■ J ading 


\° Swi advances wafcy- 

ash'^" a t up source 

* (the Star) f e ^ r . s to ,:^ r iiisnotthesou 

pr °p het S 

*» d,o be a s,ave 

,Ol sml, an-naim mental the fact that the 
among the Qoragsh did not believe the 
Prophet's report of Isra and Mi raj. The vision ot Jibnl 
or tack of it was never the theme of that disputation. 
Rather it was the visiting of Jerusalem during the ascent 
to heaven and the seeing of Allah, subheinahu wa ta'ala 
4. The Qur'anic assurance - that the heart of the Pronhot 
Muhammad, solid Allahu ( alayhi wa sallam HiH 
deceive him, nor his vision turn aside ’ dld " 0t 

overbold (transgressing its limits)-stmnor ^ W3S il 

the_see,ng in question was that if AllSfilK?. that 

5 ' ^' na ''V> how could the seeino K • a '< foa 

'he Prophet had actuaii ,, 66 ng that of lihr-i 
of times, and he was |. Seen him, since Hi ’ W ^ er Cas 


•**£ c he 
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, m in his true shape, before the event of Isra’ 
even seen h , r obab!yin Makkah. before the Hijrah). 

and lP 

a „d Preparation of the Prophet for Ism’ and Mi'raj 

4 (ha( sjnce boyhood Muhammad, sails 

H must bet* 1 "' had been carefully prepared and 

Alliha W 1 ' ' svbhiM hu wa ta’ala, for his future role as 
nurtured by ft' j An jmpor tant aspect of this training was 
operation which he had undergone, when he was a 
XJTao more than four years, staying with his bedouin 
wetnurse Halimah as-Sa‘diyah. Ibn Kathir reports accounts of 
Ism and Mira; which relate that Jibril performed another 
spintual operation in which the heart of the Prophet was cleansed 
with the water of Zamzam, and his belly was stuffed with wisdom 
and illumination. This second operation and training qualified the 
Prophet to withstand the rigours and trials of Isra’ and Mi'raj. 
His ordinary' human perceptive and cognitive powers would not 
have been able to withstand the power and illumination of Allah, 
subhdnahu wa ta'ala. 

5. The Prophet’s Vision of God 

When Muhammad, salla Allahu ‘alayhi wa sallam, reached the 
ote-tree, Jibril still accompanying him, he stopped, saying he 
cou not proceed any further, and quoted the Qur’anic verse: 

(«?dff*37:164)° fUSbUt ^ h ‘ S a PP oin,ed P ,ace (° r rank ) ! ’ 

an m) fcnhe" 8 '} wouiii'h 1 Were ,0 proceed one ste P (,he size of 

"S“cr„?!rr i,,0 " w ' re,op '“” 

Lord?’ ' u J| bnl, do you need anything from your 

J 'l>nl replied; l Yec if 

and il is said to VOu h/° U reac k w ^ ere no one has ever reached, 
me ^ l oyour Lo r d!’6 ’ re ^ ou are a °d here I am, then mention 

thT °ugh' 7o'mn S the Pro P het forward who was 
fell ' 1 " 8 ln front of then? barners of light to find himself 
siv e 7w™ UCb his isolation ar ,H° ne and ,he Chair of h i s Lord, He 

s lfle first time sinr W u S trou .bled a nd most apprehen- 
e l " e beginning of Isra’ and Mi'raj 
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SS ”' s 

for the 

re- ,est* is °To\ace^ e 


led W 

na ccomP ao ; t0 p^ 
f ne un t Y 

tf a\° n6 ’ ava' 1 - A . 
a l a s 0$ °° ' f ~ , -' vard ' 




lte^ pU 


SI «» 9““ OI ii »tW> lorn..ng'U' 

l Between the ftl** the Prophet 

Ue Prophet Ibrahim ‘stheja^ ^ {Qr that matter, 

Muhammad, salla Allahu , ( Thus Ibrahim parented two 

is ' aeiites (sons . of 
i«*)■ ““»ue ol the Prophet 

Muhammad, salla Allahu ‘alayhi wa sallam, goes back to Ibrahim 
via lsma'tl adih-Dhabth (the one spared from slaughter by God). 
The Muslims in general (Arabs or non-Arabs) are spiritually 
related to Ibrahim by the Qur’an, which describes him as the 
spiritual ancestor of a\\ Muslims: 

And strive in (the cause) of Allah as you oueht to / . , 
endeavour, sincerity and discipline). It is He Wh u ° St . rive ( w >th 
and has not laid down upon you in reiipion u° has c ^Osen you 

it 
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throws* 1 

' aza s-5 5 >u '^ ass 'rf^‘' , 'r 

« <r» *&*» *“<$) NWfood 

SgSstf-^ 

<SZ&^3. 

=rs£-5S-^i:r;-' 

l^sS’sa'ISS* 

• te rrsr-«- «* «» f L u i s r rid w^n ^ 

mipotence and Himself. These objectives 

r'SStheTost practical objective was the ordinance 

t h, n<,ked at this juncture, why of all the religious 
obligations, was salat uniquely ordained, not on the earth but in 
Heaven, and by the Almighty Himself in person, and not through 
the Archangel Jibril? 

The answers to these questions highlight the supreme, central 
significance of salat in Islam. It is (1) the 'Imad ad-Din the 
archcolumn of Islam, (2) the first deed to be assessed and i„d ^ 
on the Day of Reckoning. (3) Salat is the dailv As/’* - • ^ J uc *g e d 
ascent of the Muslim. It is his chief instrument ^ ° r S P lritual 
sharing in the labour of the Ansels i * ° f Wors hip and of 
praises of the Lord and of affirmfno s 3me y th e singing of th 
to His Will. (4) Salat is the ml 8 Serva nthood anrl! if 0t the 

P ' Sa " d *'»-»e,„ t 0 d ^> S 
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*f>' c'of he s th e Mitica' 
Mi can shield the Muslim from the ' W’^Lyef atta n a sOC' 0 '' 5 

ranted. (5) Als ,?|f evil agents, from vice and lewdness. 3 

W ‘ ,volence ofSatanandh * , ic- only if the Muslim is 4>. d ' S a,Ik to 

g£ "" s t ^ and Tewdness does s«Mt become a potent 

determined'to tens' e 
weapon: 


a.-.-sSS; 

- ^otSa^stn^V^ 0 ' 

i,fjS!^£V a ^;^“ s ” ess ’ 

» eS °Latta ch f!„cio-p° Ut ' 


ermines 

,p0 " : irtrhids lewdness and wrong and is the cardinal 

S^« meI " branCe °f A ‘ lah ''' {al -‘ Ankaba,29: 45 ) 

- cn reneatedly commends salat as the cardinal 
JonofJhe Muslim, especially in times of hardship and distress: 

a„h k, aided bv patience and salat (avail yourself of salat) 
duty except for those who 


r at nd soc'° r . . 0 at 

rv o-- Une * ,. )k w Wi" e hat on ar *jSo ing 

pother wtne p Th h Uy guide^ ^ tetnf’ teris tic of 

^;Konhavebe e "^ flhv ,ouldbe6 taot cha^ ^ ma n, 

5-SJSS srtS? i <t» "TS'pSwo" of w" 13 " 

•V.'J^non.fhe 


f the Muslim, especially in nmesui iuuumu^ ctuu uiMress: 

And be aided by patience and salat (avail yourself of salat) 
and surely it (salat) is a heavy duty except for those who are 
pious. (al-Baqarah 2: 45) 

As mentioned above, Moses is reported to have been instrumen¬ 
tal (out of compassion for Muhammad, salla Allahu ‘alayhi wa 
sallam , and his Ummah) in reducing the number of prayers from 
fifty during one day and night, to only five. He repeatedly advised 
Muhammad, salla Allahu ‘alayhi wa sallam, to go back to his 
Lord, and ask for a reduction in the number. He told Muhammad, 
salla Allahu ‘alayhi wa sallam, that he had experience in this 
matter with the Israelites who found it very difficult to perform 
only two prayers, one at dawn and one at sunset. This incident 
indeed underlines the affinity that ought to exist between true, 
S-M-woflior 8 . if they exist, and true Muslims. But 

divideMSsandTwti 1S " n - mity ^ COnfl ' C ' nowadayS 


in Palestine. 

1 * s ani lhe Rationale of Religion 

'berationaljtvo'f r f?;2 eral (°/ ltlat matter ) is intimately related 
ty God the Almioht?°un. | k’ ^ one believes that one is createu 
source of the blessinnc'f r? ,s at the sam e time the Benevolent 
th,n 8 to do. it j s 0 0 l,fe » th en to pray to Him is the rational 

0 hK lner - t0 be S ra teful to one’s Creator and 

di S i,- ral,tude A person ^ is lhe ritual expression 

arr^ an IOn ’ wllo se native c 3 natura ^y wholesome and noble 
"^ceandfais,^ «™»on sense has not been spoilt by 

tnd it rational as well as commend- 


«rtant chara L ma n 
in Natural religi° n f { humar 
^choice oi it B * e tmal dtap ^®> * 

iavth of Islam. on gtna\, n sltl0 n th I • hum an 

' s ““^', h bearthe sin or gwlt 

ofhis parents or his ances 

10 M«l»™»,d) fo, .he religion of the 
SO set sour face I • |[om aU t hal is false) in 

disposition (/tali) m which God has 

originally created man. 

No alteration (let there be) in what God has created. 

That is the religion upright, but most men know not . 

(ar-Riwi 30: 30) 


According to Islam, though man is born with thic nrin' i ^ 
n \s corruptible by upbringing, education and 8 nal Fltrah 
th,s reason, the Almighty has sent CL? e " V ' r ° nment - For 
temmd man of his natural disposition P "j S 3nd Messengers tn 

fordance with it, teaching hi P ”!"° n and to heln m.iH ^ t0 


this reason, me Aimtghty has sent Pronhe.T v, ‘ v ‘ ,un ment. For 
temmd man of his natural disposition P "? tS 3nd Messengers tn 

accordance with it, teaching him m? and to help guide h -° 

whose main business is tn JL. m 10 res >st the temroi.- de hlrT > in 


accordance with it 


^£r”r^5:!S onsot ^ 

ver ,„ m L ak ! n g rebellion "* s P ri stine lnn <w ’ 


wvA.sjuaauv.c wiu\ U, lej 

whose main business i 






, m Only the Qur'an has been most 
, introduced into’ «* . hty in ,he original form in which 
** Alldhu ' a,ayhi 

Transferred from the Israelites to the Arabs 
9 P,opl ' C " 0 ° . /i„ ae n prophethood in the region now called 
EversfL 1 Remained in the house of the Israelites, descen- 
,l,e Middle Eau m son of Isaa c, son of Abraham, the 
dan,S ISe Semitic peoples. Jacob. Joseph and his brothers, 
Aaron, John (the Baptist) and Jesus son of Mary, 
^ffiofthegrea. names. With the corning of Muhammad, 
sMAIlihWtthyhiwa sallam, Prophethood switched from the 
15 ^ 1 ^ to the Arabs, descendants of Ishmael, son of Abraham 
by Hagar, the Copt. This change is symbolized in the act in which 
the Prophet, ushered by Gabriel, led the prayer, in the Aqsa 
Mosque, with all the Prophets, including Adam and Abraham 
lined up behind him. The Qur an gives the reasons for this change. 
The Israelites were initially favoured by God over mankind. They 
succeeded in the holy land of Palestine after the Canaanites, but 
they did not honour the favour done to them. Rather, they turned 
against their Prophets and rebelled against God. They changed 
and falsified their Scriptures, and killed their Prophets. 

In the history of Islam, this change in the fortunes of the 
sraelites was also symbolized by the change of the qiblah from 
erusaem to Makkah, an event which marked the beginning of 
e en of friendship and alliance established between the 
A^conf 1 | ews ^adinah by the pact of Sahifah . 10 

'chosen neoni? Tk the BanI IsraTl are no lon 8 er lhe 

,hey fu,fil 

(Al'lmran 3: HO)'" ® ne True God) - Allah . • 


The 'ink bet^ 


Ween Isra' and Mi 


r oj and the story of the children 
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w ih ' s 

oi S ‘ 7 of 8> thi s Surah) is 

Muhammad, solid Allahu alayhi wo sallam , and in the nascent 

Islamic history. . ........ , . 

The Prophet s Mi‘rdj fits in well with the divine scheme in that 
earlier Prophets - Ibrahim and Musa too - had undergone a 
similar experience. Like the Prophet Muhammad, salla Allahu 
alayhi wa sallam, they too, were Drovided witk 
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,. . Messenger s elevation to higher ranks and a 
Mirii si P", L his responsibilities. After having carried out 
nl anifoM'" cr f^ f0 r twelve years, the Prophet Muhammad 
the mission oi » ^ was eventually granted Mr raj. By 
^ hr had preached his message in almost the whole of 
,his " m H,he neishbouring country of Abyssinia. It was time f or 
?mi«ion to enter the next phase. He was soon to move from 
ihr hostile Makkah to Madinah, which was ready to greet his 
message Since it was to be a consequential move, transforming 
the Islamic movement into the Islamic State and exposing Islam 
toother nations. Allah summoned the Prophet Muhammad, sails 
Alldhu 'ahvhi wasallam. for special instructions. This marvellous 
journey happened, significantly enough, only a year before the 
Prophet’s Hijrah (migration) to Madinah. 

Why the Prophet was summoned for Mi'raj is set out quite 
clearly in the Surah al-hra or Ban! Isra’fl. In one part of the 
Smh the Makkan unbelievers are warned that if they continue 
persecuting Muslims and force the Prophet into migration it 
would ruin the fate of Makkan unbelievers (al-Isrci' 17- 71-71 go 
the Israelites, who were to interact with the Prophet in Madirnh 

ascribed toH'hn'(IT 23)° rSh ' PPed and no P artners be 
) ^'dren'ihouw’beobed Pri t e ° f P ' aCe in the societ V' 

^ be rendered to the P arents and due rights 


be rendered to rhe\ T' ent ,0 P^ents 

, ) Thepoor.thewavf, ndrCd (,7: 24 ^)- 
> One should not square^ needybe helped ( 17 :26). 

(5) SS2&** (17 W 2 e 7) l,h F ° r SpendthriftS 

X uld b e St-j" his expenditure in that one 

wI h 'H «•” . <« 

y '° d0 ,h| s job (17: 30^ M n °' have the capabil- 
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.o'-Sp' 0 '''' 1 


VftiW „,bUorren> 
Illicit seX ’^..ld one sn 


o{{u l{ilUng“ a p r oa 
sin, a % (17: 
idea * Satire 


way 

it as a 


tch or 

32)- 

refor e 






be 

S£ -f “To' n a 8 ns“«r how he has used 

SSSV rsS ,<■ <° * shu " ned For “ 

""SS^o“«'* (,7;37) ’ 

nreceDts these fourteen principles, 
MuLuniU ,alla Altai in Ala,hi wa 

»r'ohfisScTrdifS 

of Islam They signified the foundation of the Islamic order ot 
life. The Prophet was provided with this set of guidelines at the 
time his mission was about to assume the role of political power 
and state. Understandably, he was instructed in advance on what 
principles the society was to be built. In addition to this guidance 
Allah enjoined upon all Muslims to pray five times a day in order 
to strengthen morally and spiritually those entrusted with f n 
tng this guidance. Prayers were prescribed ,u W th fo,, °W- 

becarne oblivious of Allah. For Prayers wonlJJ hem lest they 

0 ""Pressed * es P°nse. 

"“"Weed, 


:xcept 


killed e: . 

X suicide 


(17:33). 

iterests sh 


,uld h e 


carefuhy 


safeg uarded 


( 10 ) 


table 


to 
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m tremendous events gave fresh unmeasurable conf,r matjon 

XeStlt. I' g>'* ? ood " dingS f ' hmgS ? e < come . of „ " 

. Jsuceonr. after ^cunon and oppression. When the ne 
»as first broken to Abu Bakr. he asked: lews 

- Did he (the Prophet) really tell of these things? 

- Yes, they said. 

- If he reported this news, then he has told the truth u 

he never tells a lie. Iutn <because 

Because of this response, Abu Bakr was given th~ k 
title of as-Siddiq, the sincere believer. ne honorific 

On the other hand, those Makkans of the Ourav.h , 
believe became wildly mocking and derisive: > h who dld n °t 

- Did he really say that he went to Jerusalem , 
t"«single night, whereas it takes 1 ™ ? Mme back 

(exhausting our camels to the point of death) to geuh m ° n,h 

“mpaign of slight and dander'ihai'brok m ' S8 ' vin 8 s and the fresh 

3 stray camel Of (heirs anH mel on ,f ie road to . acco,3nt He 
He told (hem nf d h “ w he had directed the J salem - of 
% were asfcen and hi an ,° lher carav an which h m - '° Where 
? PM the lid o„ " f dhow he drank of their wm h ® V ' S,ted whl, e 
challenged ih e a ... h rwar ds When the „ ^ er ’ not forgetting 

y,n *» 


iJ, as u ve 


S, ' % Of ln grel e , dCont rovers V U a h ammad f 

° ,ha > Were°, U '/ W '' and 

° nes ’ twos an d t h a ng Sh ape The 
nd thre «, to Yathrib. 


tW (r^fr-tcS 

§mm^ 


J"8 e 


ihe history 


“orld at large- 


; £pl/0g«d 


l rP"'"’" d had a deep and lasting by P vriters 

'‘"T 1 °dlife of Muslim peoples, and was tellers have 

^thought and*fe°t Countless poets and st y ^ 

JUK f <* and sessions of 

silM'raj are commemorate The poet-philosopher, 

:(fg ious teaching about tts sigmfican a Th p P a[ (Jhufrdn 
Abu'l A'la al-Ma'arn. wrotehts celebrate^ ^ prophet 

Xld during hiTascen t°to the heavens, in particular the terrible 
torments of the people of Hell, and the fantastic bliss of the people 
of Paradise. The poet-mystic Ibn al-Farid wrote beautiful verses 
about the elevation of Muhammad, salla Allahu ‘Alayhi wa 
uHam, how he drew near to his Lord, surpassed all angels and 
Prophets. Ibn ‘Arab! wrote ‘Shajarat al-Kaun’, i.e The Tree of 

■» -fe 

SSy “ D “ e * h0 “ “ d “ e-a»„ „ pon i, fo r b h “‘.^°” 


For the Muslims at large, the Isrn’ —a .... 

.*«* PrS nify H ab ° Ve 311 

* p he f nam and leader of Z' Sallarn > andhfc r l Serv ant 
s Prophets. Al-Busayri (of vV P,rUual r «altn n f COnf| rmatio n 
us poem A/.Bu4h said m \ n) ’ tb e poet’ ° a "« els as well 

V» „ ,Z ,his "spect”' COm P“«, ' 

SS# 5 TiF.::r- 

A Suda "^ Poet > a ‘‘ eni Pted bights, - n '« h ts 


Wad 


Sa‘d 
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(soi 


b efore 

’ ng b y w ad 


> so 


neare 


■st 


hJ in 


al- 


‘^rrah) 


- Irvcd by Muhammad, solid Allah,, 

„,nn C ihc st*li° n a h , he Isra and Mi'raj, and that achieved 

s P° ke 10 Him a ‘ Sinai ' S3id: 

by Mow*’«" Moses ) tra versed a sea seen by the 

fte son of""”" ' hosen one (Muhammad) traversed the 
"’^fliMitnVseivguarded and surrounded (by Angels). 

I conclude this epilogue with the prayer: 

c Mmwka Allihumma wa bihamdika, Ashhadu an La ildlw 

mania, Amthfiruka wa Alubu ilayka! 

Wcmallimnusallim 'ala sayyidma Muhammad, 

Salli Allahu 'alayhi wa Sallam. 


Al-Ain (U.A.E.) 


Zakaria Bashier 


Notes and References 

1. hra (Arabic) here means the night journey from the Haram Mosque of 
Makkah to the Aqsa Mosque in Jerusalem. The Mi'raj (Arabic) signifies 
the Prophet's ascent to heaven. 

1 M-MuIii i h M n? m ? a i, Mu,a n Walli Allsri ’ ‘•‘■Mi'raj, edited by 
Kiyad Abdullah, Dar al- Alam, Beirut, 1985 p 29 

4 T,r by v a : h ; Sha ' rawi ’ is AMU 1 nl-Numayri. 

5 The Arabic woul WMtv^onK V ° ' Dar al-Ma'rifah. Beirut, pp. 1-24. 
Prophets anrCterahV?'™ 1 ? in ,he ““ ° f Divinel >'° rd ™* d 

6 <hkI saintly people of geniuses i,~f SOf rf nSP ' rat '° n ' S " Ch aS received b y 

such as Ilham. ’ s re ^ erre ^ t0 in Arabic by special words, 

6 Shaikh Muhammad M ash Qha* - - r 

Shi'riwi is here drawing 0 n Isr6 wa al 'Mi‘rdj, p. 52. Ash- 

Al-Ghatali: Mishka,af-Art, " '' rabi: Mwjaralal-Kaun. p. 95. 

*»ar. Dar al-Kutub al-'llm.yah, Beirut. 1986, p 
(0 Hasan at-Turahi a c 

('') Shaikh Muhammad S ^ ad ' Din > Kuwait, 1968. 

i W-”*' wa al - MVrdi ’ 


Beirut, 1985. 

meg*?- a"u“r MELS - London. 1989. p. 27. 

" Wb P „,;.p mah ' lslamic Foundation, Leicester. 

Ud ' Lal,or ' d 'i976 rt pp r 3^' 7 " n <Rad '° ,alk) ' (Urdu) Islam ' c 
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• r ’ V e* seS f !u e so- ca ' 

* 25 ***. 


a the Or' enta 5f]«ses) 

a" d th lued Saw" ic 


W .M. A hsW 


nguages. 


“TJIS"NbS take 

e anVechoe^ot t’Tte'too often heard 
•—« Sown otherwise. 1 

"steadeiofsecondatv wnlm 8 s of Islam beeomes puaaledI when 
ke f m ds two diametrically opposed conclustons reached by Orien¬ 
talist and Musiim writers using the same sources and materials. 
It seems that Muslims ate not far wrong when they allege that 
the Orientalists build their edifice on the foundations of so-called 
objectivity, using the tools of analytical research and critical 
examination which leads to interpretations not necessarib, k a 
on facts but pure speculation, hypothetical essar ny based 
sometimes a deliberate attempt has been m f, SU f 1 P tlon and that 
tahsis to cast doubt on the teaching of ? i™^ b >’ ma ny Orien 

y 05 the - S 22 ? Z 

■ '“" ristl an, Marxist 


‘This is a revised version of . 

No \.Spring, Y982, pp . the article that 
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, „ nuite often tried to prove, directly 
ch Orienial'Sts ha '^; oort ions of the Qur'an and Haditl, 
“"Tdlv thata‘teas*som P 0 ^ are , therefore, unreliable 
onn ?'[Sated » r inC ° nS ! of life- However, such Orientalists 
•"Jffcr * Isla " , 't on the flimsiest of intellectual grounds, 
f. fbasoi lhcir f “o, ha" been made to analyse the Orientalists' 
^oapervan^mp 1 ^ of the s0 _ ca lled Satanic verses 2 
rilegatfonsaboutfhem«»^ ussed wj(h re , ish by almost a || Western 

in ili e 0uran-3 11 h prophet. 

writers on the " e . (he heret i c Saltnan Rushdie to compile 
nis,he l a ls and blasphemous novel. The Satanic Verses 
his most outrage • 8g , f whic | 1 hc not on |y ridiculed 

i^fflpKmade Jratuitous and venomous attacks 
o Warn Muslim history, Islamic institutions and everything held 
sacred in Islam. The publication of this sacrilegious book not only 
caused uproar, indignation and revulsion in the Muslim commun¬ 
ity all over the world, but brought the deaths of over thirty Muslim 
protesters in the Indo-Pak subcontinent and injury to hundreds 
of innocent Muslims. The Iranian leader, Ayatollah Khomeini, 
also issued a fatwah (14th February, 1989) condemning the author 
as nwriad (apostate) and passing a death sentence which obliged 
the author to go into hiding under the protection of the British 
government, who have since spent millions of pounds ensuring 
his comfort and safety. Although the book was banned in most 
Muslim and several non-Muslim countries, the British government 
and the publishers refused to entertain the Muslim community’s 
* e f J!- n ’ s “hmitted by the U.K. Action Committee on Islamic 
circulation , ot J er °JS anizat i° ns , to withdraw the book from 
against The ££ UK ,' and the USA - ^ere .he main campaign 
paign against Isla'l^and"^ and sus,ained - a hysterical cam- 
electronic media Th • ^! US lms was launched by print and 
was turned into a clashnnS? r SUe ° f b,as P hem y and profanity 
confrontation between f ^ us lm and Western liberal culture, a 
J us hdie affair also om .°f ex P r ession and censorship. The 
ozen b ° oks an(j 0Ver Sl( j aed publication of more than a 

fheTucS (for an annotated KM- 68 ‘ n different journals and 
V J’ d, . e affa ir, see M M Ah'^hography on the literature on 
Fomd!"" Pe «m> ve on ,t hsan ar >d A. R. Kidwai, The Satanic 
dallon -1991). onihe Satanic Verses Affair, The Islamic 
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ot 

he storV Mu'i’ 

!< C e "Sol'S^ at firS \ s fy S the 
co^fsources ^ {ai l to sat aS 
S rniaS me ^ torlC a in vesti& at ' 0 ^ th e P aS { IbO 

| t e ' Nel ^ a \ c nt' c ' stn . cuhayh ( , bn ^ at ^' r ’.,t-‘AY 0 ' 5 a 
>fhtst° Tc ; . ham , a\- i.unuf V * 0ur tut>', a t(>rn porary 
in. ^Soroi a ''°f n ear ^fLinad 

like Abu ' A u aV e aU rejectee ve 

issg&- ~^&S5s2. 

,« IX 

tTteeare high-boating ones (deities), whose intercession 

is to be hoped for'-J 
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•ontiv trvine to tempt you away from that 
They ^.^freveale/to you, so that you may substitute 

which ) Ve Something of your own, in which case they would 
' ,SP f'vktaken you as a friend. And if We had not made 

Sta'i* have indeed incline H d 'u, ,hem a . little 

Ben We would have made you taste a double punishment 
m this life and a double punishment after death and then you 
would not have found any helper against Us. (17: 73-5) 

This made the Prophet feel very guilty until God revealed the 
allowing consoling verse of Surah al-Hajj: 

^—I ’iJ j cr? v—Ll-XJl id L» J 




he^fnmpr, ^ e , sent 3 Messenger or a Prophet before you 
^l a l e f e ; Satan P ut blades in it. Then A 
l-shes H,s sf6ns (22 52 P ) ^ Sa,a " a " d He firmly eS 

This is the cist of tho 

other writers which has hip rV m j ndoned ^ a bT a bari and s 

the '[ views on the Qur an Th^ by the 0rienta lists to reinf 

JIJJ that the Prophet and hi Would ’ among other thi 

have^a™! 3 true reve latio n from^^ 30 * 008 ! ook the ‘ Sati 
ceeptedthem ^ od ’ otherwise nobody w< 

141 us now exam- 

^'o& rnal ev idenc°e ry and d e l,S | COn,entS the ligh 

l0nc al criticism i n A eva * ua te it on the basi 
In d omg so, first of all one ha 
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, »<* 
>Ze> *.° 




. ue nc e ' n to one P deV° lc e0 - 
t >» 5 ".,,on »' tuifV ^ fP .w of 


,f00°'°f deta‘' s „ s h° u ' d ^ree v : s0 de- . 

a ',‘rtSatio" °‘ t fafs® [jj' ,„cid"- -n, |’ e 

.Se a b c Sding 

fevets * .®Ld to AhJ oC curred eigW years haVg 


** » »SS*» »»<> «»' ,ong revealed. 

tied close to ' 5) which* al , e gedly 

isinia- h Ba ni hr* the P*°P he *,2 unt il after 

event ol the M* r “! 4 n , lTC es occurred in years before 

srding to historical S • abou t two or .. ^/the‘Satanic’ 

:rseswere not detected orfor “Everses for five or six years 


Uur an was revealed in the first year of 
lg ht to nine years after the incident and 

>het (17 •. 73-5) * Could anybod/who knows 31 1" 10 " 11 ’ 011 of th e 
istory and revelation, uuderMandMid^cn'la 3 u° U ^ * he Qur’an, 
nterpotation was allowed to be toleratedfn h ° W the inc 'dent 
v the offensive ‘verses’ w^r* lcra ted for six vearc , 1 
rs7 Watt's theory \ s lhat not abrogated unHl f d also 
w long aUetwards this fahr^ earllest versions H 3fter n 'ne 
that it was weeks nr ' abro &ation) han^ ° S not snppif 
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)UIU t A ■ 

«.«*£-' me internal evidence ^^^ 
S^^ W Sw*' I . i 23 , £ 'platers presentm the 

S«S* -d good-w. bey a 



'’ffie of ^ n £rcomment on the story 
£** * with the Prophet '!lheverses in the Qur'an, adding 
*** f""«necessary to rea ^ ,h ®. d find out what is actually 
it would seem " ic > verses, ^ as follows: 


Qut a , 0 vJatt s "Jr o^ et ^\\ e s 










pS 

^rS-ShS! 5, tS*- * a S" S* 

il\\6P^ a ^ a t\Ok ^ A \n ^ \ nod 2^d^ nYlOth^^ 

£i» Sj; r ^ 8 

» * e j'aiA not tea\« e Liter *as ^ eCl ... the 

Uu\>ami 

tS^r^uand other 


J lijUJuJj.-Lr ^^^* 7 - i ** * i 


Have you considered al-Lat and al-'Uzza and Manat ‘he 
third, the other! Ttee are the htgh-soarmg ones (deities, 
whose intercession is to be hoped for! Are *be ma c 
and lor Him (God) the females? This indeed is an unjus 
division. They are but names which you have named, yo 
and your fathers, for which God has revealed no aut on y. 
They follow but conjecture and what (their) souls desire. 
And now the guidance has come to them from their Lord. 
(53:19-23) 


If one reads the italicized part of the alleged Satanic verses 
quoted above, one fails to understand how God on the one hand 

is praising the deities * ‘ " " ■ * 


'icu auuve, one tails to understand how God on tne one »<«»« 
raising the deities and on the other discrediting them by using 
hn T7 ent phrases ^oted above. It is also difficult to see 
that MK Ur ' eac * ers drew the conclusion from this chapter 
a concilia ^llahu ‘alayhi wa sallam , was making 
take. ^ m ° Ve an( * was adopting a policy of give and 

story, Wau C supIpl° nS J r0m var ‘ ous reports connected with the 
6B s that ‘at one time Muhammad must have 


* e Td teCl f the 

imad did «#* lhe to» ttef arceD t part of W e 

years laier flatlet. 0t jentallStS *X*QV una ble 

,uio and « b fl| f y L t vJatt and °* nl \ v becauseV V q{ tru th 

UiS °Sc^eorher P ansaPV teb eenanV and the 

ffiSS* « 3Se e caused a scandal^ ^ ^ ^ 

mftiestoty.ncou rtaflmUSt Yiave O co \\ ec tion (namely the 
* c a ^ e Tn,-about the scandalous part of 
» Sittahf consprcuou^V s' w ^ condus ion, wnWjy to the 
ik story? Does lw Hadith literature itself is very defective as 
established taci, i • an im „ onan t event which led the Prophet 
rom^nions to read ‘Satanic’ verses for weeks, months 
^fwthaps even years without realizing their error? In fact, 
i-ftuidian Muslim, Abu Dawud, Nasa’i and Ahmad b. Hanbal 


it perhaps even ycais . ... 

a\-Buhhan, Muslim, Abu Dawud, Nasa’i and Ahmad b. Hanbal 
all record the sioty but only to the extent that was true. They all 
mention that the Ptophei did recite Surah an-Najm and at the 
end When he prostrated, the idolaters present were so nvLo, a 

tVtcat tVvpv aWy \o\r\e.d him in nmcu„4' r^. ^ GVGTclWcd 


md When he prostrated, the idolaters present were so nv ’*,*,a 
that they also joined him in prostration These l P ,a f! a ^ ed 
diihun do not mention the blasphemous tJ u T™ 8 M U M- 
have tecoided.The ' v vinousstnrv„,K.„u ... 

joined Muhammad i 
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your comiyg^W 
it s ets; y° u . nut of des, ‘ n0 wer ^ 

■#&$%»**” * 9 
r . „ k dl-linn [I l - i „ s ' JV'T; \ ^ f 

Sl,r .1 «J\ ' v '/ ,/ ‘.o Li elr-'' 
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macical effect the Our an exercised on the listeners 
•ill hne« «-W ® *. sons why they called the Qur’an a magic 

a a nd ‘ he Pro Phe. a 

mjr/den-fr-yjji' |J ^ °i 3 U 

n , c is mu ch historical data to substantiate the validity of this 
statement It will suffice to retell the story of the acceptance of 
Islam by Umar I and the listening to the Quran by the jinns 
_(V- o-jl j C'l'^ hI J_P UL>’ o-*Ji of i -^r ^ 

(72:1) It is quite likely that after their prostration the Qura vsh 
were very ashamed and tried to hide their shame by inventin 
the story that they heard Muhammad praising their deities wh' h 
made them join him in prostration. The news of the idolaters ari 
Muslims prostrating together spread quickly and it even roanhs 
Abyssinia with the additional rumour that Mnu cdcnea 

ot evaluation which one should noTw c k $ a ", 0ther Merlon 
traditiomsts quite often evaluate Haditl an 8 'U °u The Mus,,m 
(the statement or the news based on ht 2 he basis of '•'•wya 
' “» ff 'he ftdtt) as well as 5?. Cha, , n of "Gators and 
statement). It means that jf sonttthhf f? C c redibility of the 

here that eve and Canno ' be jLtifed £,° “ 0ther 

be “utid on ft p " e r ? rdS ,he StOry ofthe ^ ? aSOn,ng ' 1 ' 11 * 
of Muslim scb0 | ar f n " d tha ' it has been n5 ^ abanic verses’ to 
a true narration ( ( vhjch^i?^ aU | Se 1( conforms to thp* 6 *^ ^ 3 number 


-(*- 




,esta ( 


tilt! 

I .®"’' 1 


-**>'■ xre ,0 him *» «' 


n—; a Messenger; for SUTC ^ ^ may know that 
before him and after him^s age q{ their Lord, 
they have tru y it is „ot possible for 

These and other verses make ,tclea Qur _ n ^ ^ al 

k Prophet to accept any ^ take ser iously, let alone 

source. If this is s0 ’ the f the ‘Satanic revelation’? This is 

the story as malicious and without foundation. It is unfortunate 
that an eminent historian like at-Taban mentioned this story in 
his Ta’rikh and did not make any comment on it. It is to be noted 
that early Muslim historians although meticulous in their isnad 
sometimes acted like a ‘tape-recorder’. remrdino 


he should know°tha7d U 300 no toal ,!'^ uete Stabl e ma y 

t0 him, but the f at . tls not Ou r f. HI , l , rn , ean| tlg in it T ’ ° eca USe hp 


ri $lc s . 
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— 1A ke advantage of this and try to 

, . people may , d in the fabrication of the 
Unscnip" 10 " JJJ a s they d ' d " d anjc Verses'. This is why more 
concods»" -.oftheso-caliled S such as Ibn a l-Athir criticized 
■nthaou- -'t^Jjans°f a later p r |jtcrary judgement with regard 
TSrih irhishadh, Tcont'ained in his book. The fact that 
some oChc ma ' erl “ d s " me other historians and scholars 
a,-Tabari, Ibn „ thejr works does not prove that the story 

recorded this^^researchers know that there are a number 
itself is true. Moaer ^ been proved inc0 rrect in the 

of reports and ev ^ o(her ava j|able facts. One may 

1^1 o hisloncal ^ ^ , AbbSsa j n the new edition of 
&»***«. where at-Tabari's report that Harun 
»-RasMds sister 'Abbasah was secretly in love with Harun s 
vizier, has been proved incorrect and misleading. 

Notes and References 

1 There have been very few scholarly writings by Muslims in the English 
language about Orientalists’views on Islam in general and on the Qur’an 
in particular For a survey of literature on Orientalism, see my bibliography 
entitled 'Orientalism and the Study of Islam in the West - A Select 
Bibliography'published in the Muslim World Book Review, Vol. 1, No. 
4.1981, pp. 51-60. To this list. Orientalism, Islam and Islamists edited by 
A. Hussain. R. Olson and J.Qurcshi(Amana Books, 1984) may be added. 

2. In Muslim sources the whole saga is known as Hadith al-Ghardniq or the 
Z r' 0 ? « Gharamq, the high-soaring ones. William Muir was perhaps 
mLJlrnn I st 10 name them ‘ Satanic verses’. A recent Jewish 
Sp S! am J:? ar ?! hecpisode as ‘ onc of'the most striking instances 
SUbs,ltu,ions ” ’ ™d suggests that it is called ‘Satanic’ 
Gharaniq and P Relat C e 0 d nt n tat '- 0n ’ C J' I|SC Lichten stadter, ‘A Note on the 

3 (W5), pp. 54 ^j d 0uran,c Problems’, Israel Oriental Studies, 5 

Mawdiidi and is based the writ 'ngs of Mawlana Ahul A’la 

exegesis, Talhimal-Our'an sources > on bis monumental Quranic 

Sarwar-i'Alin toth ° n the Hfe of the Pro P hct entitled 

J*. th ln September, 1970 M ,. rda- ' s unfortunate that, due to his 
whicTh ° f ' he 0 rienta lists’ writinoQ 03 N J awd0di could not complete his 
author IS f P L CdeC€SS0r '‘Allamah Sth u- n v! he S ! raf} of ,he Pr °pbet - a desire 
aec omDlish Siral an 'Nabi also ! l Nu man > ( 1857 - 1914 ) the celebrated 

4 Sg**"^*^ : *»«££££" and was no ' ablc 10 

' PP >»"a.ra'i„ e gaS a d e ev? hiS °> Mecca, Oxford, 

evaluating the story. A summary of Ibis 
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exegesis, TrffcfflZ 

m his SW-iSar"^ ^ story and 

\972 Vo\. 3, PP . . »» v examines all the P subject quite 

* "Kb KIM al-Qur’dn, 

luates the writing others, Sayytd Q • » , 0 f Muhammad, 

1 5 f 

j_ vqir nn. \ 80 - 6 . . _ , _M/hirh are 


- Quran, 

iso, among “J' vka , The Life of munammad 

4.PP £f&, North American Trust 

Jfiollrand Zakaria Bash.er, The Meccan Cruable, 

i two spurious verses have been quoted which are 

- Ljl-S o\,* t_^jj i 

(. \ f \^ ( 

I | . \ 

8. For a fuller discussion of this argument see th«i r , * 

«SSrK ncom ^e) 

9 IXZZF Wa « ^ . Meccu or ^ 

>0. -bid. Xf0rd University Pr ^ 
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don, 1978, pp- t»tM> 
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THE MAKKAN CRUCIBLE, based on original Arabic sources and modern writings on 
the Sirah , is a powerful restatement of the Makkan life of the Prophet and a searching 
analysis of the Jdhiliyyah environment in which the blessings of Islam produced a 
generation of people who not only became the finest embodiment of human conduct 
but typified the highest virtues of faith and endurance. The author has not only 
breathed a new freshness into the subject but has focused on the Sirah in the context 
of the Prophet’s mission as reflected in the Qur’an. The focus moves beautifully and 
meaningfully from man to mission, from individual to movement, from past to the 
present and the future, from chronicle of events to ethos of society and history. In paying 
homage and showing reverence to the Prophet some authors have exceeded proper lirvrs 
while others have not been able to adequately highlight the multi-dimensional aspect* nf 
the Prophetic life. Dr. Zakaria Bashier however has succeeded in striking a balance .u 
presenting in the book a graphic and inspiring picture of the Sirah of the Prophet. 
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